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PREFACE

The Kalpatharu Research Academy, Bangalore, is
devoted to the cause of Indian Culture, especially of the
religious aspect thereof. The Publications of the Academy
include several volumes related to Indian Temples; twelve
volumes on Agama, six volumes on Pratima, and four
volumes on the art and architecture of Indian temples. The
present publication deals exclusively and extensively with
the sampradaya of the construction and consecration of
Indian temples. And it is for the first time such an
informative, illustrated and well-documented book has been
published in English or in any Indian language; and the
Academy is justifiably proud that it has been able to

accomplish this pioneering task.

Vastu is an important subject. Although the present book
deals with the Vastu of temples (Devalaya-Vastu), within
its scope are included Nagara-Vastu, Grama-Vastu, Grha-
Vastu, Prasada-Vastu, Udyana-Vastu and so on. The book
is bound to be found exceedingly valuable by all people
interested in Vastu in general. There are also numerous
details of astrological significance which are profoundly

interesting.

The book has been jointly prepared by Vidyalankara,
Sastra-Chudamani, Prof. S.K. Ramachandra Rao and
Shri. D. Vikhanasacharyulu (D.V. Chary) of Tirupati. The



Academy is indebted to both of them, for preparing this

volume as an Academy Publication.

We are also grateful to the Director General, National
Archives of India, Government of India, New Delhi for their

generous financial support for this valuable publication.

The Payonidhi Printers Pvt. Ltd., have spared no pains
in producing this book neatly and expeditiously.

Bangalore DAIVAJNA K.N. SOMAYAJI

9th May 1997 Chief Editor and Director
Akshatritiya KALPATHARU RESEARCH ACADEMY
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INTRODUCTION I

This book which was originally compiled in Telugu by
my good friend Sri. D. Vikhanasacharyulu (D.V. Chary) of
Tirupati, has been edited by me and presented in English. It
is truly a source-book for temple construction and temple
architecture. All traditional details relating to the selection
of the site for a temple, preparation of ground, purification
of the area, the planning of the temple, layouts and designs,
commencement of the construction, consecration, installation
of idols etc., are given here, with relevant excerpts from
standard architectural treatises. The book provides a complete
picture of the temple (alaya), as conceived in the Agama
traditions.

Although the book seeks primarily to focus attention
on the Vaikhanasa text, Marichi's Vimanarchanakalpa,
relevant details from all available definitive works like
Mayamata, Manasara, Kasyapasilpa, Samarangana-sitradhara,
Visvakarma-Vastu-Sastra and .S"i]pa-rama have been collated,
and discussed. Marichi s was the first important book on
temple-culture in all its aspects; unfortunately, however, it
has not received the attention it merits. The Sanskrit text
has been published sometimes, but the translation has never
appeared in English or any other Indian Language. The
translation in French was brought out by the Institute
Francais d Indologie, Pondicherry in 1986 (Le Temple
selon Marichi, by Gerard Colas). But there has been no
attempt to explain and annotate all the dimensions of temple-
construction and temple-architecture in the traditional
context. The present book seeks to accomplish precisely that.



The book highlights the significance of Vastu, and the
symbolism of Vastu-purusha is explained in great detail. The
prescriptions for several other constructions, like palace,
mansion, house, garden, fort, tank etc., are also included

within the scope of this volume.

Shri. D. Vikhanasacharyulu, the founder-secretary of the
‘Vikhanasa Asrama in Tirumala-Tirupati, was for a long
period the Executive Engineer of the Tirumala-Tirupati
Devasthanams. He has been interested in the canons of
temple architecture all his life, and has made a deep study;
he is also proficient in Jyotisha. He has collected
painstakingly, relevant material from several printed works
in Sanskrit relating to temple-culture; he has also prepared
the drawings and tables to illustrate the textual prescriptions.
When he showed me his collections and notes in Telugu, I
suggested that a publication in English would fill a great
lacuna, and offered to assist him in this enterprise. However,
he requested me to edit and revise the entire material, and
present it in English in the way I found fit. I readily acceeded
to his request, realizing the immense value of the material
that he had with great effort collected, and have prepared
this volume in English. He was averse to bring out the
publication in his own name, as I suggested ; I was able
however to persuade him to be the joint-author at least.

Shri. D. Vikhanasacharyulu and I are greatly indebted
to Daivajna Shri. K.N. Somayaji, the Director of Kalpatharu
Research Academy, for having kindly agreed to my proposal



to bring out this book in several volumes as the Academy
Publication. I am aware of the financial pressure this has
involved for the Academy, but he willingly took up this
publication. I also acknowledge the help rendered by the
staff of the M/s Payonidhi Printers in the production of this
book.

I have made extensive use not only of the personal
library of Shri. D. Vikhanasacharyulu at Tirupati but also
of the excellent library maintained by Sri. Vikhanasashrama
at Tirumala; and I place on record the help rendered by
Shri Vikhanasacharyulu in granting access to both.

S.K. RAMACHANDRA RAO



INTRODUCTION II

It is said in Vishnu-dharmottara-purana (3, 93, 5)
that in Krta-yuga there were no temples or idols on
earth, for the gods were visible to the human beings
and moved about among them; in the Treta and
Dvapara ages also gods were easily perceived, and
people worshipped them making images of them. In
the Treta age household shrines were popular, whereas
in Dvapara the sages installed images of gods in forest-
retreats. In the Krta age, knowledge was all important,
in Treta penance and in Dvapara sacrificial rites. But
in the present Kali age, temples and worship of idols

in them have become necessary.
FAr YT FAls A AASIEON S

There arose people in the Kali age who could build
and consecrete temples and instal images in them. In
earlier days, temples were built in forests, on banks of
rivers, on top of hills, on sea-side and inside forts.
But in course of time, shrines were prescribed to be
constructed in townships as in forts, and in towns at

the end of the bazaar, street :

i gfsar & TR T @ G
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Temples in towns and villages are meant to secure
the welfare of the residents, prosperity of the rulers,
rains at proper times, and spiritual gains (sarva-loka-
hitarthaya) :

qq_ JAMETET e femmg ey
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Such is the background for the Agamas, which
are manuls of temple-construction and worship. In the
Vaikhanasa-Agamas, the worship of images of Vishnu
in temples, properly consecrated are dealt with. The
procedures for constructing temples, the rituals of
consecration, details of Vastu, the astrologically suitable
moments, spiritual practices (Yoga) and philosophical
doctrines (tattva) are also provided.

At present, the only parts of Agama that temple-
priests are mostly conversant with are the rituals of daily
and occasional worship. However, the Agama is not
complete without an understanding of temple-architecture
and iconography (Kriya-bhaga) : Silpa, Vastu and alaya-
nirmana. This volume has been prepared for enabling the
concerned people to get acquainted with these aspects of
Agama. Marichi's Vimanarchana-kalpa has been chosen
as the basic text, for it is not only definitive in character
but widely followed. The text has been printed earlier as
follows :



1. In Sanskrit characters, edited by Raghunath
Chakravarti Bhattacharya and Setumadhavacharya
and published in 1926 by Mahant Prayagdas,

Tirumala Tirupati Devasthanams.

2. In Sanskrit characters edited by K. Sambasiva
$astri, and published by the Maharaja of
Travancore, in 1935, as vol. 10 of Chitrodaya-
mafjari (Vaikhanasagama of Marichi)

3. In Telugu characters, edited by Rompicherla
Bhattar Srinivasacharyulu of Akulamannadu (my
maternal grandfather) and published by Egavari-
palem in 1927

4. In Telugu characters, a reprint of the above, and
published by the Dvaraka-Tirumala Venkatesh

wara temple, in 1979.

My intimate acquaintance with the Vaikhanasa-
Agama was rendered possible by the blessings of my
father, the late Divi Lakshminarasimhacharyulu, of
Avanigadda (Krshna district), by the instructions given
by the Late Vedantam Jagannathacharyulu (who was
the Agama Pandit of Tirumala Tirupati Devasthanams),
and by my maternal grandfather Rompicherla Bhattar
Srinivasacharyulu and my grandfather Rompicherla
Parthasarathi Bhattacharyulu of celebrity, but for whose
efforts the Vaikhanasa Agama would have remained



in oblivion. My own services in the T.T.D. extending
to 38 years, from which I retired as Executive Engineer
recently, helped me get thoroughly acquainted with
temple-architecture, including construction of temples

and their renovation.

Encouragement for undertaking this compilation
was given by the present chief priest of the T.T.D. Sri
Madambakkam Srinivasa-Bhattacharya, as also by my
chiranjivi Peddinti Venkata-siirya Sitarama
Jagannathacharyulu, Divi Srinivasa-dikshitulu, and
Gafijam Prabhakaracharyulu. May lord Venkateswara
shower his choicest blessings on them. I am greatly
indebted to my wife, Smt. Divi Venkatalakshmi, for
having been a pillar of support in all my academic

and literary pursuits.

Tirupati D. VIKHANASACHARYULU
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CHAPTER ONE

Marichi's Vimanarchanakalpa is a foundational
text of Vaikhanasa Agama, dealing as it does with all
the relevant issues of worship in a temple. What
follows is the account relating to the construction of
the temple and the consecration thereof. The
preliminaries like selection of the master of
ceremonies, examination of the land, ceremonial

sprouting and so on are contained in this section.

VIMANARCHANA-KALPA
(Second patala)
Text

(1) dealing with the selection of the acharya :
1.1

N I YUNTE TUTTRTHTAT] Ta e ITqH:
T YGRS FaFAGEhaRAT PR
T&d fa defae feramsEd e wwauegd
AT YorRoRith S eTebRaTTe FaRTag
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For purposes of rituals like examination of the
soil for the construction of a temple, the person who
sponsors the project (yajamana) must priorly select the
master of ceremonies (acharya), who will instruct what

must be done in all details.

The qualifications of an acharya are given as

follows:

He must be a twice-born one, well-versed in all
details of temple-culture, he must be properly
consecrated (samskrta) in accordance with the
Vaikhanasa scriptures; he must be knowledgeable in
Vedic literature and must be engaged in daily study
of the portion of the Vedas related to his own lineage;
he must be a householder (grhastha), living with his
wife and children; he must have qualities like
compassion; he must be distinguished by auspicious
characteristics; he must be competent in activities like
‘bhii-pariksha' ; he must be acquainted with the
techniques of acquiring spiritual wisdom (jiana-yoga);

he must be self-possessed and disciplined ; he must

DEVALAYA-VASTU 3



be the one given to constant contemplation (dhyana);
he must be firm of resolve ; he must be engaged in
daily worship of icons (archana); he must be a devotee
of Vishnu (vaishnava) and full of devotion (bhakti)

Such a one must be selected, approached with
humility, honoured and requested by the yajamana (to

undertake for himself the task of temple-construction).

Texts like Niruktadhikara (chap. 4) provide
prescriptions also about how a yajamana should be :
he must have devotion for Vishnu (bhakti), firm of
resolve ( nischala-manah), wealthy with money and
grains (dhana-dhanya-samrddhi), generous (audarya),
and compassionate (daya). Padma-samhita (kriya-pada,
1, 15-16) adds that he must be filled with faith, a
believer, zealous, pure in conduct, capable, free from

greed and full of gratitude.

A EIES IR L R I R FEG B
TRrTe! Qe Fadr aarsia:|l

Atri-samhita (Chap. 2, verses 20 ff) explains some
of the characteristics mentioned by Marichi in the

above text.

4 DEVALAYA-VASTU




By ‘brahmanas' (vipra, twice-born) are meant the
primeval offsprings from the mouth of the creator, and
those who only trace their lineage to these ancestors
are by courtesy known as brahmanas. But to be a
brahmana in actuality, one must be initiated into the
brahmana-fold and must be consecrated by the
performance of sacrifices and by the study of the sacred
texts. They are of seven types : (1) A brahmana has
brahmanas for both of his parents, has undergone the
customary rites of initiation (upanayana), and performs

his sandhya ritual (savitri) without fail.

(2) When he undertakes a systematic study of the
Vedic texts pertaining to his $akha, he is called a

“$rotriya’.

(3) If he becomes a house-holder (grhastha) and
engages himself in a variety of sacrifices known as

‘paka-yajfia', he is called an "antichana'.

(4) The performance of another sacrificial rite
known as “havir-yajfia' makes him eligible to be called
a 'bhriina'.

(5) If the brahmana performs a major sacrifice
like Soma-yajfia, he deserves to be called "rshi-kalpa',

(‘like unto a seer').

DEVALAYA-VASTU 5



(6) If he satisfies all the above requirements and
in addition.becomes well-versed in all the four divisions
of the Veda, he is called a “rshi' (seer).

(7) If the brahmana is all the while contemplating
on Narayana and is free from the dualities of daily

life, he is called a ‘'muni' (sage).

Atri-samhita thus provides a list of eight varieties,
including the brahmanas by name only. Some texts,
however; mention only brahmana (comprehending the
first five varieties above), rshi and muni. The
Vaikhanasa-kalpa-siitra does not mention muni' in this

context.

