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Preface

This book on Hanuman is an encyclopaedic work that is being presented to
the scholarly world. It provides interesting and authentic information on
Hanuman including the puja details. It is also fully illustrated.

Like Ganesha, Hanuman is widely worshipped in the country, both in villages
and in townships. He is also a tribal god and a folk deity, and around him cultic
concepts have gathered. He is Rama’s favourite attendant and also a Tantrik hero.
He is invoked for success, victory, strength, wisdom and cure of various
ailments. The present volume attempts to present a complete picture of this god
of'many dimensions, along with the ritualistic details of worship.

The Prof S. K. Ramachandra Rao Memorial Trust is thankful to the Indian Books
Centre for reprinting this book in an attractive manner.
Smt. Rama Ramachandra Rao.
The Prof. S. K. Ramachandra Rao Memorial Trust, Bangalore.
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CHAPTER ONE

JANA-DEVATA

1. THE GOD OF THE PEOPLE

Hanuman, like Ganesa, is described as a folk-god, a janadevata or
loka-devata, meaning that he is a god of the people, that he has a
popular appeal, and that millions in the country worship him for various
benefits which relate to worldly life. And the worship is always direct,
simple and earnest.

Hanuman, Maharashtra, 18th C.

Further, there is no known beginning of the worship of this deity;
it appears to have always been there. In fact, there is no village, hamlet
town or city in the country which does not house a shrine for Hanuman.
The shrines vary from a simple hut, a natural cave, or a crude stone in
the open, to an elaborate temple-complex.
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Badakodi, Bantwala

The representations of the god also ranges from a rock or boulder
to a sophisticated icon carefully sculpted and imaginatively stylized.
The worship ritual likewise varies from a simple prostration to a
complicated rite spread over days and conducted by professional priests.

(From Rajasthan)
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Although the form of the god is that of a monkey, or rather an ape
(vanara, meaning ‘maybe a man’, ‘almost human’, ‘near-human’), the
spirit that is invoked is of an all-powerful and supremely wise spirit.

(Pahari School)

His popularity covers the entire country from the Himalayas in the
North to the peninsular tip in the South (Ramesvaram or Kanyakumari).
Indeed. it spills over to the neighbouring countries in South-cast Asia.
And the worship of this god is certainly of immense antiquity.

Qh
XA
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As a god of good fortune he held his ground as Thoth (the god of
wisdom) among the Egyptian pantheon; he appeared here as a dog-
headed baboon (cynocephalus). He was a symbol of wisdom in ancient
Greece, associated with the magic, sorcery and witchcraft. In the Maya
civilization, he was the only form that could survive the wrath of the
gods. The African Togoes had their deity Bakatta, the sacred monkey.

We have ape-statues from Babylonia, ancient figurines from Egypt
and little silver and lapis-lazuli icons from Iraq (Khafaje), that remind
us of Hanuman. Finds in the remains of the Aztec, South Babylonia,
Egyptian the Chinese civilizations suggest that the monkey-god was
feared or adored by the people. )
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(Sirur Kela-matha, Udipi Taluk)

There are survivals of the stories, myths and legends relating to
the exploits of this god in all these countries with regional variations
in theme and content (like the Chinese Golden Monkey-sun).

(Bronze, Phnom Penh, Cambodia)
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In our own country, the remains of the Indus valley civilization
(which should on the basis of recent findings, more properly be described
as Sarasvati river civilization) provide clues to the antiquity of Hanuman
worship. Mohen-jo-daro sites have revealed terra-cotta figures of this
deity. And among the tribal people of great antiquity, worship of this
deity prevailed, and continues to this day.

(From Himachal Pradesh)

The Sabaras of Shahabad, the Bhiiyas of Keonjhar and Singabhum,
the Bafjaras, the Uraos, the Nagas, the Mundas, thc Bhainas and the
Barais continue their association with this deity in one from or another.
Some tribes (like the Kakru in Madhya Pradesh and the Bhuiyas of
Singabhiim) claim descent from this god; they describe themselves as
‘pava-vamsis’ (children of the windgod). Some tribals have clan-names
which recall the exploits of this god, who is always regarded as heroric
and invincible.




Hanuman Kosa 11

North is more often than not named ‘Bir’ (vira), and as ‘Mahabir’
(mahavira), to celebrate his valour, victory, might and speed. There are
several ‘bir’-gods, like Maji-bir, Lahuda-bir, Kankad-hava-bir and so
on, and they enjoy the status of grama-devatas.
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They are capable of providing instant benefits (sadah-phala), when
they are invoked, or even remembered. And they are always awake,
alert and active, and hence called ‘jagate-devata’. The bira-cult is also
prevalent in many of the Southern states. The main bira is Hanuman,
and his worship assumes a typically folk or tribal character, with magic.
sorcery and witchcraft generously thrown in.

(From Gujarat)

Hanuman’s folk-character is indisputable. Although his present
celebrity is linked up with another heroic divinity, Rama of the
sophisticated and urbanized genre, whose career is the central focus of
the great Indian epic-poem, Ramdyana, he has been worshipped for
centuries as an independent folk-god. He is invoked even now in the
vast countryside for protecting the village or township, tribal settlements,
forts and forests; for safeguarding crops and cattle; and for ensuring in
battles, safety in travel and succour in times of distress.
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His help is sought to ward off evil, drive away enemies, cure
diseases and eliminate fear from whatever source. He is the god of
magicians and sorcerers; he is an adept at witchcraft. He is also the
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patron of soldiers and wrestlers. He is another name for power, adventure
and strength.

He is invoked in banners (pataka), amulets (mani), mystic designs
(vantra), magical spells (mantra) and also in significant rock-shapes
($ila). Just a call would be enough to ensure his presence; a mere cry
of distress and appeal would materialize his assistance. He is easy to
placate, and is within the reach of all.

— Nz Wz

He is honoured often as Balaji, the adorable and amiable folk-
protector. This expression is of non-specific meaning but of wide-spread
appeal. While he is known for his mischievous pranks and uncanny
appearances, he can also be relied upon for his bencfactions.

He is thus feared and loved at once. He is called upon to provide
for the simple-minded devotee health, wealth and long life; he is also
invoked to distract, confound, eliminate, torment, or mutilatc the enemy.
His power is sure although mysterious. And his presence is certain
when invoked. None may, however, ignore or offend him!

The villages or hamlets inhabited by the tribes and aborgines have
representation of this deity, however rude and formless. The custom of
daubing these amorphous rocks with vermillion or red lead paste
(Sindiira) and oil, especially on Tuesdays and Saturdays, is an ancient
one, and survives to this day.




Hanuman Kosa 15

(Stone sculpture, Nepal)

The deity is said to inhabit jungles and roam about on mountains.
He is regarded as the spirit behind storm, gale, tornado, lightning and
torrential rain. He is indeed a hero who is a dare-devil, but is also fond
of his devotees. He is unseen, but his presence is convincingly felt.

(In Patna Museum)
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He is now known by many names, like Maruti (the offspring of the
wind-spirits or the Maruts), Mahavira (the great hero), Bajrangbali
(Vajranga-bali, the strong man with an immutable body), Kapisa (the
master-monkey), Lal-langotivala (the spirit with a red loin-cloth), Baru-
bonga (the spirit of the mountains), Jagate-bir (the hero who is all the
while awake and alert), and Pavana-putra (the son of the wind). All of
which remind us of his folk-character.

The names like Afijaneya (son of the celestial damsel Afijana),
Rama-data (the emissary of Rama), and Rama-dasa (the servant of
Rama) were drawn from the legends which were incorporated in passages
of Ramayana in course of time. However, the name most popular is
Hanuman (the spirit with a prominent chin). We will consider the
significance of this name later.

It is interesting and intriguing to note that this folk-god who plays
a major role in the story of Rama so much so that he is described as
the jewel on the great garland of Rama's career (ramdyana-mahamala-
ratna) is introduced to us in the Ramdyana of Valmiki rather abruptly,
and half-way through the story.

(Venkataram Temple, Karkala)
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After Rama spent thirteen years in the forest with Laksmana and
Sita, Sita was abducted by Ravana in the fourteenth year. Rima and
Laksmana began their search for Sita, and taking cue provided by the
dying Jatayu, and later by Kabandha they wend their way towards
Rsyamika ranges in the present day Karnataka.
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(sculpture in Siva-samudram)

It is here that Hanuman as an emissary of Sugriva meets them to
find out who they were. It is from this moment that Hanuman enters
into the main-stage of Ramayana. But there is no background information
provided here about Hanuman’s parentage, birth, growth, nature, exploits
or association with Sugriva.

(Line drawing of Cochin mural, (Kalighat painting)
Mattancherri Palace, Kerala)
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It is only much later that a connected account of Hanuman's
background is supplied. It occurs in Uttara-kanda, which does not,
however, form a natural part of Valmiki’s epic-poem, and was foisted
on it at some later period. This section is also anachronistic: the account
here begins after Ravana's death and Rama's return to Ayodhya (in
Yuddha-kénda).

(from Sri-Vaikuntham temple)

The account of Hanuman that we find in Uttara-kdnda was most
probably borrowed from the Puranas. There are different stories mostly
fanciful, about Hanuman's birth in the Purdnas. They suggest, however,
that Hanumén was already a god of considerable importance when the
puranas were taking shape.
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(from griraﬁgam temple)

The puranas elevated a popular folk-god to the sophisticated
pantheon, and identified him with Siva, Rudra, or Nandi and made him
an associate of Visnu. Thus the absence of information about Hanuman’s
background in the earlier and more authentic parts of the great epic is
because he was even then celebrated as a cult-hero. That he was an
expert in magic, a wizard, is indicated by the poet’s words (4, 3, 2) :

HUET IR TTATTEATe: |
fagey aat 99 vIeefgaan &

Even in Ramayana, Hanuman is well-known as a source of strength
and sustenance. During the battle in Lanka, when Indrajit's might felled
most of the valiant heroes including Rama and Laksamana in an
unconscious state, Vibhisana came looking for the wounded warriors,
and saw Jambavan in great physical agony.



p—
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From Melukote, Karnataka

When Jambavan saw Vibhisana, he immediately inquired how
Hanuman was, whether he too was also felled. Vibhisana was surprised
that it was Hanuman and not Rama. Laksmana or Sugriva, that was
uppermost in the mind of Jambavan, even in his state of extreme distress.
When Vibhisana asked Jambavian about it, Jambavan explained: “If
Hanuman is alive, then we are all safe; ours would surely be victory.
If, on the other hand, we are all alive but Hanuman is dead, then we
too are as good as dead. If Hanuman is alive, then we have hope”
(6, 74, 18, and 22-23) :
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Gali-Afjaneya, Bangalore

SIS o9 AT o gadl
FTATATRES: WUTRad FHedl
arfarssiiafa dit g gaaeEgase
Ty Sersty gar FE)l
T WTGTaTd Hreautaa i<
varad & shfeaen q@ J&
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(stone, Padmanabha-svami temple,
Trivandrum)

Note that Jambavan recognizes Hanuman as the wind-god
(matarisva), as the very life-force of all beings. The heroic deeds are
not traced to the superior physical constitution, but to the extraordinary
power of magic. It is this confidence in his power of magic again that
makes him assure Sitd in Lanka, who was worried how Rama could
cross over the wide ocean and come to rescue her, that he could easily
quickly, and all by himself convey not only Rama and Laksamana
carrying them on his shoulders, but the entirc army from the other
shore to this (Adhyatma-Ramayana, 5,3,47-48):
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That wind is the sure source of magical power is a thought that is
prevalent all over the world. Hanuman is not only the ‘child of wind’
(pavana-stinu), but wind himself (vayu). And wind is the source and
sustenance of all life. It is not surprising, therefore, that as a represen-
tation of this all-important principle, Hanuman is adored.

Further, this is the god that matters in the transactional world.
Spiritual aspirations are far from the rural and tribal folk; a folk-god
should fulfil the normal expectations and requirements of daily life. We
find in Rama-rahasyopanisat as assurance by Hanuman himself to the
sages Sanaka and others (4,10-12):
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(From Narasimha Temple)

“Rama is not to be resorted to when people are troubled by anxiety
or concern about work in normal life. Rama should be approached only
for final emancipation from wordly existence. When people are beset
by stresses and troubles, however great, that are common and human,
I am there to help them out. I am after all Rama's servant, and I am ever
alert to do the job of Rama. They should think of me, if they are
devotees of Rama. I will do what they want”.

tfeahy = Y weTHe = weam
AT TG TATA: Rl WTETS: ||

Ufeeh To T W BRETIREE)

A W HERTAE e BT |
TeaTg s faged difemrstar getam:)
Fifgaref yaTenta SR THerE q
TAAT ARTRRISTR TR |
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(Kote, Mulki, SK)

Here is an excellent rationale for the immense popularity of the
folk-gods among the millions. People are concerned only with their
problems here and now; they seek for immediate remedial measures.
Where their own reason, custom and competence fail, they resort to
supernormal assistance. And uncannily enough, in most cases it works,
provided faith is an essential ingredient.

2. TANTRA-DEVATA TANTRIK INVOLVEMENTS

Hanuman is also a siddha (wizared) of an extraordinary nature.
Padma-purana describes him as a mighty one whose power consists in
his being a siddha, as one who is an adept in all mystic and mysterious
lore and as one who presses his power to the benefit of others.



Hanuman Kosa

V4 e e

(From Ananda-Mangalam, Tamil Nadu)

Tagfaamymaren faTan weree:|
TAYTEMAHITA: UTTeRTa=TaI0T: ||
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(In Patna Museum)

Siddhi refers to attainment, accomplishment or success; primarily
it means attainment of physical and mental power, although it involves
also the idea of self realization. The Siddha-cults in the North as well
as in the South which are Saiva in orientation emphasize the realization
of Siva in oneself. And Siva is the Adi-Siddha, a model Siddha.
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It may be noted that the Puranic accounts (to be given later) of
Hanuman either make him an incarnation (avatara) of Siva or Rudra, or
an aspect (amsavatara) or offspring of Siva. And in common with the
Kan-phata yogins of the Natha-Siddha Saiva tradition, the kundalas
(heavy rings worn in the ear, piercing the ear-cartileges) constitute an
important and distinguishing ornament of Hanuman :

USRI TETRSHE ||
(Sritattva-nidhi)

A Siddha is technically one who has transformed himself into

Siva, that is to say one who has realized his identity with all things in

nature. This is how he comes to possess supreme power. Siva who is
himself a siddha is all-powerful (ellam valla siddhan, in Tamil).

The Siddha tradition recognizes that those who have attained what
is known as Kaya-siddhi (accomplishment with regard to their physical
constitution) become immortal in effect. They have transmuted their
mortal body into an immortal one, by techniques such as praniayama
and other yogic practices. This is known as ‘vajra-sidhana’ (adamantine
approach), involving esoteric alchemy.
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The body that the practitioners come to posess 1s ‘adamantine’
(vajra-kdya) and supernormal. It is not affected in any way by weather,
weapon, time or trouble. Hanuman was called Vajranga-bali in the Siddha
sense of the term. We have a mantra emphasizing this aspect :

Not only his body as a whole, but-each limb thereof is adamantine
and immutable; and no weapon could possibly injure him. During fights,
he employed his teeth and nails, his fists and kicks to great advantage.

The Indian tradition counts him among the seven immortals
(cirajivi):, Markandeya, Bali, Vyasa, Vibhisana, Parasu-rama, Krpa and
Asvatthama:

AU Ar Sieeaiar gauay fasfeor:|
TIEE: HAr goft 9 fersfa:
He is believed to be living till this day in Kimpurusa-khanda,
which is the mountainous abode of the Kinnaras to the south of Hema-

kata (‘hemakiatdd daksinatas tathd kimpurusam’, Visnudharmottara,
1,7,28) :
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wiifa Trafa e o gegeata q&@er: ||
(Devi-bhagavata, 8,10,19)

Bhagavata-purana (8,10) also mentions this place as the present
and permanent residence of Hanuman, and also of Riama and Sita.
Hanuman is engaged in the uninterrupted worship of Rama, along with
the kimpurusas and gandharvas:

frqes ot STEAHITEUES AU AT s TH

AEEUTE eRd e THTITEdl BT He fhretfata-

TivReuTEd|

Uit e ug Tafdll

Rama is here praised by Hanuman as ‘adipurusa’ (primordial being),

‘uttama-Sloka’ (worthy of high praise), 'arya-laksana-sila-vrata’ (noble
in character and conduct), ‘upasita-loka’ (adored and sought by all
mankind), ‘mahdpurusa’ (great soul), ‘mahabhaga’ (majestic personality)

and ‘brahmanya-deva’ (divine in nature, being Brahman himself)
(5,19,3).
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(Bhyatarayanapura, Bangalore)

Réma who resides in Kimpurusa-loka along with Hanuman who is
a siddha is of some significance in the context. Although the Siddha
tradition is Saiva general orientation, the Tamil Siddha giva-vékkiyér
speaks of Rama in several songs. Rama here means ‘svatmarama’ (being
happy within his own spirit) a mystic experience of one’s soul being
one with Siva (Sivanubhava). Hanuman residing in kimpurusa-varsa,
adoring Rama, should be taken in the sense of his merging his own
individual self in the absolute and universal reality.



-
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This is spoken of in Tantrik texts as divya-bhava. Tantra classifies
mankind into three groups in accordance with the prevailing dispositions
(bhava): (1) animal or carnal disposition (pasu-bhava), (2) valiant or
dynamic disposition (virabhava); and (3) divine or tranquile disposition
(divya-bhava). Vamakesvara-tantra defines ‘bhava’ as a mental attitude
that is earnestly cultivated; and power to accomplish is important in
cach of the dispositions.

wrat Ty aEr ot TEde wErs el
( STFRUTEIT=IT SITETT JE10T |rgehe =
feeaditay o SWraFaHRaq! )

Nuggihalli — Laksminarasimha Swamy Gudi (Ramaparivara)

The power (Sakti) herec means the mental energy that is available
and utilized. The three dispositions correspond to the three gunas. tamas
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(pasu), rajas (vira) and sattva (divya). Ignorance, infatuation. animal
instincts and attachments to pleasures and sources of pleasures
characterize the first group. Energetic action, discipline courage reason,
and application characterize the second group, while the latt group 1s
dominated by wisdom, peace and non-attachment. The last disposition
(divya-bhava), spoken of earlier, is extolled in the tantrik texts as the
siddha state of self-realization.

It is interesting that the figure and character of Hanuman
comprehends all three dispositions. In his external appearance he is a
‘pasu’ (a monkey), in his conduct a ‘vira’ (heroic), but in his own
nature he is ‘divya’. The folk recognition of him is as a “vira’. whose
supernormal actions reveal great courage, indomitable enecrgy, firm
conviction, undaunted perseverance and supreme sacrifice; he is
undaunted by circumstances, however adverse and inimical.
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People who abide at the ‘pasu’ level (which is the primary and
necessary stage for all, and which is universal in its scope, (for “all the
animals, as ground for human beings on carth to be founded upon’)
look upto the ‘vira’ for strength, support and guidance. And Hanuman
as a siddha went on to enter into the ‘divya’ stage towards the close of
his career on earth. This is his sojourn in the Kimpurusa country.

A siddha is also one who has become an adept in the various
supernormal powers, which are at once mystical and magical. Many arc
such attainment listed in books, eight, fifteen, sixty-four, sixty-eight or
cighty-four. But the usual enumeration is of eight siddhis (asta-siddhi).
They are grouped under three heads, the first pertaining to supreme
wisdom (jfiana), the second to the supernormal powers of the mind
($akti), and the third to the magical powers of the body (kaya).