The verses from Atri-samhita are quoted below.
(adhyaya 2, verses 19-25) :

3TEY TS O STE el
FTITHATATT: STy Fefar|

ST STEuTSSTal fafeT A $Ra: |
T A QifdigReg e el

¥ 49 TRErEEr g ARy die
TeR: UEHANY ATASTIA S|
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TFg AT 5T S|

TRy W=t %R fRl
TR A g el

T faeERaRa: |
femort Sefaar = 9 i FeRifrEm)
YR fawnfemaan)|

Samurtarchanadhikarana of Atri (Chap. 2)
enumerates the persons who are disqualified from

assuming the responsibilities of an acharya :

ST A= AR TegHA]
TR & SR SHRATST 7 IR I

BAIfdIRarE Fostmel T TR I
TERPESY TR ufaqy|

T ACQIUl YU QU SfHd i3 il
SR I T TS viafeiay
famfelae 7 Jafad T Feraai |l
TS T R IEAEEAET Y I
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The text (2, 5-9) says that one knowing the
theoretical as well as the practical aspects of temple-
culture, and also acquainted with the expiatory aspects
(prayaschitta) for the lapses, must be invited to officiate
as the master of ceremonies. But those who are
deformed in body, disproportionate in limbs, dwarfish
in stature, blind of sight, diseased with fell ailments
like tuberculosis, epilepsy and skin-diseases, cruel of
temperament, hermophrodite, deaf, outlandish in
behaviour, insane, criminal, unclean and disbelievers
are to be avoided. Also to be avoided are those who
are not devoted to Vishnu and those who are fickle-

minded.

Having selected the proper acharya, the yajamana
must make a request to him : 'Please officiate as the
chief priest in this enterprise”". Whatever the acharya

says must promptly be carried out.

Bhrgu's Khiladhikhara (chap. 2, 38-46) also gives
the details of the qualifications of an acharya, and the

disabilitif;s that preclude his selection :
ST T FSTATEHIEd |
CrGIER R e RERED HERIERICH]

faw, 9efag JEH FheaiaaRo|
fafamfedr=iE TR

8 DEVALAYA-VASTU



TRICHCITIE TR
RERSIE G UEECRIGIE VRG]
A= fafer 90y weEa|
HEBIRIE e e R il

SCIIEHTgAr, TR
A TIEeg faaRmy T

forfufaem =i FeH oo
UIREIECEIREEERHEREIEl]

0 tE1C W | SR IERIE REFAIREIGEAE ]
T& fauH TR qaRpHTeEgy |

T TS Y5, JUE A
Sfedifed gyerg I & aAgE|

T JH FERUGUSH : |

(2) dealing with the methods of soil-examination and

with the time proper for it.

(Text)
(qudientater:, qwaren),
1, 2)

et IR G TEeee qeea
P Furd e o, wigEen e
HE

(23)
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The acharya along with the yajamana must
proceed to examine the land on which the temple is

proposed to be built.

The examination must begin on any constellation
suitable to the yajamana, within the first ten days of
the chosen month, either in the bright half or in the
dark half.

The mention of the constellation suitable to the
yajamana raises a doubt whether it refers to the
constellation in which he was born (janma-nakshatra),
or to the constellation deduced from his nime (nama-
nakshatra). Many authorities prefer the latter alternative.

We read, for instance, in Jyotir-nibandha:

< I R I I SR
T S SRS 7 e

Marichi's text mentions ‘any chosen month'
(‘yatheshta-mase' as suitable time for 'bhii-pariksha’).
But Kasyapa's JAana-kanda (chapter 13) provides some
more particulars. This text begins with a general
statement that “bhii-pariksha' must begin on a propitious
moment in an auspicious month (‘Subha-masa-
muhitirteshu'). It also mentions that this ritual must
begin when the political, social and economic

conditions are most propitious ("subhikshe').
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About the proper months etc. for this work, the

text gives these details:

Month- Magha, Bhadrapada and Ashadha months

are to be avoided; other months are alright.

Fortnight- whether it is the bright half of the
month ($ukla-paksha) or the dark half (krshna-paksha)

the last five days must be avoided.

Constellation - The auspicious nakshatras for this
purpose are Revati, Rohini, Pushyami, Svati,
Dhanishtha, Sravana, Sata-bhisha, Chitra, Punarvasu,

Asvini and Mrga-§ira.

Week-days - Thursday, Friday, Monday, Sunday

or Wednesday is suitable.

Lunar-days- The rikta tithis, ashtami and shashti
with the conjunction of vishti (Bhadra) are to be

avoided; other tithis are suitable.

Karana - The chara-karanas (viz. Bava, Balaka,
Kalava, Taitula, Garoji and Vanaji) are suitable. The
three evil moments Rudra, Sarpa and Indra are to be

avoided.

Note : A twenty-four hour period is divided into
thirty units, the day having fifteen muhurtas, and the

DEVALAYA-VASTU 11



night fifteen muhtirtas. These are known as vara-janita-
muhtirtas. Each muhtirta is about two ghatis or 48
minutes, beginning with sun-rise. The first muhurta is
known as raudra, the second Uraga or Sarpa. The tenth
muhtirta (according to some, the fourth) is called Indra.
It is called fourth because it is the fourth unit in the
forenoon. These three muhtirtas (viz. Raudra, Sarpa and

Indra) are to be avoided.

Yoga - Vaidhrti, Vishkambha, Vajra, Parigha,
Vyaghata, Stla, Ati-ganda, and Vyati-pata yogas are

to be avoided.

Kasyapa's text (chapter 13) is quoted below :

IO aR : FICe

37 99 YT JHTRITeTRdY ORI | g gUs
4HeS AT AR AT ST YFagel siads-af
AT St fear Yat el g T Fa0 faeaT I
femTsterafa QrRmmH=Iqes QUgRH-HaReeany T2y
Ry Qe ffsd sy Ry s T fafega
feen O R Fu foesd g Ay fawmey o
TRESATEIT YAUS SAaRgaarRe Aemeer&aaE-
Ay fed f fadweTeeat Igdse Ted
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Further, the texts prescribe "tithi-vararksha-doshan
vihaya', suggesting that even among the tithis, varas
and nakshatras mentioned above as suitable,
inauspicious yogas (viz. nasa, dagdha, mrtyu, vinasa,
and visha-yogas) must be avoided. One must begin the
bhii-pariksha-ceremony in an auspicious yoga like

Siddha-yoga and Amrta-yoga.

It is also laid down : ‘adityorasita-rahu-dosha-
yuktan apohya', meaning, the doshas of Ravi, Kuja,
Sani and Rahu are to be avoided; for it is said in
Vishnu-dharmottara-purana : (3, 96, 41-42) :

T DTSR TR Jerfa|
T afgerer FarE few 7 gl

EGEIR (BRIl R EI R

The nakshatras in conjunction with evil grahas

are not good.

The expression 'divaiva nirmale' used in some
texts in this connection suggests that daytime when
the sky is clear (devoid of dark clouds) is to be

preferred.

DEVALAYA-VASTU 13



Concerning the ‘horas', Budha, Guru and Sukra

horas are auspicious.

About 'Lagna-sampatti', the chosen lagna must
have ‘$uddhi' in the fourth and eight units. It is also
prescribed that the moon should not be in Vyaya (12),
Aya (11), Udaya (1), and Yuga (4)

NINBEEID ol ﬂ‘lill
But some authorities lay down that moon in the

eleventh place (Aya) is beneficial in effect.

Then in the places third, sixth and eleventh, the
papa-grahas (Ravi, Sani, Kuja) must be present. While

the Subha-grahas are all in the centre (kendra).

Concerning the propitious time, it is said that the
forenoon (puirvahna) is to be chosen. But the expression
‘turdhvanana-horayam' occurring along with “purvahne'

in the rule laid down, is obscure.

Vishnu-dharmottara-purana (chap. 96) gives this
table : A day has 24 hours; these are 24 horas. Two
horas together is one yuga. Therefore there are 12

yugas in each day, and their names are as follows :

14 DEVALAYA-VASTU




1. Vishnu, 2. Brhaspati; 3. Indra; 4. Agni ; 5.
Tvashtr ; 6. Ahirbudhnya; 7. Pitr ; 8. Visve-deva; 9.
Soma; 10. Indragni; 11. Asvini, and 12. Bhaga.

These are the presiding deities (adhipati) for the
twelve yugas.

However, this account is different from the one
we find in the almanacs (pafichanga). One must look

into the horas associated with Budha, Guru and Sukra.

As regards 'Lagna-sampatti', when it is said that
the moon must be in the eleventh house, it is to be
assumed that the waning moon (kshina-chandra) is
indicated for good results, and not the full-moon
(purna-chandra). According to Kalamrta (1, 6), the full-
moon would be there during the period beginning with
the latter part of the eighth tithi of the bright half of
the month and ending with the prior part of the eighth
tithi of the dark half of the month. In the period
between the eighth tithis of the bright and the dark

halves of the month, there will be kshina-chandra.

Prakimadhikara (1, 5-22) deals with mubhtrtas,

suitable for several ritualistic sequences.
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YajAadhikara (2, 4) precludes the chaitra month
for choice of proper time; according to this text, any
other month would be alright, provided it suits the

people of the village and the yajamana:

TRy S e I g fe
prreiorrictol ceagpcoll

The expression ‘Subhodaya' in the above verse,
has been explained in Vastu-vidya-vyakhyana 3,7

as follows :

SRS AT |
T I fe wafa @ el

It is day-time from sun-rise to sun-set, but devoid

of clouds and other inclement conditions.

(3) dealing with the procedure prior to ceremonial
sowing of seeds (ankurarpana).

(Text)
1, 3)
AfeaTgd sigdfaen grEtssTe ferfeaeme
S ot e ot s, A
¢ syt wrar fafq 39t worw, 39 e ‘et
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- MEREE SR S—

The sprouts must be planted the day previous to
the one fixed for bhii-pariksha. A sculptor-mason ($ilpi)
who is well-versed in the construction of mansions and
houses, who is endowed with auspicious attributes, who
is pure in conduct and is free from diseases, and who
is clever and competent, must be invited, and along
with the devotees of Vishnu, the yajamana must bow
before the god with the formula ~“May the Lord be
pleased". He should then contemplate upon the god
and invoking the protection of Vishnu (‘' Vishnur mam
rakshatu') make defence of himself. Then he should
~walk behind a damsel who is well-decorated and who
holds in her hands a lamp and a lotus-ﬂqwer, and enter
the ground (on which the temple is planned to be
constructed). He should circumambulate the entire area,

and watch for the omens.

Bhrgu's Khiladhikara (chap. 2) prescribes that the
ground must be examined in detail, after the ceremonial
‘ankurarpana’' is gone through. The day on which the

ceremony of "ankurarpana' is to be conducted has been
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defined in Marichi's Vimanarchana-Kalpa as follows
(chapter 26) :
(Text)

qdterdifT swuitor afemelt SR
TEN TN TN g o § GG Fa)
feansgnivt 7 Fatgat=RigTI™ Wafm

This explains the initial expression “tad-dinat-
purve' in the above passage. The passage quoted
immediately above prescribes that three, five, seven
or nine days prior to the auspicious moment fixed,
ankurarpana must be gone through. This ritual needs
to be done only during night, and not during daytime.

Bhrgu's Kriyadhikara (1, 61-63) also says : "The
presiding deity of all sprouts is moon ; it will therefore
not be proper to sow the sprouts during day. All effort

must be made to do so only in the night".
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et Us9 g a1y |

TENSTE TR TRa foy <a:|
TafETieTEa=d a0 Al
T U9 9 W@ fEarmadl

(4) (a) about Silpis
Now the sculptor-mason ($ilpi) who must be
invited to participate in the ‘bhu-pariksha' ritual is
eulogized in Maya-mata (Chapter 13-15) as follows :

waid fafemr § @ufoHiae eq
vaf=r forfear ae =g
EEFHAI: ||

ufifdr fg gdw w4 Fg T |
TERAT a1 &0 Wfeageaq||

T YRR A

fqr 7Id gd T T
T T TR T,

i<t TRf aaeg Tt
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The text distinguishes four classes of silpis :
Sthapati, Sutra-grahi, Vardhaki, and Takshaka,
according to their functions in temple-construction. The
foremost among them is Sthapati, who is a master of
all architectural and sculptural work. Stitra-grahi is his
immediate assistant ; Vardhaki is the one who actually
raises the edifice, and Takshaka is the cutter of wood
and stone. Vardhaki and Takshaka follow the
instructions of Sttra-grahi, who is also in charge of

all measurements ("guru-bhaktah sada hrshtah').