(stone. from Sucindram temple)
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I. 1. Garima (power to reach everywhere)

2. Prakamya (power to exercise frec-will)
I1. 3. Isitva (power to create or control)

4. Vasitva (power to dominate over creation)

5. Kamavasayitva {power to grant with-fulfilment)

%‘;
KA, g Loy
L0 A T TR EA

HI. 6. Anima (power to assume a body that is minutc)
7. Mahima (power to expand indefinitely)

8. Laghima (power to float in air)
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Virasana

Now it becomes clear why Hanuman is called a siddha. He
possessed all these siddhis, as the epics, the puranas and tantrik accounts
amply testify. That is also why there are numerous tantrik rituals where
Hanuman is invoked to ward off evil and shower benefits. His power
could be constructive or destructive.
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PHUR-BU
(Tibetan version of Vira-Hanuman)

Consider, for instance, the following tantrik invocation to Hanuman,
which is meant to eradicate all evil influences from seen and unseen
sources alike. It is prescribed to be recited ten thousand times at midnight
on Tuesdays, by those who are afflicted by grave diseases, or troubled
by evil influences. Hanuman here is to be visualized as a fierce and
indefatigable spirit who can effectively handle all kinds of inimical
pressures, as a terrific aspect of Rudra :
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% % o 7§ 7 A § % T e
- U - FueTrr- ST era- yTfeReit - grfer=-afero i -gemr-amt -
HETH-TTeE - G- SaTel-Tg - AT Rl &0 &1 84, Woid,
g "R, e e
TETHR YN HTaaR 3% g gf § 8 3 8 we @
The valiant and powerful Hanumaén is asked here to break, tcar
down punish and kill in an instant evil spirits, disembodied spirits,
ghosts, goblins, demons, fiends, devouring ogresses and other forces

which cause distress and misfortune. For getting one’s undertaking
through, with profit and success, the following spell has been indicated:

R

(Bhaktapur, Nepal)

3% T TAAG WAURT] HAWTaaganTAT SIETHIIedT
fofe fofe fuafe fafa
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T RTIGETGM STaeaIeaed| Waar Svd efrea|

Y HEREIUT /YT |/Te|

3o WA T 3 B G g Wl

Any undertaking for being successful must overcome and climinate

numerous impediments, which may belong to the past, present or future,
and which may be caused by wicked minds who are opposed to the
undertaking. Hanuman is here sought to tear such impediments to pieces,
to break them down, to drive away the inimical minds, and to overcome
the power of those who oppose. Hanuman is also invoked to attract,
demolish and burn up the evil planetary influences which cause discases
of various kinds and render all poisons altogether ineffective; and to
defeat death and eliminate fear.

1‘

Teielan® [

T TN IR, TET HET, DI BN Y g AT AR
& I IO, Iue Yead| Janvea- furemusa e
e - T Sreheer - famreer-wrR vewawr fofe fof=, faf=
faf) arfarvrer-varee- I s sratyTe- ey e fasraae e-
TR - TUSTrR el - yee TR va+ fau fafas &s %
gfefa 3% g wdgpmer fara fara @Rl
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It 1s usual in the Tantrik context to specify certain seed-syllables
(bijaksara) to represent the deities that are invoked or sought to be
propitiated. It is also usual for the sced-syllables to be, in a large number
of cases, the initial letters of the names of the deities. There are, however,
seed-syllables independently symbolizing the elements and forces.

Thus, ‘ham’ (%) is the seed seed-syllable representing Hanuman,
and this seed-syllable also symbolizes sky or space (dkasa, viyat). ‘Ha’
1s the first letter in the common name of Hanuman; it is transformed
into a seed-syllable by adding the mystic anusvara (am, representing
the lunar energy, indu) to it: it becomes ‘ham’ (¥). When the symbol
of mystic fire (agni, ‘ra’) is added to it, it becomes ‘hram’ (€). And to
make it further filled with feminine energy of creativity, im (which
represents sakti or devi) is added: it now issues the form of ‘hrim’ (&).

The long vowel endings & 1 and @ make the triple maya-bija :

UER A
These three seed-syllables are together considered powerful
representations of any deity invoked to protect or destroy. This is

especially employed with regard to Hanuman. There is also a pentad of
seed-syllables (pafica-kata), specific to Hanuman :

TOh ©h gEl TSk gEill
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(hsphrém, khphrém, hsraum, hskhphrem, hsaum) when the six-
lattered formula ‘hanumate namah’ follows the articulation of these
five seed-syllables, it makes a mahamantra of Hanuman. Alternately,
but more commonly, the pranava (Om, also called téra), the vagbhava

(aim, ¥ ) and the padma (§rim, &) are uttered at the beginning.

Usually, the spell contains words which are intelligible and which
indicate what the deity is supposed to do (action-words, like %
‘perform’, 87 “kill’, % ‘burn’, faf< ‘break’ I==F ‘drive away’ TR
‘attract’, HRA ‘destroy’, fag ‘climinate’, NMiCE ‘dry up’ etc.); and
these are repeated so as to add force to the action indicated (h% HF,

&1 &1, 8 T8, STuedlaed, 3MHYAhsd etc.) Sometimes, the words

may appear meaningless; but there will be the spell for the cure of the
disease of the spleen called pliha:

3 A A T HBEHIE LT Y THSTE I
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Yantra on a Radma-tanka. The obverse has a figure of Hanuman
flying carrying the gandhamadana hill on his right hand.

In the yantra, the total of any three numbers in a row is 15, which
1s a mystical number.

%13 %
9 5 ||

R —

) 7 6

-

The letter ‘yo’, repeated, is the seed-syllable ‘ya’ for wind
(vayublya), which is modified with the addition of the sadyojata ‘o’.
The other letters are also similarly suggestive. In the mantra for the
removal of bondage,
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There is a sequel which is also ejaculated:

The first two letters of the sequel, ‘hari’, not only denotes monkey,
but also an esoteric significance. ‘Ha’ is the seed-syllable of ‘sky’ or
‘space’ (akasa, viyat, gagana), and ‘ra’ is the seed-syllable of ‘fire’
(agni, jvalana); the last letter gets modified by the ‘eye’ (netra), ‘1.
Thus the word ‘Hari’ means ‘the eye of fire in the sky’.

3
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Often times, the mantra (a magical spell) is used along with a
yantra (a magical design), specific to that deity. There are many yantras
(ptjana) which are employed in the worship of Hanuman. Either they
are used with the mantra inscribed inside the yantra, the letters being
appropriately distributed, or without any inscriptions. The former is
said to be the more effective employment.
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Some yantras with inscriptions of the seed-syllables in them are
also worn on the body (dharana-yantra) as an amulet. These are protective
devices. Tantrik texts contain detailed prescriptions concerning the
preparation and use of yantras, specific to deities. Hanumat-kalpa is an
important text of this kind.

Tantra has also its sinister aspect. It employs spells and other
magical devices, withcharft, sorcery and black magic to cause trouble
to others. The tantra that is meant to promote one’s own welfare, health
and prosperity by magical or occult means without causing distress to
others is positive or constructive “white”: it is called ‘paustika’
(nourishing). And for this, the practitioner's mind and heart are required
to be pure.

But the tantrik techniques may also be used in a negative or
destructive way, deliberately designed to cause distress to those whom
one does not like. These techniques go by the name of ‘abhichara’
(destructive).

There are six techniques, collectively designated ‘sat-karma’:

1. vasikarana (enticing people by force),

2. stambhana (arresting speech, movement or function of limbs),
3. vidvesana (causing ill-will among friends),
4

ucchatana (driving away people from their habitat by magical
means),
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marana (killing),

and

mohana (causing confusion or infatuation. Sometimes

Jrmbhana (causing yawning, lethargy and lassitude) and

dkarsana (attracting people against their will) are also added to

the list. In Mantra-dvatrimsika we read:

W HIgeate qyarshs Uerury|
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Among them, mohana, ucchatana, marana, vidvesana and jrmbhana
are said to be ‘tamasi’ (very vile and wicked), and the not to be resorted
to, unless under extreme compulsions. Stambhana (paralysing or
arresting) may be employed against reptiles, enemies, thiefs or robbers.
Mohana is the technique of bringing about love and infatuation of a
desired man or woman towards oneself (stri-purusa-mohana), causing
admiration to oneself among the member of an organization (sabha-
mohana), or making the king fond of oneself (rdja-mohana). Ucchatana
is to make the disliked person ill, troubled in mind, disinterested in life
and quit his place or position. Making the enemy tremble and shiver in
fear is included in jrmbhana. Causing hatred within the family,
community or organization is vidvesana.

\J

R4

According to Manu (11, 63), enticement by herbs and mantras
(vasikarana) is the primary karma, and all other karmas derive from it.
In this milakarma, the practitioner forces by occult means things or
people to move towards himself (vasyakarsana).

Besides these, there are two others, §antika and paustika, which are
by no means sinister, but employ almost the same techniques. The
former is directed against diseases, fears, encmies and impending
calamity. The latter is intended to bring about health, wealth, happiness,
good fortune and wish-fulfilment.
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Praparica-sara-tantra (23,5) prescribes a lengthy mantra, called
‘trailokya-mohana’ to accomplish all these at once. It is said that in
cach of these karmas, the mental condition of the practitioner (peaceful,
anxious, agitated, indignant, envious etc.) becomes significant.

Hanuman is the deity that is resorted to even by these sinister
tantrik-practitioners. In particular, a form of Hanuman known as
Paficamukhi (five-faced) is meant only for such occult practices. The
heads in this form are those of monkey, (markata), wild boar (stkara),
lion (simha), vulture (Syena) and magical horse (asva or haya). Although
the usual explanation is that the form is a syncretic representation of
three forms of Visnu (Varaha, Nrsimha, Hayagriva), alongside the two
attendants of Visnu (Garuda and Hanuman) the context and the form of
the spells do not seem to support it.
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The face on the east is Hanuman'’s; it is capable of destroying all
enemies. The spell takes this form:

3% A TIAD FETEARE TYAETE YEHE T T T T
TRCITIHE hTT TETl

(Hanumad- Yantra)

The southern face is that of the lion (Narasimha), capable of
vanquishing all evil spirits, with the spells:

Fo TH TIAA THAART TFSTIAE SO FTeAeT

TR gt g § Bl §: Ueheyauasuea et
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The western face is the vulture’s (Garuda), capable of overcoming
all obstacles. The spell is
3 TN TG THEARE UPTEAE UPATE THSE ¥ T |
W | HeheTaafaruna @retll




e

Hanuman Kosa 53

The northern face is that of boar (vardha), capable of bringing in
all prosperity :

3o T TG FHAANTE TYTEAE STHE AT aEE
WHEHIERTE TR

The face on the top is horse's (Hayagriva), capable of enticing all
people :

3o T FTIAT TR TPYAITE Feaq@ gerftara on g
Wi B o WeheTeEyieRiuTa Rl
It may be noted that the spells do not correspond with the forms
of Visnu. Further, the articles carried in the ten hands of the Paficamukhi-
Hanumaén do not symbolize the forms of Visnu that are supposed to be

integrated here: fist, sword, trident, noose, mountain, mace, tree, water-
pot, shield and the gesture of wisdom.

Paficamukhi-Hanuman
(bronze from a temple in Abbiir)
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It seems more reasonable to assume that the five faces relate to the
four elements like monkey (akasa), lion (agni). vulture (vayu), boar
(Jala), and to the sun (horse, top), It has also been suggested that the
five heads represent the pentad of deities (Paficayatana): Visnu (vulture),
Sakti (lion), Ganesa (boar), Siva (monkey, Hanuman being an incarnation
of Rudra) and Sirya (horse).
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Hanu-Bhairava

The icons of this five-headed form of Hanuman are seen to have
ten. twelve or twenty arms; and each of the faces has three eyes; It is
clear that the form is tantrik, as it bears a close relationship with the
from of Hanu-bhairava, the composite form of Hanuman and Bhairava,
prevalent in Nepal and Tibet.
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And the upasana too is in the tantrik mould. The dhyana of this
form as given in the Kavaca describes the five faces as exceedingly
terrific (mahabhima, bhisana, atyugra-tcja, ghora), luminous (dipta, kot
isirya-sama-prabha), and awe-inspiring (adbhuta):

TyaTh HeTiH Srusmaedan)
argfaderiiess adwmetfatgami
e g 9T 9% shifcgaanyem)
i caucce i caceacie bl
g FHUT FeE AR e
IFUATAYE T TIP3 11
fyerd TS 99 TshqueHETE|
BERUMEEREREGUEE En R
3T Wi g Feed S| o)
YTATATHSRATATA e Rt T 115 |1
Sed g 9 FFETHRu W)
a7 oy, fau= AewrE wETEdI6
A=) INUT aF 10T WAYTIET )
STl UYHE & A< A7
The 1s also a ten-head form of Hanuman, reminding us of the ten-

hcaded Ravana who was humiliated by Hanuman, and symbolizing the
ten vital currents (dasa-prana, five of cognition and five of action.

jnanendriyas and karmendriyas). One of the spells has the words:

And a form with eleven hands is also mect with, probably
representing the eleven forms of Rudra (ekadasa-rudra), whosc
incarnation is Hanuman. The number eleven is significant for [Hanuman.
and 1s involved in rituals and spells pertaining to this deity.
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There are spells which speak of Hanuman as Kalagni-rudra (or
Rudra during the general conflagration during pralaya). or as an
incarnation of Virabhadra (Pralaya-kala-virbhadra). Onc of the versions
of long spell, called ‘Hanumad-aghorastra' begins with this identification:

35 § TEY T SR HTeRE ] ST Herfue e
S-S REETE UKGARE TR e st sreEeT

EREBIGEIECAR!
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CHAPTER TWO

IN THE LIGHT OF THE
PURANAS

1. THE VEDIC BACKGROUND

The Puranas constitute not only a treasury of the country's fables,
myths and legends but a historical source-material of sorts. They also
reflect the folk achievements and contain valuable information about
numerous cults. Several puranas deal with the background of Hanuman,
his career, his heroic deeds, his character and supernormal status. There
are accounts of his association with the Ramayana, and also accounts
which are independent.
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We find Hanuman playing an important role in story of Ramayana,
not only in Valmiki’s great epic poem, but in other versions like
Adhyatam-Ramayana, Ananda-Ramayana, Gayatri-Ramdyana, Nilakan-
tha's Mantra-Ramayana, Bhusundi-Ramdyana and the accounts in
Mahabharata (Aranyaparva) and Bhdgavata, but also in Pudma-purdana
(patala-khanda) Agnipurana (chapter 9) Nrsimha-purana, Brahmanda-
purana (where we have the 'Hanumat-sahasandma' and the ‘Kavaca’).
Bhavisyottara-purana (containing the ‘Hanumad-vratakatha), Brahma-
purana (chapter 84), Brahma-vaivarta-purana (62,75) Bhavisya-purana
(3.4.13), Brhad-dharma (chapters 18 and 20), fz'va-purdna (Satarudriya-
samhita, 20) Skanda-purana (Mahesvara-Khanda, 9 and 10) Garuda-
purdana (ch. 143), Karma-purana (1,21,34,42), Narada-purana
(Purvakhanda, 3,78,20 containing Hanumat-kavaca), Visnu-dharmottara-
purana (1,222), and Varaha-purana (158).

Agastya-samhita, Saunaka-samhitd (Sudarsana-cakra-raja-
samhitadhyaya), Garudi-tantra, Agastya-samhita, Sudarsana-samhitd,
Mantra-mahodadhi, Mantra-tantropdsand, Brhajjyotisarnava
(Hanumad-upasanadhyaya), Mantra-mahdarnava and Hanumad-
upanisad also contain details about Hanuman.
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There are also works dealing with the Rama story involving
Hanuman significantly in Prakrt, Apabharamsa and dialects. The Jaina
Ramayanas like Vimala-stri’s Pauma-caria (about 100 A.D.),
Ravisena’s Padma-purana (678 A.D.), the Ramayanas of Sanghadasa
(609 A.D.), Dhanésvara-suri (8th cent.), and Silacarya (868 A.D.), the
Ramayana chapter in Guna-bhadra’s Utrara-purana (839 A.D.) and in
Puspa-danta's Mahapurana (958 A.D.) and Hemacandra’s Ramayana
(12th Cent.) contain important variations in theme, sequence and
characterization of the story.

Well-known are works in the Indian dialects, like Tulasi-dasa's
Rama-carita-mands (Hindi dialect Avadhi), Krttibasa’s Ramayana
(Bengali), Kamban’s Ramayana (Tamil) Bhaskara and Ranganatha-
Ramayanas (Telugu), Madhava Kandali Ramayana (Assamese) Kausika
and Torave-Rdmayanas (Kannada), introductory verses in Samartha-
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Ramadasa’s Dasa-bodha (Marathi), Bhakta-mala of Ramasnehhi-
sampradaya (Hindi), Guru Govinda-Singh’s Govinda-Ramayana
(Panjabi), and Patala-Ramdyana (Malayalam).

The story of Ramayana with Hanuman as a major character has
become popular in South-cast Asia: Nepal, Burma, Thailand, Vietnam.,
Java, Bali, Borneo and Ceylon. Yogisvara's Ramdyana in Java, Rama-
Kerti in Cambodia, Rama-Kien in Thailand, Hikayet-seri-Rama in
Malaysia and Ramayana-Kakavin in Indonesia portray Hanuman in an
interesting light.
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In China, the story of the Golden Monkey (Jinhou) in the popular
Xiyou-ji (Pilgrimage to the Western Heaven) by Wu Chengen (16th
Cent.) 1s based on the adventures of Hanuman, Rama-Vattbu (Burmese)
and Hobutsushu (Japanese) are also versions of Ramayana with Hanuman
as the central figure.

Line Drawing, Cambodia

All these later works draw significantly from the Puranic accounts
of Hanuman, although the main theme depends on Valmiki’s epic-
poem, with of course regional and cultural variations. The Puranic
accounts also depend on the same epic-poem, but about the details not
found in that source they provide interesting pieces of information,
probably derived from folklore and embellished with imagination.

Line Drawing, Bali
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The principal lacuna in the epic-poem, at any rate in the earlier and
more authentic portions thereof, is the background information about
Hanuman: and this the Puranas supply. The information provided in the
Puranas, as always, is a curious amalgam of traditional wisdom, folk
clements, symbolism and historical narrations preserved in the racial
memory.

It has been suggested, not without justification, that the origin of
Hanuman is to be found even in the hymns of Rgveda. In fact, Nilakan-
tha’s Mantra-Ramadyana is a valiant cffort to interpret several Vedic
passages in the light of Rama's story.

There are verses in the Rgveda which relate the wind-god (Marut)
with Agni, Rudra. Indra and Visnu, and contain other pieces of details
which the Puranas avidly took over and utilized to construct or
reconstruct Hanuman’s career. In Rgveda, 5,3.3, we read :

7a T3 wear Aeia &9
T wm e feam)
ug afgemed frenfa
¥ Wi T A )
There are other verses in Rgveda-samhita, which contain significant
suggestions for Hanuman’s story. A few instances are given below :

HAYTTET TR T |
FEPULER T et T
TP agarar 1%
I AT I
(10, 53. 7)

v FfRa v e Oeaeqd
Tut faftolia s/
srerfa afer fugefa Frepaogd
Fura Tafds @i
9, 71, 2)
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T Srgen aifadr exar gArs
T Uad WH 3= A
3TTUT: Tha TAHIER
At gueerEl TEE: |

@ 72, 3)

(9. 69, 1)

(1, 12, 1)

4,18 9)

(2, 35, 10)

(1, 33, 11)
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It can be seen that the main framework for Hanuman’s story has
already been set here; the outlines thus provided remained to be filled
by the puranas. In the early Vedic literature (Sambhitas and Brahmanas),
Agni, Indra, Maruts, Vayu and Rudra are closely related with each
other, share many traits and frequently identified.