Bhrgu's Kriyadhikara (2, 18-21) classifies the
silpis into three types : Kulala, Takshaka and Parasava.
Kulala is the craftsman who works in metals, stone
and wood. He prepares icons, and also paints, he
attends to the mortar covering of the super-structure
(vimana), and to the paintings on walls. Takshaka helps
him in the preparation of icons in metal, stone and
wood ; and also in the fixing the icons to the seats by
the procedure of "ashta-bandha'. Takshaka is entrusted
with the grama-vastu, lay-out of villages and
construction of houses, pavilions, enclosures, and so
on. Parasava is exclusively a painter, and he attends

to the frescoes and murals.

Quoted below are the relevant verses from
Kriyadhikara :
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forferafafasr: TeeddeaasiaT: ||

Maya-mata (chapter 5, 15-23) has an interesting

account of the four classes of Silpis, already mentioned :

@A ©OE: QG GETE e |
T g ISiarrgT efieg <am: |

G DIV R CEINIEASEC RS REIEL
Ty QAU Hegare fSraf=a:1

REREIKCEN FE | ECE DR EOLH
3T I T FaeAgIaed: ||

I Segfed argfamieTrar:|
=i TS ar e garsgan
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TR T FaFAGeG |
TASTSHITAR AAASH |

SEEIEREERIERIESH & R
TIUN, RCTGeAToT q&dh: § J it |l

TR O ITeh: GASHEAAw: |
TIFCRIIRATTIR a1l

Ifege dfF: W EIRET: e
FHHOT YU I[ST oaT SATa: ||

TR G 28T IR
e wTE feree gEa
(b) about the damsel with light and Iotus in hands

Atri-samhita (3, 11-12) describes in detail the

damsel that must lead the procession.
FAETEIE FERTRIR(Y|
TG WAy TR

foamRET TE% O FAc 9]
am A9 7 exaIdr T fEEm)
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She must be comely, youthful and well-decorated
with ornaments, garments and garlands. She must hold
the fresh lotus flower in her right hand and a lamp in
her left. She must be in the front.

Kasyapa's Jiana-kanda (chapter 13) also speaks
of her as 'padma-pradipa-hastam' , moving in the
eastern or northern direction, with her eyes settled on

the ground (‘'mahim prekshya')

Bhrgu's Kriyadhikara (2, 3-6) adds a few more
details. The damsel must be a high-born one. The
yajamana must offer her white garments and unguents
of white colour, sweet rice-pudding (payasa). She
moves in the fore-front, along with all auspicious
articles (mangala). The officiating priest will recite the
Sakuna-siikta and Svasti-sukta, and goes sprinkling
water on the ground. Then the spot meant for the
location of the temple is examined carefully and omens

are watched. Bhil-Siikta is then recited.
TS FARHBTASHE AT

T JIOTEET A AqaEIor |
TEETEHITY THETE |

I g g Tg=ll
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3= ATHAY TEIE]
T 7 FfepmEGes: |

TREUIH R TIEY Zefaf|
TR T e gfeaa)|
(c) about the omens that must be watched.

Regarding the omens, Kasyapa's Jiana-kanda
(chapter 13) enumerates a number of them : bull, horse,
elephant, cow, banner, umbrella, fly-whisk, elephant-
goad, sweetened rice-pudding (payasanna), icons of
gods and goddesses, yellow turmeric, cow-dung, grains,
rice, sesamum, wheat, vessels filled with curds, milk,
ghee or water, cart, ornaments and lamp. If any of

these is sighted, it is good omen.

A vessel filled with liquor, meat, harlot, blood,
lead or any other metal when sighted augurs well.
Likewise musical instruments like Vina, flute and drum

or Vedic recitation when heard are also good omens.

Pot carried on one's shoulders, conch, crown and
big drum (bheri) when sighted are good omens : The
following animals and birds moving from left to right
bring luck :krkalasa (chameleon), palalaksha (a variety
of crow), kledi (some bird), krshna-rajju (?), chakora
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(partridge), Suka-§ava (young one of a parrot), $veta-
kuibara (white dove), rakta-tunda (red-beaked bird, a
parrot), kokila (cuckoo), bali (crow), jivam-jiva
(pheasant), bhrnga-raja (largebee), rama (ruddy goose),
chasha (sparrow), §yena (falcon), balaka (crane), grha-
gauli (house-lizard), makari (female crocodile), vana-
kukkuta (wild hen), kundi (?), visali (cheetal), and
datytiha (chataka bird) bring luck when they move from
right to left. (Kasyapa's JAana-kanda).

TR T TgAgeic 38T WAgrERd| FHAR Terem
IS FURSIATT THR YHINE ITFaR ThATS Sifeher afet

~n .

Sasiia YOS TAT JHERIOAT: YT =Y T4 Solid
J[E)Jilia i EECET gﬁlgﬁmlmz E@]ﬂm: NESHH
The same text mentions that the cry of vrka

(ackal), uluka (owl), gaulika (lizard) and drona (raven),

when heard from the left side, is auspicious. Seeing

persons who are blind, lame, emaciated, dwarfish,
afflicted by fell diseases, one whose nose is broken,
heretic, bald and outcast, would be unpleasant for the
undertaking, as also sighting an eagle, falcon, monkey,
snake, elephant, horse, bloodshed, falling of a tree,
thunderbolt, portents, rainbow, stars appearing in

daytime and second sun. These are evil omens.
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One must understand that if a bone is seen on
the site, it has a pisacha by its side. If the bone is that
of a horse, the proximity of a rakshasa is to be inferred;
if the bones are of dog, donkey or camel, the place
has nagas; if the bones of a peacock are found, the
gods dwell there. At the time of examination of the
soil, if an elephant is in rut or is about to deliver, it
forebodes great prosperity. If the flag or banner falls
down or gets burnt, or if an elephant urinates or

defecates, loss of wealth is indicated.

These and similar omens must be considered, and
the chosen area is divided into nine parts, and from
the centre, three portions must be demarcated, dwelling
of the gods, dwelling of the humans and the dwelling
of the demons. Among them the first is most auspicious
and indicate success in undertaking ; while the second
is mixed with numerous obstacles, which can be
overcome with effort, and the third is disastrous in

effect.

Besides the above, ones own inner feelings,
happiness or sadness, the tremor of the left or right
eyes and shoulders and so on are also indications of

good or bad outcome.
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gRfrt

THTF Mer SO R A e FO F F T
YT 3R U8 YU =USTer T8 T aHUTT TSt
AT AT STy TRAT STeResel Aadied:

Fferafon

T TYAQ (o IRqUeTE) o foeme 3 s =
w7 2 A qY 3 Feufe Saery 2
ST ey IO JeTgagd A amyal
| TR ST EET T dele TSR

foaiesa sfar:|

FRAIfeegA fooe sweyl Jaur WReew wed:
FOTERAAPARERISEN: 33 | Y SareISceneHT: JRe:
AT AT SgfasITARAdT SACTaTEAT Terrey RO
pEICiEERURICIE

T I SRR IR SRS SRt
TR YATYHYTCRIRAG | 3PP I e feren
SERE

Having carefully examined the omens, and

determining their benefic or malefic nature, one must
proceed with the selection of the site for the

construction of the temple.
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CHAPTER TWO
EXAMINATION OF SITE

(1) DEALING WITH COLLECTION OF SOIL,
"MRTSANGRAHA', PRIOR TO EXAMINATION
OF THE SITE.

(a) concerning the shape of the site
(Text)
(1, 4, 1)

TUATAEAAT &1, WA an i,
Wﬁﬁw@:mnﬁvﬁwm
T g ¢ S o
S M t e SRt
gy gordt Fyedfentmiaupsr wemfas
qargat T GUEd et e MEE SeEyEl

0 Hen ‘afer 9 Siam’ o oot vl
Tfernfer gt sftmfigdi ‘52 faw (53T ¢,
3, )’ fmmEA

- (2, %, %)
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The shape of the site is first taken up:
gLl AT ATl

Square or rectangle is the desirable shape. The
site can be of many shapes; one must select the site
which is square (all the sides being equal, and the
angles also being equal) or rectangular (ayatasra or
dirgha-chaturasra). The expression "ayama' in Silpa-
$astra denotes extent or spread. Vistara (breadth) is
spread from east to west (‘vistarah purva-
paschimayamah') ; dairghya (length) is spread from
north to south (‘dairghgam dakshinottarﬁyémah').
Rectangular plots will have different lengths and
breadths, but opposite sides being equal.

Shapes of sites to be avoided are circular
(vrttakara), triangular (trikona), cart-shaped (Sakatakrti),
rod-shaped (dandakrti), fan-shaped (vyajanakara),
tortoise-shaped (klirma-prshtha), bow-shaped (dhanur-
akara), pot-shaped (kumbhakara), the sides of the site
being different in lengths (vishama—bahu), plots which
are five-angled, six-angled, seven-angled, eight-angled

or nine-angled.

If it becomes necessary to construct a temple in

such a plot prescribed to be avoided, the area
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demarcated for the purpose should be priorly rendered

squarish or rectangular in shape.

According to Silpa-ratna, the longer sides of the

rectangular plot must be north-south in orientation,

U 9 97 Sifden

The idea is that the length of the plot must be
more than the breadth. That is why in our temples,
the surrounding walls (prakara) on the north-south is
usually longer than the wall on the east-west. We read

in Maya-mata (3, 1) :

AT TSI ST |

CEe | EARNEER RSNG| E R ER E I

and also
3T fagd: qalgqed oarm: |

Given below is the detailed account of the
examination of the ground (bhiimi-pariksha) as given
in the classic work on architecture, Samarangana-sitra-
dhara (chapter 8). The excerpt mentions the particulars
of the three varieties of the ground (desa) : jangala,
anlipa and sadharana, on the basis of physical
characteristics, and the sixteen varieties of land (desa-
bhiimi) (verses 1-6):
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<MY IINIY T 79 G|
TEGIAT A Frea=isated: g

T WSS ETRuaa e
P FemEeRT FAdI

ORI Baavafhey: |
FROEUEYE: FOH Y g |

frer yferer: fam agneenfiy fem: |
Qrey: Rem:  femiesdaggm: ||

T GTAET: SIe, EERI:|
T RO ST ST IR ¢l

I WIS 93T o SfamTa: |

The sixteen varieties of land (desa-bhiimi) are
called balisa-svamini, bhogya, sita-gochara-rakshini,
apasraya-vati, kanta, khanimati, atma-dharini, vanik-
prasadhita, dravyavati, amitra-ghatini, ﬁérerﬁpurushé,
sakya-samanta, deva-matrka, dhanya, hasti-vanopeta,

and suraksha (verses 7-26) :

ST Sy Hrar Mo
YA HI=IT G TTATHETROT ||
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E et G e R EI N EERIIRE
SRR TR SaHTqH |

o BfEqaRYdT R <fd wew
Ya: GYIR(EsT A Fed
(1) Balisa-svamini

T ST ST 31 SiagH]
T T TESHT T W@, Aifcrereartaieif: I

(2) Bhogya
foqtafie et TG, ST
T i g S Rfedil
(3) Sita-gochara-rakshini

Iy Ty ey fufesaar afe: |
TP 97 ST et

(4) Apasrayavati

TREfEaiy T, F=t faviss: |
ST @Ry addtd il

(5) Kanta

EEILCECUIERIEC oL EIrl

fett waegdl a1 @ it il
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(6) Khanimati
T T A FerdireHaa: |
AU < AT Jg: @imdifa aml
(7) Atma-dharini

A= IR CTSHIITEHAIER: |
TR A T T e, el

(8) Vanik-prasadhita

JHETIHEHE, I TOATHIGHAT: |
UGG |1 R OTTerg gl

(9) Dravyavati

Y Forefed e |
U I T o

(10) Amitra-ghatini

TR SYET: Y farArecemp e |
A At = fEfr @ o st

(11) As’reni-purusha
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(12) Sakya-samanta

TAETRIeaTE T G|

oI T T ST o HA ||

(13) Deva-matrka

(14) Dravyavati

froresfus T Argaragea:|
FUTRRHT ST T T=rmferl

(15) Hasti-vanopeta

g 79 1 efaar
1 gaTacqdl ya: =gard

(16) Suraksha

oS A e famHeeafafi:|
famfsafiear a1 gRafa of: Sl

TSR e e S, Fe|

Vis§vakarma-vastu-sastra (chapter 11, 1-5)
provides some particulars about the Vastu-bhumi or
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the ground suitable for construction of temples. The
land on which the temple is to be built must be
rectangular, if it is in the centre of a township; it
may also be square in shape. The ratio between breadth
and length of the area may be 4 : 8, 4:7, 4:6 or 4:5.
(The square would be 4:4). The length may generally
be 50 dandas or modules; it may also be 100, 200,
300, 400, 500, 600, 700 or even 80 dandas. The
availability of the land, or the decision of the king
will have be taken into consideration as also the height
of the icon in the sanctum and measurements of the
temple.

Note : 4 hastas or cubits make one danda or

module, viz. 96 angulas
2 sadharana-dandas make one raja-danda.