Hanuman in later legends is associated with all of them. He is
Maruti (offspring of the Maruts), Vayu-sinu (son of Vayu). Indra
damages his chin (hanu) with his weapon, Vajra. Rgveda-samhita
(4, 18, 9) refers to the breaking of the chin. He is the son of Rudra, or
an incarnation of Rudra (rudritmaka). And Rudra is identified with
Agni (Rg. 3,2, 5,7, 1, 10, 4). The Tantrik spells which invoke Hanuman
to drive away diseases and misfortunes remind us of Rudra being himself
identified with diseases and misfortunes. L.ike Rudra, Hanumaén causes
troubles, and also cures them. And Hanuman’s aspect as Agni is to be
seen in the burning of Lanka.
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The principal god in the Vedic literature is Indra, who in later
legend made Afijana's son Hanuman. Indra's close association with the
Maruts, who are gods of wind, of thunderstorm, of lightning and of the
rains, 1s celebrated in numerous Vedic passages.
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The maruts are the ‘loyal helpers’ of Indra, among the gods. They
are benevolent (‘vasavah® good folk, 7, 56, 17) and not cruel (ghora);
and they are so unusual in their form that they appear to belong to
foreign lands (paravatas, 5, 52, 11). They are seven in number (Zaittiriva-
samhita, 2, 2, 11, 1 ‘sapta-gana vai marutah’), and are regarded as the
children of Diti, unlike the other devas, who arc the children of Adit
(Visnu-purana 1, 21). They are warrior tribes, who fight for Indra.
Indra is distinguished as ‘marutvat’ (one who has the Maruts to help
him, 4, 21, 3 and 5, 42, 6); and Visnu also is ‘marutvat’ (5, 87, 1). The
kinship of Indra with the Maruts is cxtolled in passages like:

wfa = ufa faema

e oref 3 w&a Tl

(2, 11, 14)
wia ggmear gl

(2,29, 3)
Iq @ 7 3 Tagasfon
fea: ordw wrEaT WoRa: 1l

(2, 31, 3)

Satapatha-brahamana (9. 3, 1, 26) quotes Vajasaneyi-samhita (27,
80), and gives the names of these maruts: Sukra-jyoti, Citra-jyoti, Satya-
jyoti, Jyotisman and so on (‘namanyesam etani’), which are all suggestive
of light. Taittiriyaaranyaka (5, 4, 8, 26), in fact, describes the maruts
as rays of the sun:

3l @e] 9T Infae: wad:|
T THAl WET: |

Tandya-maha-brahmana (14, 12, 9) likewise equates the Maruts
with solar rays:

TrET & WA g&dr T9H: |
el & Farre RaEn i
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It is interesting that the maruts are called ‘poet-seers’ (kavayah) in
Rgveda (1, 31, 1; cf. also 3, 32, 2 ‘brahma-krt maruto ganah’). Onc of
the theories put forward concerning the derivation of the word ‘Marut’
is that it comes from the Dravidian word ‘marutta’ meaning sorcerer or
medicine-man.
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Agni (the god of fire) is called a friend of the maruts (8. 103, 14
‘marut-sakhi’) and one who nourishes the maruts (3, 13, 6 ‘marudvrdha’).
Like Indra, he too is ‘marutvat’ (1, 72, 3; 5, 60, 8, and 1, 19 ‘marudbhir
agna agahi’). In rituals, offerings arc made to the maruts immediately
after Agni as Vais$vanara is propitiated (Taittiriya-samhita 5. 4, 7.7,
‘vai$va-naram hutva marutam juhoti’). According to Apastamba-srauta-
sitra (13, 15, 12), there is an Agni-maruta-sastra, comprising of mantras
addressed to Agni vaisvanara (1, 43, 6) and to the maruts (1. 87) as also
to Rudra (2, 33, 1). Agni in the Vedic corpus is frequently identified
with Rudra (3, 2, 5 etc.); and Rudra is regarded as the terrible aspect
of Agni (Tuittiriya-samhita, 5,7, 3, 3).

Fg a7 UW FEfE: aed aEr s frarsam
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(cf. also ibid. 1,2, 11 a1 @ 3 A q:0; 1, 3, 3 WOMHIH 1Ifg
e 2,2,2,3 379 w5ad.. STETRUTA.... AMTERH T o1 = =W
HWWH and Tandya-maha-brahmana 12, 4, 24 e W‘_ﬁ st

w5l & EERHeR] o ;) |

Hence Rudra 1s red, which 1s worthful colour, and also the colour
of magic, sorcery, death and misfortune. He is copper-coloured, according
to Taittiriya-brahmana (2, 7, 12, 4, ‘tamro aruna uta babhruh’). And
Rudra is the god of the forests and the mountains. hence his names in
Rudradhyaya ‘girisa’, ‘giritra’, ‘giriSanta’, ‘vananam pati’, ‘Vrksanam
pati’, ‘kaksanam pati’ and ‘osadhinam pati’. He is born in thc mountains
(cf. Maitrayaniya-samhita 1, 10, 20):

ffd wger =it
I 9T THISEIEER U Il
And he is the genius of the forest (akrsivala, RV 10, 146, 6). He
1s also the luminous celestial god, who hurls misfortunes on the creatures
on carth. But he also holds in his hands medicinal substances (1, 114,
5 ‘haste bibhrad bhesaja varyani’). Among the gods he is a terrible onc
(Taittiriva-samhita 6, 1, 7, 8).

s
&

SrEwsmavawny L

LR S B &I geae
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& & w0 AT

He represents anger and is veritably a wild boar (Taittiriya-
brahmana 1, 7,9. 4 *pasinam vi esa manyh yad varahah’). Thunderbolt
is his missile (Atharva-veda, 10, 1, 23 ‘vidyut deva-hetih’). He causes
calamities, spreads fever, distributes poison. He is himself a disease. he
is fever himself (Atharva-veda 11, 2, 22 and 6, 20, 2 ‘namo rudraya
namo takmane; Kausika-sutra 23, 4, 19 makes him synonymous with
jvara, fever; cf. also ibid 36, 5). And Agni in his Rudra-form manifests
himself as hunger, thirst, discomfort (Zaitiriya-aranyaka 4, 22, ‘ghora
tanuvah, ksucca trsna ca asnuk canahuti$ ca asanaya ca, pipasa ca etc.’).

Tripurantaka Stone from Minaksi Temple, Madurai.
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We can discern here the background to the tantrik involvement of
Hanuman, who is in most of the spells described as ‘rudratmaka’, and
is sought to counteract not only magical attacks, but fevers of various

types.

It is relevant also to note that the ‘maruts’ are associated in the
Vedic corpus with Rudra as their father (RV 6. 50, 4 ‘a no rudrasya
siinavah’); they belong to Rudra (‘rudriyah’) and arc themsclves Rudras
(rudrah). Indra, whose loyal helpmates the maruts are, is associated
with Indra through Agni (7, 10, 4):

T T 3 GO TSI By g1l

The maruts are known for their strength and power (ojas). They
are described as roaming about with force, making the mountains shake
and the earth quiver. Vayu, who is in the Vedic context different from
the maruts (in not being the offspring of Rudra, and being the guardian
of Soma), is also associated with Indra, like the maruts themselves.
They are coupled as ‘Indra-vayu’ (as in 2, 41)

Viyu is the most powerful among the gods, and is distinguished
by his great speed (ksepistha, Taittiriya-samhita 2, 1, 1, 1) and swiftness
(‘asuh sarasaritamah javam..... dadhati’, ibid. 3, 4, 3, 2). He presides
over the midregion, and pasus (animals) represent gods in this region
(Taittiriya-brahmana 3, 2, 1, 3):

At ST eTEaTeast: |
Wﬁm: ] q vTa: il

And being closely associated with the animals, Vayu acquired
lordship over the wild animals (Tandya-maha-brahamna, 23, 13, 2):

TS SRERTET YRRl

He is also known to impregnate freely (Zaittirava-brahamana 3, 9.
17, 5 speaks of ‘vayavya garbhah’); and he 1s licentious too:

AIEt TRTHIA HITETHY s TS|

All these details are utilized in the Puranas to best advantage in
projecting a composite picture of Hanuman; who incorporates in himsclf
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Siva-Rudra, Madras Museum Collection
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- Agni as the all-knowing messenger of the gods (RV 1, 12, 1 ‘agnim
datam vrnimahe visvavedasam) was seen as Hanuman, who became the
messenger of Rama (Rama-dita), and who was hailed as the wisest
among all (‘buddhi-matam varistham’).
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Viyu, with his kdmacara, was scen as the progenitor of Hanuman
(vayu-putra). As a personification of the strength and speed of the
maruts, he became known as Maruti.

In the Tantras, he is not only Rudra (of Kalagni-rudra, conjoint
form of Agni and Rudra), but Vayu-putra also, besides incorporating
the vajra-weapon of Indra (which incidentally is described as Aghorastra).

Excerpts from the following spell which regards him, as an
incarnation of the terrific form of Pralaya-kéla Virabhadra illustrate his
composite character (Hanumat aghordstra) :
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ad a8 EAN et ~ A

3 FH e AR o5 T AR asn e
ISRE TFHE . T IIAE IVHE ASEE TSKH TS AL,
et ey SerTeRTeRs. SROIREAR. .. $YeRYS arggd STeers -
TrE... Rqenfeane sy sreeesfafgsy fersm-er amgem
e SREORE Wew fauen fRes.. SereenfaHEaa ...
TEdlcTed... fTehafgd AR R, gdwe arg Ry
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2. THE BIRTH OF HANUMAN

The scene of Hanuman’s birth is laid in the Sumeru mountain.
which is uniformly identified with the Rsyamuka ranges on the northern
bank of the Tungabhadra river in Karnataka (ncar Anegodi in Gangavati
taluk of Raichur district, and around Hampi the capital of the great
medieval Vijayanagar empire). Pampa-ksetra (the old name of the present
day Hampi) is in its close vicinity, and it was here that Hanuman met
Rama and Laksmana.

This meeting is the first reference to Hanuman in Valmiki’s great
epic-poem, and marks the beginning of the life-long association of the
hero his master. The steep Matanga-hill is also closeby. It was here that
Sugriva took refuge when he was driven out by his violent brother Vali
from Kiskindha (which is not far off); it was Hanumam, who was
Sugriva’s friend and counsellor, that advised him to settle down on the



[
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Matanga-hill, for Vali was forbidden to enter it by a curse. And Hanuman
was Sugriva’s emissary when he met Rama and Laksman. It is no doubt
a site of great antiquity with signs of a flourshing civilization stretching
back to thousands of years.

. PR T

S

Lo A v ek ST

Puranas knew it as Afjanadri, because Afijana the mother of
Hanuman (hence Afijancya) lived there. We have in Brahma-purdna
(ch.84) an explanation for the hill's name: Afijana, who had the face of
an ape (vanari), lived there as a wife of Kesari along with another wife
of his, Adrika:

TSI AT ARG AATE~ STt
) HEd AT agrEat ifgerfa qemoRn

We have no reference to this Adrikd in any other work; the
component ‘adri’ in the word Afijanadri may just mean a mountain.
Afijana as the wife of Kesari 1s to be found in all accounts. Brahmdanda-
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purana makes Kesari an asura in Treta-yuga, who performed penance
for progeny and obtained Afijand as a daughter. This girl married a
vanara also named Kesari, a chieftain of the vanara tribe. She remained
without issues for long years: and once she chanced to meet with a
pulkasT (an old woman who followed the profession of a wandering
sooth-sayer) who predicted that the she would get a male child who
would become celebrated, and advised her to go to the mountains called
Venkatachala (the present-day Tirumalai-Tirupati hills in Andhara
Pradesh) and perform penance for the purpose. Accordingly, Afijana
went to this sacred hill, resided near Akasa-ganga river, and performed
penance there. In due course Hanuman was born to her. One of the
seven hills in Tirumalai is named after Afijana (Afijanadri).

8.7
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A variation of the same story is found in Skanda-purdna and
Bhavisyottara-purana. Here, Afijana, the wife of Kesari, was childless,
and sought the blessings of the sage Matanga, whose hermitage was in
the neighbourhood of Rsyamika. The sage advised her to go to Akasa-
gangad which was situated one krosa north of Narayana-giri (which was
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to the south of Nrsimhasrama, fifty yojanas away, and which again was
to the east of Pama-ksetra). She followed the advice, went to Akasa-

ganga-tirtha and performed penance there for twelve years. And Afjjaneya
was born.

Painting from Mysore
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Afijana is said in Agastya-samhita to have been in her earlier state
a celestial damsel Pufijika-sthald by name. Satapatha-brahamana (8, 1,
16) which mentions Pufjika-sthala along with Kratu-Sthala explains
that the former name is symbolic of the major directions, while the
latter symbolizes the intermediary direction relative to Agni.

LIS
4 /4

Wood, Kaviyoor Temple, Kerala
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r_r.g’"‘f = e e ———— :_l

qgfesteheoretl § haee wrEfafa few =afeen =fd 8 =L

The same text explains that the directions suggest space beyond
measure (ibid. 6, 5, 2, 7 ‘aparimita hi disd’), and that all direction arc
in fact Vayu or possessed by Vayu. Jaiminiya-brahamana (2, 229)
confirms this suggestion and quotes V&jasaneyl in support:
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Valmiki also says that Puijika-sthala, who was excellent among
celestial damsels, became Afijand who married the vanara called Kesar1
(Kiskindha-kanda 66, 8).

RSl Sy faeaTar gfssreReeram
3rssHta uftEarar et safon &t

The significant detail in the story is the involvement of Vayu in
the birth of Afijaneya. A later version makes Vayu impregnate Afijana.
Skanda-purana tells us that when Afijana was engaged in austeritics for
the birth of a son, Vayu became enamoured of the beauty and clasped
her fast in his embrace, Vayu is the wind-god, and enveloping her was
no problem for him. But she protested, although she nevertheless
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conceived. This version of the story makes Vayu only touch her, and
not have sex with her; and so the birth of Afijaneya was due to
‘immaculate conception’. However, Hanuman became celebrated as the
offspring of Vayu (Vayu-putra, Vata-jata, Pavamina-nandana).
Narasimha purana and Visnu-dharmottara-purana take Hanuman as
the son of Vayu.

In Mahabharata (Aranya-parva, 33, 147, 24) Hanuman himself
tells Bhima, who was the child of Vayu (‘pandavo vayutanayo bhimasena
iti smrtah’) that he too was the offspring of Vayu:

3TE HENUT: & T SR
ST HHATATE FIHAH ¢

Bhima was on his way to fetch saugandhika flowers for Draupadi,
when the tail of a very old and great ape blocked his way. When Bhima
asked the ape to take his tail aside, the ape replied that the he was too
old to shift his tail, and suggested that Bhima himself my shove it
aside:

yHiE i § sy SarsT|
THTRET @ JesHwErd TRl

When Bhima tried and could not move the tail, he became curious
to know who this great ape was. It was then that Hanuman revealed his
identity as Vayu’s son.
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Even when Hanuman as a baby was blessed by all the gods., Brahma
emphasizes that the baby's parent is Vayu (7, 36, 23).
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Ananda-Ramayana has a different story to tell. While Afjana was
engaged in her austerities for the birth of a son, and was praying with
her hands stretched out, a sweet pudding (payasa) miraculously fell in
her hands, and she consumed it. Hanuman was thus born.

The story tells us that the sweet pudding that fell in her hands was
dropped there by a kite, which had snatched a portion from Kaikeyi’s
share during Dasaratha’s ‘putra-kamesti-yaga’. The story further explains
that the kite (patanga) was in fact a celestial damsel called Suvarcala
who had been cursed by Brahma for her faulty steps in dancing ot
become a kite.

Agni had gifted the sweet-pudding to Dasaratha in answer to his
prayer for progeny. Rama and his three brothers were born by the
power of this gift of Agni. Hanuman’s birth, according to the story was
also due to the same gift. Thus Hanuman would be like a brother to
Rama; and Agni occurs in the background of Hanuman. '

Some other Puranic stories ascribed Hanuman’s origin to Rudra
(Siva). Siva-purdna in particular, speaks of Hanuman as an incarnation
of Siva to help Rama; Rudra-Hanuman is the eleventh incarnation
(ckadasa-rudra). We read in Skanda-purana (Mahesvara-khanda,
Kedaramahatmya, 8, 99, 100).

W T IREIN BEl AT HEThRT: |
arardtet; weTard fawntieaasa: |

Brhad-dharma (chapters 18 and 20) narrates that Siva and Parvati
once resided in (Lanka in order to protect Ravana’s violence affected
the gods, who came and sought relief from Siva. At once, Parvati left
the place, and Siva incarnated himself as Hanuman. To assist Siva.
Brahma incarnated himself as Jambavan and Dharma as Vibhisana.

Bhavisya-purana (Pratisargaparva) makes Siva in his fierce aspect
enter into Kesari, the husband of Afijand who then had sex with her.
Hanuman was born then as a terrible and ugly babe. Afjjana in disgust
was about to throw away this babe, when Vayu appeared and plcaded
with her to take care of this baby for it would securc the welfare of the
world. Siva-purdna (Satarudriya-samhita scction 20, 1) gives an claborate
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account of how Hanuman was born from Siva’s semen. Sanatkumara
tells Nandi:

I U U] W gIEeie q
JAT THNTY] TN SAATEagaar aww: 1l

The circumstance relates to the appearance of Visnu as Mohini,
during the celebrated churning of the milky sea (samudra-mathana), to
delude the daityas and deprive them of their share in amrta (ambrosia,



90 Hanuman Kosu

nectar). Siva was so bewitched by the extraordinary beauty of Mohini
that he became excited and spilt his semen. The powerful semen was
preserved by the seven sages (saptarsi) in a leaf, and was later given to
Afijana, who was the daughter of the sage Gautama. Afijana at oncc
conceived, and Hanuman was born:

qAY WU AEATGAIA(q ATHHTER)

In Narada-purana (Purva-khanda, 3, 78, 20) there is a “Hanumat-
kavaca’, where it is stated that Hanuman was born from Siva, and he
is of the form of Rudra; and also an aspect of Siva:

TRIACOT: ST - Eehara: |
aﬁﬁli‘aqﬁmﬁ e 13, 74, 12411
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yHagfaesT: fyraneT: 13, 79, 35311

Brahma-Vaivarta-purana holds that Hanuman as an amsa (aspect)
of Siva: and Tarasaropanishat (1, 3 ‘Siva-ripo Hanumain’) makes
Hanuman a form of Siva.

According to another story, Pufijika-sthald was a maid-servant in
Brhaspati’s houschold. One day when she was gathering flowers in the
garden. she saw some women cngaged in amorous activitics. She was
cxcited and ran to Brhaspati, hugged him and kissed him. Brhaspati
became angry and cursed her to become a monkey. This was Afijana.
She lived in the forest and got married to Kesari.

Afjand, however, wanted to become pregnant by Siva, and
performed penance for this purpose. Siva agreed, and Narada
communicated this information to Vali who was the ruler of the vanaras.
Should Siva be born as a child be mightier than himself, and become
the ruler.
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Vali got anxious on this account, and poured a concoction of five
metals (gold, copper, iron, tin and zinc) into the stomach of Afijana to
causc abortion. However, this substance got transformed into a
resplendent car-ring (kundala) which the newborn babe wore even when
it was delivered.

There are stories where Hanuman is regarded as an incarnation not
of Siva but of his attendant Nandi. In Siva-purdna there is a reference
to Nandi being sent by Siva to help Rama; and Nandi appeared on carth
as Hanuman.

Visnu-dharmottara-purdna gives the story of Ravana's aerial chariot
(puspaka-vimana) suddenly stopping when it reached Kailasa. the
indignant Ravana secking from the guardian-spirit, NandT, the reason
for this, Nandi counselling Ravana that he should avoid entering Kailasa
or crossing it, the indignant Ravana making fun of Nandi as monkey-
faced and impudent, and Nandi cursing him that one day his might will
be smashed by a monkey (vanara). This was how NandT himself appeared
as Hanumain to punish Ravana.

qWIehEd T &gl a7 ated femer: |
Tavt S A arERtaRll

& SPT AT g6 TR o vreene: |
firrafE=ynid @d swigfa g
famurm ger o aHtuquarEtal

HUTT LT U THSwnE a4l

(1, 222, 5.-8)

It is interesting that here Nandi was in the form of a vanara; and
in the curse that he uttered he spoke of the vanaras (led by Hanuman)
as having faces similar to his own.

In Skanada-purana (Mahesvara-khanda, Kedara-méahatmya, 8,
99-100), Nandi is described as the eleventh Rudra as well as Hanuman:
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Whatever the background story. the undisputed point in the story
is that Afijana gave birth to Hanuman on the southern side of the Sumeru
mountain (within the presentday Karnataka). But accounts vary with
regard to the precise moment when Hanuman appeared on earth. Given

below are some of the better-known dates:
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(1) Agastya-sambhita
TS FUTEEYA WY W shiuat:|
Agerssamiagsa: " fra:
(Siva made his appearance as Hanuman, coming out of the womb
of Afijana on the fourteenth day of the dark half of the month of Kartik

when the constellation Svati was prevalent; the lagna was Mesa: and it
was Tucsday)

(2) Vayu-purana

srfyaTenfad us el S Srgavit-
Ager sl g1 e

(same details as above, except that the month is Asvin)




Hanuman Kosa 95
(3) Ananda-Ramayana (Sara-kanda, 13, 162-163)

= wrfy faa uer gife=t warfiven
TgA W HAHE TAE g

(Eleventh day of the dark half of the Caitra month; magha-
naksatra)

(4) Same text
HETeYfOTHTE W SSoT=: |
e HYIUAST FAT g HEAl

(the full-moon day of the Caitra month)
(5) Skanda-purana (Vaisnava-khanda, 4, 42,-43)
ANHSHRATIT 9T AT girE=m:)
gfttare faet quar femamEaa

(same details; but citta-naksatra)
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(6) Mangalastaka

(Saturday, the tenth lunar day of the dark half of the month of
Vaisakha, when the Purva-bhadra was prevailing).