2 rajadandas make one brahma-danda

< AR WA Sefaa T
& [T g S o
TEFIREAT fofer: qREffa:|

I =IGWE a1 9g: T o7 Fafal
dHafafT forery: Hielt Saae
I G ARG g fagde
TRRTEVSS a7 IqeUSHATY o)
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fgeTd FeTd anfy =g - g=rerie 4l

LENIGRC RIS RGN I GBI R E
WG TG JIAR=SIsal|
37T e eI

(b) concerning elevations and
depressions on the site

(Text)
o K3 ﬁ‘
The land which has a depression on the castern
side or on the northern side is to be preferred for a

temple-site ; or a site which is of equal elevation on

all sides.

The land of equal elevation is defined as :
T O e qurE|

The water duriﬂg rainy months must flow out on
the eastern or the northern sides.

Maya-mata (chapter 3) also holds that the western
and southern sides of the site must be elevated (unnata).

In Manasara (chapter 4) we read :

<ferdr Tl g e
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Khiladhikara (2, 52) says :
JrCEEo) ferea: |

Kasyapa's JAana-kanda (chapter 12) says :
AT

Isana-siva-guru-deva-paddhati (23, 4) has this :

ElGECL e

Vastu-vidya (chapter 2, 2-3) says :

TddT gy 3T e Tl
eIt faeq iyt qa|

RTOTTET Jedt T feer waq)

(note : HAAAGIAHITY , Amara-kosha, 3, 71)
According to S”i]pa—ratna (3, 28), the sites on

which there is depression in one of the eight directions
are called by different names. If the depression is on
the east, the site is called go-vithi; the sites with
depression in the other directions in circumambulatory
order are called : Vahni—vithi,*Preta-vithi, Bhiita-vithi,
Jala-vithi, Naga-vithi, Gaja-vithi and Dhana-vithi.
Among these, Go-vithi and Dhana-vithi are regarded

as auspicious.
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AR
e TTfeaare, 31 MHiEe gl

' Vastu-vidya provides more details about them,
making it specific that the fifth direction from the side

in which depression is seen, must be elevated :

warfagdr 1 TRl
AU TS e gl

TSR O J4 TR Aar|
SerdfaRfa S aregEHraee ||

=T AT T FAT S
T AT T TS FE

S AT e e
R 7 A A g
EEIRELINEIEICECIMIREEE]

It is usual that the depression in the site is seen

only in one direction, major (dik) or intermediate
(vidik). But there may be depression between a dik
and its immediately next vidik (antarala). Such

depressions are called : Paitamaha-vithi, Apatha-vithi,
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Smas’ﬁna—vithi, Roga-vardhana-vithi, Asura-vithi,
Prathama-vithi (also called Supatha-vithi), Punya-vithi
and Dirghayu-vithi.

The same text (Vastu-vidya) has these verses in
this context, giving the beneficent or malefic effects

of choosing each of these sites (8-26) :
g A e R
Ao S ASaarma:|
oI T TG TR FAHH O
IR 0= e |
A TR T Pl
ERUREAR T s = ieranccscs oY
Joge T TeTg fesTHi = gl
TEMRIGR Y= S e |
3P T TG 90T FHeARd |
AR == T, argamar: |
A TG 01 Igheaha
EESUECRICIECC s LN E ]
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37 9 TER] SRee ATl
A= Qe TR |
TN AW TE] Fad FATYAT |
Tt wage frEdeTEy |
TG A TG A O )
TR0 A ST el
I W qERg AR FRAT B
frEaffeT= e afEsaE
SEe AW TgRg A8 TNt e
I AfE wageT A9 ffresan |
A T TR A AW I
3= Frfom @R SSaamaar||

aﬁﬁawwﬁg@rwsﬁw‘
=t e fret @, a8t Fefaaraan
MU T TERG TIEYH HeT|
e T T g
ST § geImeeHt Fered
i waged feect wfgmier

gor M q51%] TSgfaaem|
TrRITTIETs A wafq Se |
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T GRgeR T SYET qediEen)
A AR STy FA
Qe T TERg I qediEe
Silpa-ratna (3, 29-33) also gives some details of

the good and bad effects of the site-depressions

beginning with Paitamaha-vithi, mentioned above.

AL EE R R R EE N I RE TG

TR § TN Tera=Ta]

T N IR AR g
YN TR TAmEey oAl
yr=t At fe Teemrged @l
REING e e | R Nt

e J T HeAT Medr w2 Wl

Thus, the land is broadly divided into sixteen

types, based on the eight directions (four diks and four
vidiks) and eight intermediate areas (antarala). It is
generally held that the site where the depression occurs
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in eastern, or northern directions, all other sides being
elevated, is desirable. (‘praganatam uttaranatam’).
Kalamrta (6, 238), however, says that the elevation on -
the western or southern side must be only slight, and
not prominent, and that the elevation in the other

directions is of no consequence :

ST HeTeRdger Taq

According to Vastu-vidya (2, 30-32), the effects
of choosing a site with elevation in any direction would

be as follows :

¢) concerning sounds etc. that one
g
perceives on the site

(Text)
1, 4, 3)

VEWIEWET: GUhgRl umaug< g
— : —
(2» X» 3’ 2‘(‘\)
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Before selecting the site, the sounds, tactile
impressions, forms, tastes and smells that one

encounters on the site are to be examined.

If one hears the sounds of lute, flute, drum,
elephant, horse or Vedic recitation; if the tactile
impressions are pleasant, if there are white, yellow,
red or black colours, if the tastes are those of sweet,
acid, bitter, pungent, astringent or saline and if the

smells are fragrant, the site is good.

It is said that God created this vast earth with
water-stretches and mountains, forests and mineral
wealth in profusion. However, the earth is variegated
with regard to plants, tastes, heat, cold, dangers and
pleasures. We read in Visvakarma-vastu-sastra @3, 1-
5):

T il amr faemen = ag=l
Semgfeadr ol Qi
femafereamerta: Foma:|

AT & T ||

T ORI Fafereearg -l
Fafaed & Fafagen 9 el
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f Lan¥

FTSFIG T a@adl

FafeTg@s FafaggTeRun|
G T ST e e

Infinite variety on earth is brought about by the

passage of time and incessant changes that occur in

the course of its movement.

Samarangana-siitra-dhara (8, 61) tells us that the

site where the following sounds are heard is good :

TEF geRtehay] Gt AT sa
fguraifergmar =fq @i g

and where the following sounds are heard is
undesirable (ibid, 62)

FETE &M T feffyw
frUsEERTEftar s i1 7 o

According to Manasara (4, 2)

T feReduEmrR g=fir:|

Maya-mata (3, 2) says in the same strain :
TAVaETTeg g At
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Visvakarma-vastu-sastra (5, 18-20) has the

following :

frefoEfy geiar faeid:|
TR el Yeh: PR Al
FRUSEFAHY TG ToeT:|
Tt gl TeEeHdd: |l

M TR FeaRgy il
TARAGIH GEEIYFAry 4Tl

fafaer wgarare gHmSeEr|

If the sounds heard are those from jackal, camel,

dog or donkey, the site must be abandoned.

The expression "pleasant to touch’ (sukha-sparsa)
is explained in Samarangana-sitra-dhara (8, 50) as
follows :

STy i%q@Sli RHESIFRY] i%ql‘lal
oo fewerert & JeR FgEl
The place which is 'sukha-samsparsa’ will be cool

in summer and warm in winter : it will generally be

temperate, neither too warm nor too cold. Marichi's

46 DEVALAYA-VASTU



prescription that the chosen site should be ‘sukha-
sparsa' is also confirmed by Maya-mata (3, 3) and
Manasara (4, 4)

As opposed to this desirable characteristic is
“asukha-samspar§a' which in the site would render the

site undesirable. Samarangana-siitra-dhara (8, 61) says :

I ERREEEYT Fedn feHrse &)
FTgEITST 4 WM Goor |
The land Which is rude and coarse, which is

always warm or chilly, and which produces undesirable

sensations must be avoided.

As regards the colours which prevail in the site
which must be chosen, white, yellow, red and black
are mentioned. But the land which abounds in any one
of these colours is the best. A combination of colours

is not indicated.
Visvakarma-vastu-sastra (5, 21) says -
feraul = o T FEarqy Hifanl

Maya-mata (3, 3) says -

THAUT T e e
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and (op. cit., 5)-
A T T G T FO FGaG|

Minasira (4, 4) gives the same prescription -
el ThaUl 7 ol F FAaEH|
Even among the preferred colours, there is a

gradation of desirability : white, red, yellow and black

in order of decreasing desirability :
I Aqaet =T we Wlifed 7ol
3w Gt 7 FeEuisEHEEA||

The land is not to be chosen where smokey grey
colour predominates, where a number of colours are
mixed, where there is faded colour, or where the colour
is coarse. So we read in Samarangana-sitra-dhara (8,
59).
Teq ggaut o fogav s o a1 7=
faqurl weraut ar 91 7 ezl

Among the 'rasas' (tastes) that are favoured are
listed bitter (tikta), pungent (katuka), astringent
(kashaya), saline (lavana), acid (amla) and sweet
(madhura), in Maya-mata (3, 5-6) :

foehT = gl 99 FF AU
Y YU GEGR] 4l
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‘Samarangana-siitra-dhara (op. cit. 60) mentions
that the land having bitter, acid and saline tastes must

be avoided, as such a land would spell harm :

ferpreoTera =fY gfe TEredr waq|
GIRGIEIEFC U S C R CRIET]
The same text enumerates tastes in order of

desirability for the castes; sweet being desirable for
all (8, 49):

@g: FEET O 9 Figdhl A
U e : ITE TN ST

Marichi's prescription that the chosen site must
have fragrant odours ( sugandha-samyukta') is
confirmed by Samarangana-sitra-dhara (8, 44-47), and

described in detail :

FEATEF TR |

g fafaaR: goeet SRR
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IMATTSFTS =Ty 2T 7@l
TR @AaUHTHG T G|

Maya-mata (3, 2-3) also says :-

LB Ik PR R E I
TR 53 Fedefe i

Visvakarma-vastu-sastra (5, 21) mentions that the
odours of honey, flours, clarified butter are to be looked

for in an auspicious site -

T QO QTR o oY
feoraul 7 o: YRaT Gdargy Hfdan
The expression ‘'madhu' needs some explanation.

It may mean honey or intoxicating drink (madya,
madira, asava, maireya or $idhu)

The lexicon Amara-kosha (2, 729) gives the
following synonyms :

TEATgE! ATHaH 7Y HEd W |l
e Iyl

There are some odours which are undesirable in
a site to be chosen for a temple. Samarangana-siitra-

dhara (8, 58) mentions the following :

ERIE SRS ELE EURE KB LI
T NG Gore T e T |
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_ The odours of excretions of the body like urine
and faeces ; fat of the flesh, blood, and bone-marrow;

fish; droppings of birds ; oil; and corpse.

According to Manasara (4, 11), the undesirable
odours in a site include the smell of liquor and oil,
burnt smell, bad odour, smell of birds, fish and dead
body.

TRy ST = |
USSR Ty afstari|

Maya-mata (3, 10-11) also makes a similar list
of odours that must make one decide against the site.
Among the undesirable odours, this text includes the

smell of curds, clarified butter and wine :

AT T JAGOIEa 7 0|
JTHIRITYT 4T ey fafear &t

(d) concerning water-courses on the site.
(Text)
wefuTleadt, (1, 4, 4)

The water courses found in a site augur well if
they run in a circumambulatory manner, viz. turning
first to the right and then left.
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A similar prescription is to be found in A#ri-
samhita (2, 13) -

TR Jorg e A
Jordfy: AT FYET FAgl

efaeradt =1 FUErEE|
yefequied aifg &ar a1 daaffil

JICERYEoT Iy fawmdf: sifddr

Maya-mata (3, 6) also says :

Fefioiedad! JUTRE : I
TR g gEarar Fll

We have in Tantra-samucchaya (1, 30 ff) a fairly
detailed account of the nature of water courses of good,
medium and bad types -

e e FefuSdSgESEal
Eob | S T S RS o s o e R e
3T S[THAT TR AU AT T
T PRI e -
WIS IATFRIHT A
TR Haeaer: Fdr
Il AT Figey e fafeaanty =
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The best type of water-course is what is clear,
what has plentiful of sands, which has a perennial
supply of water, and which flows on level ground, and
which remains the same in the hot and cold seasons.
The drift of the water must turn left-ward and sound
pleasantly; and the land on its banks must be such
that seeds sown sprout speedily. The water-course
which has characteristics opposite to all that has been
said is of inferior variety (adhama); that which has

mixed characteristics is of midling variety (madhyama).

Maya-mata (3, 19-20) sums up the nature of the
site excellently suited for building a temple,
incorporating all the prescriptions given in Marichi's

Vimanarchanakalpa:

FAGFATFON G TS vl
TSI efed aEsd=gEa 21l

AT R SRR JeTererEsat
o ffT: AT FoEed FEr A |

Padma-samhita (kriya-pada, 1, 22-24) classifies
the land available into four types : Supadma, Bhadra,

Purna, and Dhiimra ; and also describes each of them.

ERRIRECI WP UG R
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The best land is that which abounds in lotus and
lilies (viz. Supadma), and which inclines downward

towards east or north -
VHIRRERE GO CCRERIRIE]

(e) concerning the vegetation on the site.

The text mentions some plants which grow on
the site which is auspicious, and suggests that the site
must be taken possession of at an auspicious moment.
The plants mentioned are kshira-vrksha (four-trees
containing milky sap : nyagrodha, udumbara, a$vattha
and madhuka), tulasi (holy basil plant), kusa (sacred
grass, Poa cynosuroides), darbha (holy grass,
Saccharum cylindricum), vi$§vamitra (obscure), vishnu-
kranta (Clitoria ternata), sthalaravinda (Hibiscus

mutabilis) and darva (sacred grass, Ponicum dactylon)

Kasyapa's Jiana-kanda (chapter II) gives a general
account of the nature of the site suitable (grahya-
bhiimi), and classifies the land into nine types,'
depending among other things on the plants that grow

on the land :
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3 T S | IR g e 3ifaes
g e fafeafaf o : Frradede GaaHiT
AT Wik e a1 Iemifae gfaeet Teuim
TG U7 | T FTES AN : TR S WAl

The nine types of land enumerated here are -

(1) vaishnava ; (2) brahma ; (3) raudra; (4) Indra;
(5) garuda ; (6) bhautika ; (7) asura; (8) rakshasa; and
(9) paisacha.

Among them, the first five types may be regarded
as suitable, the best being the first one (viz. Vaishnava).
We find that this is the land on which many of the

plants mentioned by Marichi grow :-

Rl et g geriigatd |

Below is reproduced a complete description of
the five kinds of sites, given in Kasyapa's JAana-kanda
(chapter 11), and which, as said earlier, may be taken

as suitable for construction of temples on them -

) JUERIT: ||
TR TRt : §3e: emfa<s
SfuerfqepRrgigadtgata: fasfiTureTme:
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TRETE g €9 YF IR Hoar: EHEsEia
MFfTaESTET Qed T (o dagieg
I WAISHIET Ay gfegm@aae T o
i SwEfafall

() STRIRIT: ||

fcaTeTenieatyae: F9 @ IaergRETeyfat®
TRTESERT 85 TR AT Aaat
TR e Geaoie Saaaaa Gahed s
e sTeIAfdll

3) Jgeem:1

mﬁ@m@mmmmﬂmms@m
T THIE tr‘gﬁﬂmﬂf @W@WW’GW
SRRy FeriTe gaffafaafeld edeys gfonfaes
ERAEARITI]

(¥) TZIT:0

TTH FEeag JaNT 95 Ve Mgan ol Ra T <l
I ISR EIR ISR K B RN Al IR COL )
Rroelieg ereafaafas TFiaeTsEIes TSRO eS|
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() TMESIT: 1
cﬂg\lmqwq«ammn’\quw%ﬁa<usm1°<éel°éisguﬂﬁ'
mmwﬁﬁwm
FagresHfdll

Khiladhikdra (2, 48-53) also classifies the suitable

site into several types; and mentions that for a temple

to Vishnu the land must contain tulasi and kusa plants.
The complete passage concerning the suitable land has

been given below :-

TN a7 TR AT e Gavrsy all
U Fik AN TR AAH I

JIHSE IR T I GRS Tl
Star Storor a1 e FRl

o e fawdiol Tnfr 7 =
Tth W JHEEE TerEm=sTg el
TRV Sae & ffHreeTedl
ddetT g o g

el i e F A T dRR
Jr[CaNEU e wfETan &4l
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fIUTETT ST TerE TR
T B YA el

The text, however, makes a general provision that
the site must be large in extent (‘sthanam yatraiva
vistirnam') and evoke pleasant feelings (‘manorama');
the concerned people must decide whether the plot is

suitable for the purpose (‘yuktam sthanam samalokya").

(f) concerning the acceptance of the site.

T MW, @ a1, Fear afer 3|
‘Straa’ sfa et wikrer, Afe=nfet gwmat
i ‘3% famy’ (& ¢-3-v) e

Then (having well examined the site for its
suitability or otherwise), the officiating priest, facing
the eastern or northern direction, must drop on the earth
some quantity of water, reciting the mantra 'jivanta’,
and touch the earth with both his hands. He must

receive the site with the mantra : “idam vishnuh'.

Kriyadhikara (2, 6-8) also prescribes :
TREE Ut s qiteed|
ST 4 T A St
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STTHM] A1 SaaETged:|
ey eI fafdeniia e
35T gqT: Tat §fF 7 Tl

The above passage prescribes that the Bhumi-
sikta has to be recited while accepting the site.
According to YajAadhikara (2, 7), the Bhumi-sukta
must be recited while touching the earth with both of
his hands.

SIS BT R Al

(2) INDICATIONS UNFAVOURABLE TO THE
ACCEPTANCE OF A SITE

(a) concerning trees that are not suitable

(rrsavfiemeed ffresyai:)
TSI ST TIRUTI AU Sfead
e

The first factor mentioned here is the abundance

of napumsaka-vrkshas on the site.

The trees are classified into three varieties :
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(1) male (pum-vrksha), (2) female (stri-vrksha),
and (3) hermophrodite (napumsaka-vrksha). The text

elsewhere (chapter 17) explains :
STAAIE Yot TIE-geh J3erd | e Sigem|
P TJHRRH|

The tree which is straight from bottom to top,
well-rounded and equipped with many branches is to
be regarded as ‘'male'. The tree which is large at the
bottom but grows thin as it asccends is ‘feminine'. And

the tree which is thin even at its lower level is

“hermophrodite'.

cf. Yajhadhikara (12, 6) :

ENEGIEEVRER TS
Silparatna also has similar descriptions :
RPN AT qg9ME! @l |
LEERSI RS e RE RPN
T FRTAE 7 ®ied = woa)|

According to this authority, the hermophrodite
tree is thin at the bottom and top but bloated in the
middle.
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There is a significant variant in this part
of the text. Instead of 'miisha', some copies have
‘Gsharasmasana’. The expression 'misha' ( in the
Trivandrum edition) signifies the place where rats dwell
in large number. ‘Ushara-$masana' denotes barren land
and burning grounds. The other details in the passage

are the presence of skulls, bones, rocks and fine sand.

Maya-mata (3, 7-9) includes the above features

and is more elaborate :

foyeparen Fregen FugcHarsd|
ffergsat 7 U qgargsagal

SHICKECERICE LR CEERl

TSUEHIY RSl
YA a1 T Joel
1 Y T GEEHR] Rl

Manasara (4, 8-10) has the following -

FHgeHatear U FeRaer
i Tyl PvEsl
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Visvakarma-vastu-sastra (5, 24-27) has also a
fairly elaborate description of the site which is

unsuitable -

a1 FUzEgay famaRfders: |
T TG R &l
e = e T e
e TR TSR |

eeTeha TS T g BRI : |
YfrRegftar o<t gaargy afel
THYTEHITRT G|
AT e gfRfer 7 wda |

yiafaer asat vy yEhn:|

Samarangana-siitra-dhara (8, 52-57) contains the

following verses on the subject -

qUfcgfaaemd e saf< 4|
RIS CNRIESGREN G L N R
BeENCRGCENER R TRl

w RO (T g7 G
A ST U s
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RV - FRYTSHRATE|
FATARGIHOT HHad = Ml
TFHA SAFRITAT TRIIT
Te feremrEnt= g8 qaifera: |
TR qdaer T g0 amEi i)
TGN T FeTETd o 1

(b) concerning ant-hills, wells, ash etc.
found on the site

TIHUT-FHU- TEIRTR-go-h9Ts Faar|
The presence of ant-hills, flying insects, wells,

ash, burnt wood, grain-husks and strands of hair on

the site makes it unsuitable.

Maya-mata (3, 11-19) has a long list of unsuitable

sites, which includes the above :
QU IGHTR TORf<TE |
LTI Foafhg ATl
FEFOITTAT T FeSqal|

JUETATETGT=STT THARICTTET|
LCeTHEEGRRIEEGic el
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fe o1 qorareR wefia gE|
T § IS HeTgeraHTga|
FRGRIT TICTIShIURHI|
SRR R EE ]
THI A TG
Griruhieciy NG CERIERE]
NSRRI R RESIRELIIRER]
TR FHARSE TemfaguEal
ey a5y fafed Fquae:|
SEIAvTN T ARifag T el
I 4 fafed Aread g &gl

THRRIRY: A 4o 7 faasia|

Samarangana-sitra-dhara (8, 71) also warns that

one must avoid the sites containing grain-husks, hair,

pebbles, burnt coal, ash, bones etc.

GREMIRCISICIITS LI SRl

Vastu-vidya (2, 36-39) has a detailed account of
the sites to be avoided, as for instance, when the site

is ploughed (karshana), if one finds wood, bricks, grain-

husks, burnt coal, rocks, bones or crawling creatures

dug up by the plough. The site which is not barren,

64
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which is smooth, unctous soil, and which contains good

water, grass and sand-grains is suitable.

ya: FYISTY 3BT i g STl
IS TR UTHTON RG]

N X

BAIUNEY T, gFaT o faenfed weml

QETOTETY o FerTeT qeey
TIgUy Ty WA ey

I FEradr gerer 9 e
Ut & T A= argfae €l

Finally,
(Text)
srasTTefasst aft =R

The land inhabited by a large number of low-

born folk is to be avoided.

(c) concerning the favourable indications by
digging a pit etc.
(text)

1,7, 1)
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yafs 3V FAEAIGENETE @i, agae @ Id
TR
s wedt gfeg, & o1, o ud, o
?,\9,2)

In the site previously selected, (for purposes of
ascertaining finally the suitability of the site), a pit must
be dug one hasta (cubit, viz. 45 cms) wide and one
hasta deep, and then the pit must be filled with the
mud taken out of it. If some mud remains in excess
after the pit is filled, the site will lead to prosperity; if
the mud becomes insufficient to fill the pit then it will
not auger well ; and if the mud is just enough to fill

the mud, then the chances are even.

Maya-mata (4, 17-19) relates the prescription to

the hardness or otherwise of the soil

IRA T WA FHAT T Al
ST ST B 8 9 T
THATE A BT RIVERIGH

gefmfamt off v S|

We find similar prescriptions in Samarangana-
siitra-dhara (8, 67-70), Aparajita-prcchha (51, 7 and
8), Kasyapa-silpa (1, 37-38), Manasara (5, 17-18),
Visvakarma-prakasika (1, 62) and other texts. Atri-
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samhita (2, 14-15) has these verses ; which in addition
to the above prescription, speaks of the lizard's chirping
from the right side with a pleasant note as being an

TST 4 e @ TR [
e S foery =
T o T i e At

YajAadhikara (2, 8-9) suggests that the width and
depth of the pit to be two-talas in measurement and

square in shape :
EGIIREIELISINERI R REER
T YR TR 38 T
s Iels &9 & 9% gam

Prakirnadhikara (1, 26-27) :

W W  TANY WG
31T Jeper =T a<at g |

Kasyapa's JiAana-kanda (12th chap) :

ST @i T3S IR Rar e Sgwm g S
TG FAEA
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Padma-sambhita (kriya-pada, 1, 33) :

37k ST 9 T ST aq
ST fasTHEr i aeide, g9l

The text of Marichi mentions the value of ““other
omens also" (" ‘anyair-nimittaih"), which must be
abserved before commencing the construction - work

on the site :

(Text)
srensAfifim: Tete SRR

The other omens include the examination of water
available in the site, of the temperature prevalent there,
of the air that wafts across generally in the area and
so on. We have a detailed account of all these in
Mayamata (4, 10-17) :

STRIOtS FRTITERAT T W

T TAIH] WIS, TgeTae|
IFTETNIR. Tqergwf-aaH)

[ERRI R LS R B RS Ri es EpEeq]
TR FE § FOREE )
TEARTATTIT FaeAedT Tl
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T g T IR e uRgeE)
T F0 et et gifea: |
A SHaTET I T
T T -
I T g gy A
I I THSE fYrer v
STAEERACT T U ||
The text suggests that the soil must be examined

for the presence of water in the pit, early in the

morning

3% M TR T Y @fagy: |
HERY S AT A e FaAgE |
ESERCESIEEINIEi et
T Fdd @A g )|
TRTHCHFS T TR
TIAHGH o IT qeal = FeqT|

TR SO €T ST T @
G TS W TR 1|

AforeTgTaTere derfaRaE fife:
Y gererd e = @)
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Similarly the Samarangana-siitra-dhara (8, 71-77),
we have the following regarding the presence of water

in the pit and the heat in the area :

GRS IS RECIERIE
JeTfeg: WIAATYOr A TEeTd sl
GEECENS RS G I ORI E LT
TEATETE T Tl eS|

T fafeaentT = fregfatT =)
Fequits 7 YwAf<d TT qEorEe wRl

The air in the area is also to be examined -

TaEeEyfag ey yearerdid @l
Szt fiR fass dgoreer fe @
S ST P TCeRAT: T
QIR T@ Tgar fearn:|
afofar gofert = forfemmon = gdqn
TYEIFAIEHMNG TIEel a: 1
TRAICTRAT: YHRAZH

ey: T Fmfear TrRifced:|

3N WO T URFHeHHH

AT feraaarsit &0 7|
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Visvakarma-prakasika (1, 64) also has other

prescriptions regarding the breeze on the site :
JAARYRITE Feafdgeam]
q aﬁa‘g\qzal?i GHJP. ﬂéié@'jﬂ@ﬁll

A ghee-lamp has to be lit, with wicks to the four

directions. If all the lights uniformly burn, then the

site is to be decided upon.