At o 430 LBt
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Painting from d>ira, Karnataka

(7) Sri-vaisnava-matavja-ohdskara
et /e Yrafaet g wiae
FE ST E AT
AW e wEIfeea: @ aarer
T agd =Rl

(kartika-month, svati-naksatra; Tuesday)

97
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(8) Tantra-sara:

S Wi Ry wa ot wEsER

Hrssi@edn geh: HuereE: |

2

JaTravil @ I8 o Wheh:|

HUTET: HUSH YTEAAT TATISTAH: |

TS aFTRUUT Yehe s HealamaT: ||
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(caitra-month, full-moon day; Tuesday). It is therefore that Tuesdays
and Saturdays are held sacred for Hanuman.

It is interesting that there are also shrines to Afijana (or Aifijani).
the mother of Hanuman. In the Jaina version of Ramayana. by
Hemacandra (12th cent.), we have a reference to Afijana-sundari, whose
husband was Pavanaiijaya (i.e. Vayu). Hanuman was their son. But in
this version Hanuman is not a celibate; he marries Satyavati (daughter
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of Varuna), Ananga-kusuma (daughter of Candranabha) and other
damsels. Afijana is celebrated in some puranas as a ‘deva-kanya’ along
with Urvaéi, Vi$vaci and Ulloca. There is also a dhyana-sloka for her
who is the mother of the monkey-god:

Her complexion is that of burning gold; she has a countennacce of
an ape. She is bedecked with all ornaments. She holds in her two hands
the gestures of boon-bestowal and protection. She sits in the lotus-
posture. And she resides in great forests.
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3. THE NAME HANUMAN

Among the many names of this popular god, Hanuman is the most
celebrated one, and most frequently employed in prayers, eulogies,
rituals and spells. Next in popularity are the names Afjaneya, Maruti
and Bajranga-bali. The name Hanuman is also of great antiquity. In
fact, when Hanuman met Rdma and Laksmana for the first time in
Pampa-ksctra, he introduces himself as Hanuman (Valmiki-Ramayana
5. 34, 38).

g Witaafedr FT9am ;||
and later (5, 35, 83), the poet says:
gAThfe faeamdr @eh w@ra wHoml

Riama also knows that the name of this vanara who was Vayu's son
was Hanuman, soon after their acquaintance (1, 17, 16):

HrEaEE: S g HE™ are: il
In Adhyatma-Ramayana, (4, 1, 23-24), we read:

When at the end of the epic-poem, Rama tells the sage Agastya
about the great accomplishments of Hanuman, he calls him only
Hanuman (7, 35, 3): _

I Trem wet & war AT
fagrag gAfa e
and also later (7, 36, 48):

wfafaeaifta s e feasifa aewe!
AHYFAET AR I T oh: el

There are two forms of the word: Hanumat (81+31) and the
feminine form Hanimat (89+%%), both with the suffix ‘matup’
signifying ‘possession’ (tad asya iti) or ‘excessive’ (atisaya). Panini
(Ashtadhyayi 6, 3, 120) refers to the word-form ‘hanu’ in the sense of
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“chin”, suggesting the derivative, ‘hanumat’ (the nominative singular
being ‘hanuman). The root ‘han’ has the meaning of ‘hurting’, “striking’
and ‘going’ (himsa-gatyarthayoh) (the root acquires the ‘u’-pratyaya,
taddhitiya matup). In the sense of ‘hurting’ (himsa), the word ‘hanu’
means death (mrtyu), and in the sense of ‘going’ (gati), it means weapon
which is released and sent, shot, sent far (darikarana) (ksepana, astra).
Hanuman, would therefore mean “one who strikes dead” (mrtyuman;
praharana) or “one who has a weapon that is shot” (astravan,
praksepana). But Medini-kosa (20, 25-26) gives other meanings also
for ‘hanu’:

A3
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Tz faenfa=n gemee @ feam)
24Y: HueTETd g T

A significant one among them is “chin” or “checks”. Hanuman 1s
onc who has a prominent chin or outstanding cheeks (or jaws). And on
the basis of an accepted norm. whatever root signifies “going” (gatyartha)
also signifies “knowing” (jidnértha). Hanuman mecans one with great
knowledge (jiidna), or great accomplishments (prapti, siddhi). Hanuman
is described in the epic-poem as well as in the Puranas as highly
intelligent (buddhimatam varisthah), wise (prajna), resourceful (kusala).
and also exceedingly strong. Agastya agrees with Rama that there 1s no
one who can match Hanuman in strength, in speed or in the powers of
the mind (7. 35, 15):

AT S Ty T
7 = faga qear T T A whr awil

and further:

waty faarg aafasm
yaedass fg T8 gy
sy AaeareRtuTeiar
wan wiasreaty o gl
(7, 36, 47)

However, the Puranas ascribe the origin of the name to an incident
in Hanuman’s infancy. Indra struck Afijana’s neonate babe with his
vajra; and it split the chin of the babe. Indra then said (7, 36, 17) :

TeRiIcgY TSI0T 0 I9T &a:|
e & HUidnden wfaar ATl

The occasion was like this. When Afijana delivered her baby she
was also released from the curse (she had got as Puijikasthald) and
went away leaving the babe to fend for itself. She however told the
baby before going away that it should eat only ripe red fruits. The new-
born baby went out of the cave and saw the sun rising on the eastern
horizon. It mistook the red sun for a delicious fruit, and jumped up to
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up to the sun, and tried grabbing it. Skanda-purdna (Avanti-khanda, 79,

reach it. The babe's father Vayu lent his speed, and the babe flew right
24) tells us:

104
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It was eclipse time, and Rahu was nearing the sun to hide it from
view. This diverted the attention of the babe, and the babe now aimed
at Rahu who in consternation ran to seek the help of Indra.

And Indra came out on his white elephant, Airavata, which appeared
to it as a more delicious fruit. The babe ran after Airavata. Indra now
struck the babe with his invincible weapon Vajra.

The babe was hurt on his chin, and fell down on a peak of the
Sumeru hill. Vayu became concerned and indignant and carried the
babe away to Patila, and hid himself and the babe there. The earth
became bereft of wind, and all life came to a standstill.

Brahma and the other gods implored Vayu to come back and resume
his duties on carth. They also blessed the babe and gave it various gifts.
Brahma told the babe: “May you live as long as Brahma endures” Agni
bestowed the favour that no fire will harm the babe. Indra granted the
boon that the babe will be hurt by no weapon. Vayu gave the babe his
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own speed. The other gods also gave several gifts to the babe. The babe
grew exceedingly strong, mighty, immune to ailments, proof against all
weapons and missiles, and brilliant in intellect.

This was the occasion when Indra named the baby Hanuman. for
his chin (hanu) was damaged by his vajrayudha. To justify the root-
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meaning of ‘hanu’ (from ‘han’ “to move fast”, “to be intelligent”, himsa-
gatyoh, gatyartha suggesting jianartha) Strya, the sun-god, offered to
educate the babe, who too had taken a liking to the sun and made the
sun his mental guru.

qee ITE ST A9 arH wiasafd|

T =T wiear S Iyl
(7, 36, 14)

Strya, however, forbade Hanuman from sitting on his own chariot
with the Valakhilyas, as he traversed the sky, but allowed him to walk
in front of the chariot, and receive the instructions in scriptures and
other lore. Hanuman did this feat, concentrating on the sun all the while
and learning all that he was taught, walking with the sun without stopping
for sixty hours. He thus mastcred the vedas and the datras, and became
proficient in darsanas.

T
S ;%»ﬁ@%

Strya appreciated his interest, ability and concentration, and told
him that this was sufficient gurudaksina (fees for instruction) for him.
This was how Hanuman justified his own name: he had become
extraordinarily wise, brilliant, and an accomplished orator.
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Rama recognized Hanuman’s unusual equipments (1, 17, 16-17):
AHAEIRE: STHETATE o |
FHEETNUA ATAITH S|
TSRy, IfgHT Serariil

» ~
v

o -,
LR < S Ot

He had become superhuman in his abilities of body and mind, as
a result of the gifts of various gods and the teaching he obtained by
Strya himself.

Sturya advised him to go back to his own country and help Sugriva
who was then in need of help Sugriva, when he was born had carried
with him an aspect of Strya. He has been helping his brother Vali to
rule over the Vanara tribes in Kiskindhi; and he needed a friend, will-
wisher and counsellor. Accordingly, Hanuman arrived in Kiskindha and
sought out Sugriva.




Hanuman Kosa 109

The point of interest in the context is that Hanuman was so called
because of the broken chin. And this has been an enduring explanation.
Besides Indra’s statement cited above, we find the epic-poet specifying
that it was the left side of the chin that was damaged (4, 66, 25):

T FAUfyrer A FIrHeEdl
aar fr amde a gqmfafa Sifaaa
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Ramayana-marijari informs us that when Indra struck him Hanuman
fell on the hill with his chin broken on its left side:

T WU FHUT d hIUTATSRITE: |
ATt ufeaeare amr gl

However, there is no reference to his broken chin in his
iconographical prescriptions. In the Hanumat-sahasra-nama, on the other
hand, he is described as having a prominent chin (brhaddhanu) and
small lips (hrasvostha). Even when in texts like Valmiki-Ramayana,
Adhyatama-Ramayana, Ananda-Ramayana or Mahdabhdrata, Hanuman
is being described, no reference in made to his broken chin. Valmiki,
for instance, speaks of his white tecth (5, 1, 62 ‘Sukla-darm-
strosnilatmajah’), copper-coloured nosc and face (5, 1, 60).