The same text has another test (1, 71), concerning

the gravitational aspect of the land :
QT Y0 A FReerRe: |
3T FEATSA 97 Mfdgeaweyer: |l

The soil from the land has to be taken and made
into fine powder, which is thrown up. If the particles
of mud rise to the sky, it augers well ; if it falls to the
ground, it forebodes ill; and if it stays in the mid-
region, the benefit is moderate.

Prakimadhikara (1, 28-30) has yet another test.
A pot is filled with water, and a red lotus is put on
the water. If the water thereupon moves in a
circumambulatory manner (pradakshinya), without
occasioning any bubbles on the surface, it augurs well.
If the lotus falls on the water with head downward

and occasions many bubbles, it forebodes evil.
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We have a reference to the above test in

Mayamata (3) also :

AT I RIVRICHH|

We quote from Vastu-vidya with Vyakhya
(chapter 2, concerning the nature of the site to be
selected) passages which deal with the tests that are
not mentioned in the text but described by the

commentator :

TaHg S, TR Fdar Sfaqifeart| 1=t weonfT

J TYIY T g¥ad| A Fraq GEEE ey 37
TRl - |

| “ e T @ IR I e

TGRS T FH T A I

YA} YeITafianTae afg Tm|

T FoT WIq Telues Iqe: 1l
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3T SRS fHEe faquasre Tecd: -

‘TR a1 AU Fedl TG Sl

RS e 0 = YHell

TG TN QAT A qdisiaeA]’ gl
QAT T -

‘I T T A FUariAE

Soafa fefer aw v &1 ofreas auE
3 | SRR - TEUSRICRI Jdered T
TguR grgRaAr 8 U IRE I TR T
Taifey 99y foy wfuemganamm: Jem famefafear:
PR U e AT : HUgd-gadr-=2ad] hed
T TEATHRaUHT aAT =S| 37 TTE:
TAT: ol IPeAA THYST THeR Fsered IR
T aaASTEAq) 379 fedsd i fTEHyey
T | a7 Acguitdiedr FuAmIatedr a1 afdEl Sadld,
o e uiE TN §Etg Saed wdau A
gafegeafaarg FaT s Fadial
e T -

‘gAY T FYH I TAIISTAVEA]

qq T ol Yo a8 T IR T WAl
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FOTIETHESIE FgH T TR T 1
fedrase Tavifafed Fg T wwemaq, qgoier o1 o
U §8 T BT - AR | 3T -
IO : Y1 AT T i o fesy
ferd g o w0y Affed ety
g & g

Finally, there is a test which refers to the sprouts.
Prakirnadhikara (1, 27) says :

T FRESgT T g s

Visvakarma-vastu-sastra (5, 22-23) has the

following on the subject -

A fferer A1 FrREgE
BRI RCRIRE e el

Ferg T e = T
1 a4 GERAY ST e

The seed sown must sprout in three nights, if the
soil is good. If it takes five nights, the soil is of midling
merit. If it takes longer to sprout, then the soil is of

inferior quality.
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Vishnu-dharmottara-purana (93, 42-43) refers to

the various texts briefly thus :

@S e T qEF TEE Hagul
W 7 T 9 T FIH

A gi<m3d @A & FAR 5|
T TITEA FE AT YA G @
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CHAPTER THREE
CONSTRUCTION OF SHRINE

(a) Concerning the distribution of cells
in the site-plan.
(1,8, 1)

T faame Ty afies Emifiee seusmgT
foora o€ a1 e awTed SRR agEt Hen
qErre Ul g ot weAgegal Rl A, Ao
o cferurareurd wraresTERTT fafe ar s
WA 3R 1

@, ¢, ?)

After the selection of the proper site, the
construction of a shrine to Vishnu must be undertaken.
The preliminaries for the construction include the
preparation of plan with a number of unit-cells (pada),
64, 81 or 256 in number. This procedure is known as

pada-vinyasa, and this will be dealt with in this section.
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T faem -

This introductory part of the passage refers to the
examination of the site, dealt with earlier. This is
followed by an account of different plans which are
permissible for the construction of a temple. The

different plans are characterized by the distribution of

cells called padas.

An important topic in the shrine-construction, this
is extensively dealt with in all texts bearing on Vastu-
sastra, like Maya-mata, Manasara and Samarangana-
siitra-dhara, and also in Tantrik works and in several

puranas.

This cell-arrangement in the plan (pada-vinyasa,
also called Vastu-mandala) is an essential requisite not
only for the construction of the main temple, but also
in deciding upon the location and area of the sanctum,
and the placement of the retinue-divinities. This aspect
of the plan is also necessary in the preliminary rituals
like ankurarpana and balalaya-pratishtha. The plan is

needed for houses, palaces and townships also.

First, the Vastu-mandala of the whole village
needs to be drawn, and the location of temples to the

gods, Vishnu and others, must be fixed.
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There are three most suitable site-plans given
here : the one with sixty-four cells (padas or
koshthas), the one with eighty-one cells, and the

one with two hundred and fifty-six cells.

The first one is in other texts known as “manditka'’
or ‘chandita', the second one ‘parama-éﬁyika', and the

third one “triyuta'.

Maya-mata (chapter 7, verses 1-30) divides the
pada-vinyasa into thirty-two types, and provides a name

for each one of them.

FRASE VA=Y FHaEGEAa

Tl o @ Herdend: Tl
ITETE (3 ?) Wived T Ifvsaq
TUSHICS <9 TS RALIAHH|

T T WA eiaEaed

wg e T figd e
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FAIE =9 FONERTE T
i R SRR G IENISET]

Tfedwe =9 grdE-Ha 1l
faromet fawmd 7 foRet = 9@ T

gohdl TEHS W 199 § T
03 Fa9¢ <9 TS fexge|
EEENCRN CR PG PRECTL
HfTSd TR T AEaeHyll
THAINATE 39 FeF<ue Taq

TG ITATT A= TeI

IC RIS = G N T EEREHIBE R
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fgerd FaTeffa aadmafa agam
freTd = =gfdeTq Fuiaue T
frTd STeeet MR qreE e
Tq-eqee, FAfaee TRefdan)
Tfedue SFTRereg Il
Faeifaaar: v gufadmaey|
EEICMREN G CRIRECEIIGE(]
Yeg@id: T=erd faymifafa g
fordret wauTd I vefaeTere Sgaml

o _—
SEHIAG ek dfats: JUaq |l
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9 g freeme a7 Zal
319 §39e Tagd

fefyr fovae agaqea)
fagfrerrerges <

T gaq gierdl gefg: |l
9 ST Sfec gemsAfdddr a9

g foqgeier 9% SR
7T gsefaafa ameear: S|

STIETIET faaas |
TEST JERETE FE fEd: Tl
[ EREE R LRI CEREIR]
TEHIGE, A T ZEHA Il
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ST T Fehrehfavermadl
TG Fur AU =T qe|
ST FHaAHRE T JaEia: |

THI FSHA T FRASEHY 7€ 5IH

EGREACAE NI ETT Bl
T T TS T FEEn: = ga
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e we o YgeeEq: 3|
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I -9ETe FeA SR TeTeHl
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SOTEETA: T IO qeE: |
TS FHU P AUSH Jrgar: |l
EEIIRITETE, TeyfhHy fag:|
et 7 ey e TSI
A IRy s waRw fag: |
The names of the thirty-two varieties of site-plans

~are given here according to Mayamata (chapter 7) :

1. 1cel Sakala

2. 4cells Pechata

3. 9cells Pitha

4. 16 cells Maha-pitha

5. 25cells Upa-pitha

6. 36 cells Ugra-Pitha

7. 49 cells Sthandila

8. 64 cells Mandiika or Chandita
9. 81 cells Parama-$ayika

10. 100 cells Asana

11. 121 cells Sthaniya
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12.
13.
14.
13,
16.
17.
18.
19.
20.
21.
22,
23.
24.
25.
26.
27,
28.
29.
30.
31,
32

144 cells
169 cells
196 cells
225 cells
256 cells
289 cells
324 cells
361 cells
400 cells
441 cells
484 cells
529 cells
576 cells
625 cells
676 cells
729 cells
784 cells
841 cells
900 cells
961 cells

Desiya

Ubhaya-chandita

Bhadra-mahasana

Padma-garbha
Triyuta
Vrata-bhoga
Karnashtaka
Ganita
Surya-visalaka
Su-samhita
Supratikanta
Visala
Vipra-garbha
Visvesa
Vipula-bhoga
Vipratikanta
Visalaksha
Viprabhaktika
Visvesa-sara

I$vara-kanta

1024 cells Indra-kanta
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Given here are some representative site-plans with
the presiding spirits in each of the cells.

N
TR (AW )

=
AY (AT
d
91
3
(R2e) it

31 (1)

S
1 Sakala (One-celled Site-Plan)

g | TN

AR |

‘ S
' 2. Pechaka (4-celled Site-plan)
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3. Pitha (9-celled site-plan)
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4. Maha-pitha (16-celled site-plan)
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5. Upa-pitha (22-celled Site-plan)
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6. Ugra-pitha (36-celled Site-Plan)
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7. Sthandila (49-celled Site-Plan)
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8. Manditka (64-celled site-plan)

The spirits in the cells are here given according to

Marichi's text. Maya-mata has variant names for

some of them, as for instance,

For Ushnamsa
For Graha-kshata
For Nirrti

For Saritpati

For Javana

92

Pitshan  For Argala Mrga
Rakshasa  For Strideva Diti
Pitr  For Dhanada Bhiidhara
Jaladhipa For Dandadhara, Vivasvan
Vayu  For Pasabhrt Mitra

DEVALAYA-VASTU




B
A | A | 13T | | AT || R | S
0| BTG ., Y [uA
J|vy| Rl a1qdcg |10
| A@, . P
g | % e}
g | reRIce <
& 1 | |
ezl ToRER | WRA agw
| 7 |7 1 mql};g%%ﬁ@?ﬁéﬂ; 8

9. Parama-sayika (84-celled site-plan)
Sometimes, the double-cells are divided into distinct

spirits, as shown in (A) and (B)

=
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10. Parama-sayika (according to
Mayamata, 7, 39-57)
34+ 12 + 1 + 4 + 4 = 53 devatas
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11. Parama-sayika (according to
Vastu-vidya, 3, 13-26)

For outside devatas from Isanya 32 cells

Apa
Apavatsa
Savitr
Indra
Indrajaya
Rudra
Rudrajaya

DEVALAYA-VASTU

2 cells
2 cells
2 cells
2 cells
2 cells
2 cells
2 cells

Brahma
Aryama
Vivasvan
Mitra
Mahidhara

Total

9 cells
6 cells
6 cells
6 cells
6 cells

81 cells
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12. Mandiika (64-celled site-plan according to
Vastu-vidya, 4, 37-44)
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13. Asana (100-celled site-plan)

Brahma, Aryama, Siirya, Mitra, Prthvidhara k

(each 8)- 32 cells

Sikhi, Akasa, Anila, Mrga, Pitr, Papayakshma, Roga, Diti (each
11/2) - 32 cells

Apa, Savitra, Savitr, Indra, Jaya, Rudra-dasa, Rudra, ffpavatsa
(each 2) - 16 cells )

Parjaya etc (24 devatas) - 24 cells

Total 100 cells
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Atri-samhita (5, 18-20) prescribes :

ERUE R I R RN
3Py TR 9% YaTeead: |

TS = e fueig:|
a1 G Yoid Teea: |
Kasyapa's JAana-kanda (chapter 18) describes the

eighty-one celled site-plan, and mentions the spirits that

must be located in the several cells.

&Y IR AR il FHi IREd Heqdd)
I ST : TR oS AfTeeHeae iR FAICeTTS
ST AR TISg@l A ufaaeeaad
TSEaEUTgRR IR Yoieat SSqET:, g ered
TOmRTeefagfear SRme: S, THueHIa:
gIFvTRaar waf=q| STHAT SUSHX: YN eFe: WIfCHHT
YaUfea: | FAqEie SRl TResIS ST MYAIIRIT
MY HOY fEUeifer:| e =@ I To
TR sAaETE: Sy ferenifa: fremarer waf-
T 7 AT Tehe URA: TGRS rafgdstyasya
TR afTeMieY aag Tree fasf=l
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Samarangana-sitradhara (11, 1-31) provides the

following details concerning the 81-celled and 64-celled

site-plans :

Tgeiicd & fawRh o 99|
e Fergfasan faear Taf: vl

TEEAR AT YU difddisd
A0 e emgH

TEUNSTR AT fgawar] Tageitya:|
T g w0 A FA

YaUe: S 0 i S TGO
FUSTITR T T3 TGl

T Tk T fager: e
TTETTI @ YfehaTerTdrl
3o TAT <A WA g afgferar
I TR 49 W qaradtea: |
3fEeg W S Td T

fa: T qurEfa TRqeTq aarsta: I

T faqerety TeadaHTed|
- TEt g g frgorGa: |
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T 7 faert = T ol

Tedrste Fqrar = fe Faem)
T AT e T T e

TS fuemten SrE= 93T Ug |
foael TEgeavITgEIerd: I

T 9 afed § 7 F: ey gl
TS S S e |

ERRER R ERCNEIRERIERT
STl JRGEAISIET fefa|
fezmford 7ed weh frame:|
Y VTS ATt I
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TN Toe Tu AT TErmH|
ITFATETaT Jg sy =)
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Sgfefas® 4 TSi-=rer: AR
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S I e e frre:|
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There are occasions when 100-celled site-plan

becomes suitable. Samarangana-siitra-dhara provides

details of this plan :

SR C e At 0| RCERIE
ATl AA AT

feeTford &8 gene frame:|
TRsINfaue et Iqufrawdn|
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faaadisy fer dg=7 |
s & IR SEARE: ||

QeI & = A6 GATH:|
THFTIT TE AT AT: T

STEIRETET T sty =
ImsfefaearserireTe afe: ferm ||

T vTfee ¥ YSI=AET: GAT:|
stfer feufead o FreseaHl

The land acquired for the purpose is divided into
a hundred equal cells (10 x 10), after making the land
a perfect square. This is known as “$ata-pada-vastu'.
The central portion consisting of 16.cells is dedicated
to Brahma. The eight cells to its east are for Aryaman,
eight cells to the south are for Vivasvan ; eight cells
to the west for Mitra and eight cells to the north for
Prthvidhara. The spirits from Savitra to Apavatsa
preside over the 81 cells as in the 81-celled plan-site.
Agni, Antariksha, Vayu, Mrga, Pitr-gana, Roga and
Aditi occupy each of them one and a half cells. The
twenty-four spirits headed by Parjanya will occupy each

of them a cell.
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The suitability of a site-plan is in accordance with
the specific purpose for which it is used; and the sages
(authors of scriptural texts) lay down the prescriptions

for each occasion.

In the 81-celled site-plan, the horizontal lines and
the vertical lines are called as follows in Vastu-vidya
(6, 11 and 12) :

I lines drawn from west to east (but counted from
north to south) :

[

. Dharma
. Yasovati
. Bhadra
. Subhada
. Kamada
. Subha
. Chitra
. Saumya
. Sudha
10. Gauri

O 0 N N LK A W

II lines from south to north :
1. Amrta

2. Varuni
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. Santa
. Hladini
. Brahma-vadini

. Manorama

-2 RN B - NV S N Y

Rati

. Kanta

. Jvalini

10. (name not given)

Visvakarma-prakasika (5, 20-25) has a variant list :

I lines from west to east

1.

O 0 9 & » W BN

. Yasovati

. Kanta

. Visala

. Prana-vahini

. Sati

Santa

. Sumana
. Nanda
. Subhadra

10. Susthita

II lines from south to north :

L
2.

Hiranya

Suvrata
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. Lakshmi
. Vibhuti
. Vimala
. Priya

. Jaya

. Pala

. Visoka
10. Indra

O 00 9 & h b~ W

In the site which is 64-celled, the lines are named

as follows :

I lines from east to west :
Sriya
Yasovati
. Kanta
. Supriya
. Siva
. Para
. Susobha
. Sadhana
. Prabhava (?)

II lines from north to south :
1. Dhanya
2. Dhara
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. Vidala
. Sthira
Rupa
Gada
. Nisa
. Vibhava
. Prabhava
Vastu-vidya (chapter 6) calls the lines which are
south-north oriented ‘mukhayama’. The excerpts given
here include the commentary (vyakhya) which is also

O 0 N L AW

lucid.

SR IR IS R ER I C S A EEA I IR I et

T yeutafa-

AT : WIERASTHGIR T S0

U S W ERHTEa)|

3 3T | TGO U JeeereaTe, STy sararita
WSedl FE argfaedd 3fa sTeHrEAR aefal
feftaferresmagfagmemd ey Heqg=|
AT IR T TIHR T TpHTAT |
I -

‘T TR YT W, AT adisEh:|

TR Agareregy eyl
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celled, 81-celled and 256-celled.

The same procedure applies to town-planning

also.

Note : The expression "dauvarika' or door-keeper
refer, according to Maya-mata (9, 83), to the following
spirits : Chandes$vara, Kumara, Dhanada, Kali, Ptitana,
Khadgi , who is the son of Kali.

A FA 4 FA T [ =4l

FAgF T < ST T

(b) Concerning the installation of the main deity for
worship within the site-plan

1, 8, 3)

T FERT agEl S, qEEeiy U ud A

MEGAGRL TR0 AT, TG JqE gferaeuE

e fafkd ar wmh, T Uehew, qaut

fawj 7@ SeTSEUTaEAR SfasTe SRR (2, 4,

3)

In the centre of the site-plan, the portion which
is known as Brahma-bhaga is to be divided into four
parts; and in the north-western corner, on the western
side or on the eastern side the main deity (viz. Vishnu)

is to be installed.
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Place For Vishnu

There are several traditions mentioned here : That
the shrine is to be located in the north-western corner
of the site, or towards the west is one of them. That
the location of the shrine must be to the northern or
southern side of the central line (brahma-sutra or
madhya-sfitra) is another. We read in Afri-samhita:

e TR = SRSl
Whereas in Khiladhikara, it is said :
TR TR

Here the expression ‘madhya-vithi' refers to the
pathway which encompasses the madhya-sttra

(otherwise known as brahma-siitra). The prescription
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obviously relates to the plan of the township (grama-
vastu). Atri-samhita also speaks of the plan of the
village or township (‘gramasya'). Khiladhikara lays
down that if the purpose is to acquire power or victory,
the shrine may be located even to the south of the
*madhya-vithi'.
qogd cfrrareerl TR i ar g

When the shrine gets located in the western
direction of the site-plan, the madhya-stitra will fall
on the southern side (pada-par$va). That is to say, the
sanctum (miila-sthana) must be located on the southern

quarter. The rest of the temple-structure and enclosures

(prasada, prakara) will be planned accordingly.
Khiladhikara lays down :

IS AeATd AT
meaning that the sanctum must be located by the

side of the madhya-vithi or madhya-stitra.

The expression samasritam' signifies that the
construction of the shrine should take into consideration
the planned building and the walls. Aparajita-prcchha
(15, 5) also provides 'prasade bhitti-samyukto'.
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Atri-samhita (2, 38-42) prescribes that the central
brahma-bhaga portion of the site must be divided into
four equal parts, and the main shrine facing east must
be located on the north-western side thereof. The shrine
must have five sanctums, and must be built in three
storeys. This must accommodate five forms of Vishnu.
The rule relates to a village where there are at least a

thousand brahmins :

Teafayar J AW qefesty 3|
T SR g Ig favsT T 11
TR e TReeraq)!

e wefdeg gar: g
GRS RECEDERE el

ARG : TS 94|
Teafau=Asty T1 A FeAH ||

VTR a1 T g A

A similar prescription occurs in YajAadhikara (2, 13):

Teafanfas IH serT favsT =)
Igel FOET g T=fa Yeherddll
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Khiladhikara (2, 66-67) also has the same details :

T T Pt Age favsy =
CRe iR IR B EIE HRE BRI

TfRO faa TR
foear T FIE I o FRO 9
ferrelt wgdfa @fgwmys dq: 1

fafegr T Fafa Saare
e URHETTEE SR

The opening of the sanctum on the eastern side
is preferred, especially in a shrine dedicated to Vishnu.
The shrine must not have a door on any intermediate
direction (vidik). It is of midling merit if the door opens

to the west, and is inferior if it opens to the south or
north. We read in Atri-samhita (2, 32-33):

e i A AR
PRI fame TR

The prescription found in Kriyadhikara (2, 66-
68) leads to the assumption that two alternatives are

given. If the brahma-bhaga is taken into account, the
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sanctum must be located in north-western direction. On
the other hand, if the place for the sanctum chosen is
on the western side, then it should be on the northern
side of brahma-siutra, avoiding however the paisacha-

bhaga.

TR AT § MW fasmiel
1w AT Far=e sl
fagsg it Yo SfetRensiy Al
famr wregE FAifefa qasemgHl|
Prakirnadhikara (3, 25) prefers only the first

alternative :
ECINICIRCNES
LER I GERIEE RSN DG RS RiE ]

Khiladhikara (2, 61-65) considers the second

alternative:

i MIegE P WA 3 viEmE)
AT Fafera aafaged il

I I FATGW I Faq
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fafeemg = wafyg hmo gfsamall
T 97 Fdla TAGEAERR
e faormdf = qeadtenreg <o

TR TR Fra=sithad-adm|

fafed FUiEE JoeM  Teewdl

ARG T Farq fawdd favafail |
T I T o TREe

39 A1 FqAfea Teu fagsT =l

et i o

I I TheAd FfaaRa: ||

Matsya-purana (chapter 252, 38-46) gives the

description of the personified site-plan (Vastupurusha):

T argHreE: TR
TR FEfesr g = Al
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TETUSEA o AR
TS A oI T gel|

TAfEfaTs g fefaean
TISTEqgRl T TEHE T ||

Mg W 1
w5 TS 7 aWeed GHITd|

TifeT: gfgar Tgas fRumiterdt
faamame figy et geyafgan

TN < TIYEEAT T SEAH{vE |
TGN = R g

T SR Tafeed: T TER:|
FaArdarget I S|
SANEegIE e g
EENEIIGE R ol o PR rese
T FUS SR &6 ¥ g T

The site-plan, whether 64-celled or 81-celled, is
to be regarded as the body (deha) of the Vastu-purusha,
whose height extends from the ancestral manes (pitr-

devata) at the feet to Agni on top of the head.
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The organs
of Vastu-purusha

1. head

2. Face

3. left breast
4. Right breast
5. Chest

6. Left eye

7. Right eye

8. Left ear

9. Right ear
10. Left armpit
11. Right armpit

12. Right shoulder

13.Left shoulder

The spirits
inhabiting
these organs
Agni
Apa
Prthvidhara
Aryama
Apavatsa
Diti
Parjanya
Aditi
Jayanta
Sarpa
Indra

Surya,Satya,
Vayu, Aditya

Satyata,Bhra,

Variant names

in Vimanarchani-kalpa

ISana

Dhanada

Aryamna

Strideva

Argala
Mahendra
Bhrsa, Akasa,
Agni

Antariksha,

Soma, Bhallata, Mukhya, Ahi,

Roga, Soma, Bhallata, Mukhya, Naga,

14. Left hand

15. Right hand
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Rudra, Raja yakshma

Rudra-jaya

Savitra, Savitr

Javana

Rudra,
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16. Right side of stomach Vivasvan

17. Left side of stomach

18. Right wrist
19. Left wrist

20. Left side

21. Right side
22. Right thigh
23. Left Thigh
24. Right Knee
25. Left knee
26. Right leg
27. Left leg
28. Left sphik
29. Right sphik
30. Penis

31. Feet

32. Heart

Vastu-purusha

. Mitra

bhrt
Pusha
Papayakshma

Asura, Sosha

Vitatha,
Yama
Varuna
Gandharva
Pushpaka
Bhmga
Sugriva
Dauvarika
Mrga
Indra, Jaya
Pitr

Brahma

Danda-dhara

Pasa-

Ushnamsu
Roja
Asura,
Soshana
Grhakshata

Saritpati

Pushpa-danta

Bhrnga-raja

Mrshi
Indra, Indra - jaya

Nirrti

The Vastu-mandala with 64 cells, according to

Matsya-purana (chapter 252):
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Vastu-purusha
. Head - Agni (Sikhi)
Eyes - Diti and Parjanya
Ears - Gayanta and Aditi
Face - Vayu
Right shoulder - Siirya
Left Shoulder - Soma
Chest - Mahendra, charaka, ffpa vatsa
. Right breast - Aryama
Left breast - Prthvidhara
. Left hand - Papa-Yakshma, Roga, Vaga, Bhallata
. Right hand - satya, Bhrsa, Nabha, Vayu, Piisha
. Cheeks - Savitr, Savitra, Rudra, Saktidhara,
. Heart - Brahma
. Right side-vitatha, Grhakshata
. Left side - Sesha, Asura
. Stomach - Mitra, Vivasvan
. Penis - Indra, gaya
. Thighs - Yama, Varuna
. Buttocks - Gandharva, Bhrnga-raja
. Feet - Dauvarika, Pushpadanta, Pitr-deva
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The Vastu-mandala with 64 cells, according to
Matsya-Purana (chapter 252)
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The cell-deities given in Maya-mata (7, 50-57)

are as follows :

TR fayamEer T e
HiazT Sfronyer: Wie=: FRg=
ST TRl A T |
e efeqot wrf arard kel
TS FEEE: A I e fad
TEHASIY SR e )

] TESAT e I |
TG  d9: 7 geegar |
TEIHEA T THIT FET eS|
frepaien: fou a1 39 wW: w@q )
T e TS YHRITER : T
TEIET TeRe fagr, Jadeaq
O WeEte, fagr gy g wem
TR T ST = |
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(c) concerning shrines to other gods

in the Vishnu-temple.

The text of Marichi proceeds with enumerating
the various gods, Siva, Varuna, Stirya, Vindhya-vasini
(Durga), Vighnesa (Ganapati), Shanmukha
(Subrahmanya) and so on. The locations are shown in

the accompanying plan illustration. (1, 8, 4)

CRURIT RIETUEREE L)

U=l Yihtvas MWW, areur <oy MEHEHTE A
o ar, e TRaTeR Toeld, T fareantant
e, ﬂ%ﬁf‘q’ﬁw e o, Sifedt wgeTs
WEE, A, it an, FUEssed, e,
N &7, TIGENSSTR, WS W, Uk
FUEISSTE, T TR S a1 STy a1 Tfag,
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Note : The expression “matrkoshtha' refers to the

seven mother-goddesses (Amara-kosha, 1, 35):

TR TREY T S JwE qem
TN 9T T TYUST ||

Parasu-pani is Parasu-rama
Vindhya-vasini is Durga
The paficha-vira' (the five heroes) to be installed

outside the village are : Krshna, Bala-rama, Pradyumna,
Aniruddha, and Satyaki.

Agamas prescribe differently the location of the
shrines of various deities in a temple-complex. Maya-
mata (9, 6-76) for instance has the following:

YEISTOS 91T T= G|
e foraeed @ W Ry i
TASET T TN AN fafT 5
VM TR e |
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The accompanying plan describes the ideal location

of gods and goddesses in a 81-celled temple-site.
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Location of Devatas (Forms of Vishnu)

DEVALAYA-VASTU

129




(d) Concerning the installation of icons in a
township. (1, 9, 1)

The following excerpt gives an account of where
the different varieties of icons (standing, seated,
recumbent or mobile) are to be installed in a township
(grama). The prescription refers to the icons of Vishnu.
In some manuscripts of the text, the expression
‘Vishnum' is inserted between “sarvatra' and “sthitam’)."

(1,9, 1)

ey arer fegy fafeyy an we feraumd yaw
YMG 9T, gaehige gardt aT, T Sl

R, R,%)

The icons of Vishnu, in whatever posture,
standing, seated, recumbent or mobile, and whichever
type "dhruva' (icon fixed in the sanctum) or "kautuka'
(moveable, meant to receive daily worship) must be
installed in the centre of the township, or on the outside

in any direction, but as facing the township.

Khiladhikara (2, 59-60) on this subject has the

following :
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Atri-samhita (2, 43-45) says :
<o 31q oo aift v TTeeegEnl
<dIgh YAH 7 SRTEg|
T4 T IS AR T 97|
el 2R Faled FAicegEll

(1,9, 2)

TSt Faidst aia mer feorg fafeog
¥ & et gfed ar g
@, %, %)

Even outside the township, the shrine may be
made, but in the midst of a settlement of brahmanas ;
or it may be made in any direction of the settlement.

The god (viz. Vishnu) may be installed alone or with

DEVALAYA-VASTU 131



the consort-goddesses ( Sri-devi and Bhii-devi).

The same text elsewhere (Patala, 19) says :

g fafared TR T TET o aan A
QRIS

If the icon to be installed is of the Yoga variety,
it should be installed outside the township, in a
secluded spot, on the banks of a river, on a mountain,

in a forest, or by the side of a forest

TR ARG qfeTEeaTe ar S
ARG TP yfeeye e wafdl

If, however, the icon belongs to the bhoga variety,
it should be installed within the township. The Vira-
type of icon may be installed within the township or
outside it. The abhicharika type of icon may be
installed in a forest, on a mountain, on a mote or
fortress, at the extreme limit of the kingdom or in a

spot facing the enemy. (1, 9, 3)

m@@mmssmﬁﬁwﬁml
(2 R, 3)

The shrine, may also be located on the banks of

a river, on a mountain, by the side of the sea, or near
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a tank or grove it may also be located in a secluded

spot.

The reference to the varieties Yoga etc. must be
kept in mind, while locating the shrine as mentioned

above.

(e) Concerning the doors.

The text (viz. Vimanarchana-kalpa, patala 3)
proceeds to discuss where the main entrance (dvara)
to the shrine should be had, and the direction which is

most suspicious.

TREERAANH, Tfmgrged, SRR e,
ERLEAILURL

The doorway to the east is the best (uttamottama
viz. most suspicious), to the west is next best (uttama),
to the south is of midling merit (madhyama) and to

the north inferior (adhama, viz. not desirable)

Atri-samhita (2, 47-48) has this on the subject:
the doorway to the east is the best, to the west is of
midling merit, and to the north or the south is inferior.
Doors facing the intermediary direction (vidik) should

never be thought of :
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TR T 9 TS FAIG|
IR fawme TEmmE
3T ARER SRTgE

STAey O 3R Aa faeadi

According to Padma-samhita (kriya-pada, 2, 33-
34), however, the door to the east is productive of
happiness, the door to the west enhances nourishment,
the door to the north brings wealth and prosperity, and

the door to the south makes for liberation.
TR g fafg v g
e I gR gR A=t 7 WAl
(f) Concerning the type of installation, depending

on the number of icons.

The text (1, 9, 5) proceeds to mention that
Vishnu, the principal object of worship, may be
respresented in the shrine in one of his forms or more
than one form. The former is called “eka-murti-

vidhana', and the latter ‘aneka-murti-vidhana'. (1,9.5)

TeatamsfreTme v faupen e,
E MR Ce I ERIEE RG]
@, %, 4
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In a township which contains more than a
hundred brahmanas, Vishnu is to be worshipped in the
centre of the township, preferably in the “aneka-murti-
vidhana'. If, for any reason, this is found not possible,
then the ‘eka-murti-vidhana' may be adopted in

worship.

On this subject, Atri-samhita (2, 34-42) says:
TR ferd o v g4
S Ay 49 Wi g |l
Teafawgeget o TiEmar &
e el e aeml
T T TG qdnall SR
TJeaTTyHay g ToaRIfeHeaar: ||
I 99 TR Fem v gk
ferd a1 Ay § RSl
The shrine for ‘aneka-miurti-vidhana' in a
township with more than a thousand brahmana
population needs to be constructed is to be shown as

standing, accompanied by his consorts, Sri-devi and

Bhii-devi ; at the middle level, Vishnu is to be shown
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as recumbent; and at the bottom level, the god is to
be shown as seated. If the township does not contain
more than a thousand brahmanas, the middle level must

have the icons of Vishnu and his consorts, seated.

Khiladhikara (2, 53-58) also prescribes that in a
township where more than a thousand brahmanas
reside, the shrine must be constructed in the centre of
the township, the structure being two-storeyed or three-
storeyed and the icons worshipped being five in number
(paficha-murti). If, however, this is not possible, a two-
storeyed shrine with a single icon in worship (eka-
mirti-krama) may be raised; the shrine may be located

in the western direction, viz. the shrine facing east.

T W A T
TR T faEeEnEs 3|
TeaTee T fawon 7 Aemil

T Qe famr aReerdq
fedel el QT foae FRAgH:|l

TE FHIRRIT IR a1 HE)
TEHAfERATNTY fEaehiasTd: I
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fowj wfteesTansRifaam 7t

(2nd Patala, alaya-desa-vidhi)

If the population of brahmanas in the township
is less than this (viz. a thousand), or if it is even below
fifty, Vishnu is to be installed in his five forms facing
East or in his many forms facing West; in other towns,
and villages Vishnu must be installed in his solitary
form (eka-mirti-vidhi) in the western direction (viz.

facing east), and worshipped duly.

Samiirtarchanadhikarana of Atri (2, 49-52) says
that the shrine to Vishnu must be located in the middle
of the settlement or on the western side. If the shrine
is to be located in any other direction, the method of

five iconic-forms must be avoided :
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Different Agamas have different prescriptions

regarding the location of the shrine and the method of
worship therein. The major Paficharatra text, Padma-
samhita (kriyapada, 2, 29-30) refers to the installation
of five forms of Vishnu (paficha-miurti) as
corresponding to the five daily rituals known as
pancha-yajfia enjoined on the twice-born. It provides
for an alternate worship of four forms (chatur-mirti)
for the benefit of the four stages of life (asrama), or
the worship of one form alone (eka-murti) for all
purposes. In any case, a shrine must be located in the

centre of the township.
RELGREHMESIEREREIEETSE)
WE T 1T e
fawron TEERIsaNE QYA
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The Rauravagama (kriya-pada, 28, 1-2) of the
Saiva division of the Agama, emphasizes that the

construction of a shrine is for public welfare :

I WA forgRmegmay
TR T TR Fw

Toher T I THTHCEH
TSETglgd qe=garaed|

The points indicated in Vimanarchanakalpa on the

subject may be summarized as follows :

(1) In the site-plan, the shrine to Vishnu must be
in the midmost area (brahma-bhaga) and, even there,
towards the Vayavya or north-western direction; the
number of iconic forms of Vishnu installed therein for
worship may be 9 (nava-miurti), 6 (shan-mirti), 5

(pafichamirti) ; or one (eka-murti).

(2) The shrine must be located in the centre of

the township, and the deity may be in the standing,
seated or recumbent posture; it may be of the dhruva-
type or a kautuka-miirti; it must face the settlement.
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(3) The shrine when constructed outside the limits
of the settlement may contain the icon of Vishnu along
with those of his consorts (‘devam devibhyam sahitam')
or the icon of Vishnu alone (‘rahitam va'). Such a
shrine should be in the midst of the residence of
brahmanas.

(4) In the settlement of more than a thousand
brahmanas the shrine must have many forms of Vishnu
represented (aneka-murti) ; if, however, it is not

possible, a single form may be worshipped (eka-murti).

(5) In settlement, where the brahmana population
is less than a thousand, the shrine may have five forms
of Vishnu (paficha-miirti) represented; or a single form
(eka-miirti)

(6) In other settlements, towns and villages,
shrines with a single form of Vishnu (cka-murti) may
be raised.

The prescriptions given in Atri-samhita (2, 35-

42) may also be summarized as follows :

(1) The shrine to Vishnu must be located on the
western side of the township, to the north of the central
line (brahma-stitra).

(2) In the township where a thousand brahmanas
reside, the shrine to Vishnu must have three storeys
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(tri-tala) ; and in the middle storey (madhya-tala), the
icons of Vishnu and his two consorts (devam
devibhyam sahitam') in the seated posture must be
installed and worshipped.

(3) In the settlements where more than a thousand
brahmanas reside, the icons of Vishnu in the three
storeys must be : in the base-storey in seated posture;
in the middle-storey recumbent in posture and in the

top storey standing and with two consorts.

(4) In a village where the resident brahmanas are
a thousand or more in number, the three-storeyed shrine
to five forms of Vishnu must be built in the north-
western direction of the central area (Brahma-bhaga).
The icons may be seated or standing in posture. The
five form worship (paficha-murtyarchana) is most
beneficial.

(5) In the village where the resident brahmanas
are fewer in number, similar prescription may be
followed.

(6) If paficha-mrti installation is found difficult
or impossible for any reason, the eka-murti-vidhi is to
be resorted to.

(7) In a capital city, town, village or hamlet, the
temple may be built in the southern portion, according
to ones capability and devotion.
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(8) In other places, shrines must have less than

five iconic forms of Vishnu in worship.

In conclusion, a shrine may be constructed in the
centre of the township or on the western side. When it
is in the centre, the site-plan of the area must be
prepared, and the shrine must be located at the north-
western direction within the brahma-bhaga. The iconic
representation of Vishnu may be in any posture :
standing, seated, recumbent or mobile. The sanctum
may house only the fixed image (kautuka) to which
the routine worship is offered. The image of Vishnu
may be single or accompanied by his two consorts. It
is best to have nine, six or five iconic forms of Vishnu
installed, if one can afford; or else a single iconic form

would serve the purpose.

The expression "brahmanas' in the above
prescription refers only to the learned, austere and
devout members of the caste, who are devotees of

Vishnu.
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