G AFTeRaT a8 Ao ArHHTEs

e guiirgy 99T WrEdHSa |l
and other details of his splendid appearance, but makes no reference to
his chin being damaged. No dhyana-sloka of Hanuman, no spell of his,
and no culogy contains this information (of having a broken chin). His

face is usually described as brilliant and glowing, as, for instancc in
Mantra-mahdrnava (Purva-bhaga, taranga 9):

W sngEATsSaE g :@mg e
as altogether free from any blemish or disfigurement. It was a perfect
face like a splendid coral (Valmiki, 5, 13, 1):

Tagrufeaarm:

Thus the story of Indra in the sky striking Hanuman injuring him
and felling him to the carth may belong to the folklore. It is usual in
folk stories for leaders of men to drop from the heaven, or to be sent
by gods for securing the welfare of mortals. Hanuman was born on
carth as an aspect of Agni as a vanara, but had Vayu (of the midregion)
as his parent. and Stirya (or the sky) as his mentor. Thus he had free
movement in all three realms. This unimpeded movement is signified
by the expression ‘hanu’ (gatyartha). Such easy access to all threc realms
also implies unclouded wisdom (jfianartha).
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There is in all texts relating to Hanuman a uniform eulogy of his
uncommon intelligence, sage wisdom, profound insight and diplomatic
far-sight. Padma-purana knows him not only as a person of might, but
also as an accomplished scholar, distinguished diplomat, adept, efficient,
and benevolent:

fagfaemuwraren faast weree:|
AV HRITA: UUHTaa 0T ||
Rama recognized him as the strongest and most intelligent vanara
(1, 17, 17 ‘sarva-vanara-mukhyesu buddhiman balavan api’). Rima
tells Laksmana, soon after Hanuman met them, that he is very greatly
impressed by this person whose speech reveals that he is uncommonly

erudite, correct in the use of words, and a man of great wisdom (4, 3,
28-9):

RN ECEER IS I PR CER R
e fagE: yraae fasmir
TA TR Feed 3T TEAT A
g ARTArsTT 7 ferfaguerieaay)
(cf. Adhyatma-Ramayana, 4, 1, 17):
iR 18Rt Wg uvds agwhiom)
IIITTEEINUT 6 TTHAFET|
3 witd et 7 Fenfyaaerfaam
Jambavan pleads with Hanuman to participate in the parleys among

the vanaras as to how to go across the sea to find Sita in Lanka. He
reminds him of his valour and wisdom (4, 66, 2):

R ST gEvTEtaaieT|
TRy e fR = weafa




Hanuman Kosa

112




I —

Hanuman Kosa

)




114 Hanuman Kosa




CHAPTER THREE

AT THE FEET OF SRI-RAMA

In Indian tradition, both literary and religious, Hanuman’s name is
intimately and inalienably linked with that of Sri-Rama. There is a
mutual assurance that as long as Rama is remembered Hanuman also
is remembered:

Rama to Hanuman:

| HeRYT: YORSIha arame g

A U AgTeREaTeE ||

(7, 108, 33)
Hanuman to Rama:
Jqraa HAT Freh Taerisafa urash
AT Afe qaRrEaTeE)|
(7, 108, 35)
Hanuman desires as a parting gift from Rima the blessing:
ATEGTHRT a Tty wetaet|
AR qeed=) UIUT 06 7 G974: |

(Valmiki, 7, 40, 17)

Similarly in Mahabharata (Vanaparava 148, 16-17), Hanuman tells
Bhima about his long life, explaining that he wanted to live as long as
the story of Rama lives in this world; and that the boon was granted by
Rama:

T TAT arferarsE THY TSiEare: |

AEGHFHAT o ARy, IE|
Arastaataes qerfedia o Qrsseiil
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It 1s believed that even now he resides in Kimpurusa-Varsa in
close contact with Rama, singing his glories with deep devotion. We
read in Bhagavata (beginning of adhyaya 11):

formey ¥ weasd geaan)
TH SruaTed A arRIeE: |
wife mafa weear o wrgsEta qhn )

He culogizes Rama’s glory (stauti) and sings his praises (gdyati)
with loving devotion (bhakti). And this distinguishes Hanuman. There
is also a well-known verse which speaks of Hanuman’s presence,
wherever Rama is praised; the valiant hero is full of devotion, he holds
his folded hands on his head and his eyes water as he hears the glory
of Rama being sung:

Réamanjaneya-alingana

T T TATARKIGT TF T AR T
ArqETRARYuieo A6l 0 TearaeRq |l
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In fact, Hanuman is pictured as totally absorbed in Rama:
ST W AT T
BEURELIREI R C st

TS @ Frarm)

It was a practice in olden days to keep a seat vacant when Ramayana
was being ceremoniously recited in households, for it was believed that
Hanuman would come and sit there to listen to the recitation. There can
be no worship of Rama without involving Hanuman, and there can be
no shrine to Hanuman without providing a place for Rama. The spells
of Hanuman also describe him as ‘Rama-data’, ‘Rama-dasa’. ‘Rama-
sevaka’ and so on. One of the spells included in Hanumatcamat- kara-
nusthana-paddhati, has:

35 TH T EGARA TR THIRRIR TS Tl
IR HECIRIE) CEHIREHTT EEEIE TR @

It is true that in the Tantrik context, Hanuman is an independent
folk-deity, worshipped for favours, both beneficent and sinister, without
involving any other deity of sophisticated religion. Rama is a far cry to
the Tantrik cults. Outside the Tantrik fold, however, Rima became a
celebrated deity, as an incarnation of Visnu, and Valmiki’s epic-poem
became the standard text for the glorification of Rama.

And Hanuman figured prominently in the Rima story. It 1s probable
that Valmiki incorporated the folk deity that was already celebrated
into the great saga; it is also possible that as an actual historical fact
Hanuman did play an important role in Rama’s life and career. The
saint-poet Tulasi-dasa clubbed together Valmiki and Hanuman in an
interesting manner: both took Rama as their hero, and had their wisdom
utterly purified and evolved:

WARTR T qUaR Ut
a2 fayrgtaamt mﬁﬂararel%aalru

Nilakantha’s Mantra-Ramayana (7, on RV 9,73, 7) also brings the
two together:
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Vilmiki-Afijaneya

T foaedy: ®ad: weaEEeEdt g™ W At
TEEUTR T Wleroa - ATeHIRESaE:| T Fel HeA TS qgeS
IO TR BT SR SRIga-TIERISEIE T WR: HreeR s -
sfered:|l ....aueg RsTy THEvmETTS @ THereEEtiey) s
AR 9 @A g 9 QAENGd |a:l

Hanuman emerged from the Tantrik backdrop to the forefront of
devotion to Rama. There is an interesting work which has a tantrik
element, but also is a sophisticated text of Vedic worship, Hanumatsam-
hita, where Hanuman counsels one that seeks for his own welfare to
engage his mind, without a break, in repeating the name of Rama, his
hero. “O my tongue, sing and repeat with devotion the sweet name of
Réama; tarry not, waste not a moment. Whether you are seated or lying
down, wherever you be, sing the name of Rama, you will reach the
supreme state (viz. emancipation).
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¥ AR ST ArgEaisa

wToTea WA qon Sgrestd fid el

g shvmeemy faena wEe HUH?

gon Areta & FRfEfET sirmg=T

s ar v o fagd ar o= w5 A

STRTATR GO ATt dcatd geq|l

He confides that his own life is ever filled with Rama’s name, and

that it is everything in his life for all time:

Fac TS TET AeSE 1A
T I Waw gafeh |ar "Al
He also vows that he will come to he help of those devotees who
ever lovingly recite the auspicious name of Rama, and exert his utmost

to fulfill their desires and secure their supreme happiness, for he is after
all a servant of Rama.

Yalahankadvara Afijaneya
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q FUfA WET TEET HIEIHRUTH|
STHAT I FHUTeArT @ri: ||

qumae T faw SrrsE vaeE:)
Ty arfsed fred wear Wrergmmm

He proclaims that nothing is equal to Rama-mantra:
Tehd: Hholl HAT Tehdl FTHRIEA: |
THdl TR W = S wm)
AYTHRTATHATAE AL : T |
ITTEhITCEIET TTHHST ST ||

Curiously, Hanuman is said to insist that Rima’s name is mightier
than Rama himself: Rama brought credit only to Ayodhya, but his name
helps one to cross over all three worlds:

w waisties W gfa & Frfdyar wfa:
AT q ARATSAE AET g JEEawl
In fact, Hanuman recognized the supreme reality as soon as he saw
Rama for the first time on the banks of Pampa-saras, sent as he was by

Surgiva to find out who the two strangers were. In Adhydtma-Ramayana
(4, 1, 13-16), he gives expression to this:

AT FFIRatata qrfa T W
Tl YAIES g =t
HIEAT WINTRRT STt ierm
HHREUNYTT TR T a1
JraduTifag W SRt At
Srqfefaera w1 Seran sdqer
WA=t el Faggaerfagyan
TEARTIUT Sk e=arfata & qfa: ||

Réma and Laksmana appeared to Hanuman as veritably Nara and
Narayana, the twin forms of the Supreme Spirit who had set out to
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destroy the wicked and protect the good; they had by their creative
power assumed human form and come as ksatriyas, but in reality they
were the progenitors, preservers and the dissolvers of the entire universe.
They were perfectly free spirits, inspirers of all activity and they dwelt
in the heart of all creatures as their very self.

X X 5 OOCOTIT o= e=e )

Even at the first contact, Hanuman was filled with devotion and
when Rama towards the end of his sojourn on earth, offered to grant
Hanuman any gift that he desired, Hanuman folded his hands and said
that all he wanted was his devotion to Rama continue without break,
and his thought not stray anywhere else (Valmiki, 7, 40, 16).
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el " u teeary fagg e
wiwwyg Fraar Ji 9mE&r = Tl

And his fervent and exclusive devotion to Rama found expression
in his protestations on another occasion: “If my head bows down to
anyone excepting Rama, may the fierce cudgel of destruction strike my
head. Should my tongue be found to be uttering the name of anyone but
Rama’s, may the snake of perdition bite it. If my heart indulges in the
thoughts of any one but Rdma, may the invincible Vajra-weapon of
Indra tear it asunder. This is known to the all-knowing one who dwells
in the hearts of all creatures; and I care not if others know it or not”

TG FaaaT HeheRad T 9t a7 A<l

R R SR

Milanadri-Afijaneya
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Such devotion, intense and profound, was not a blind one; it was
the consequence of Hanuman’s perfect understanding of Rama’s real
nature and the purpose for which he incarnated among humans. The
love that he bore to Rima may truly be described as ‘mahdtmya-
jianaparvaka-sneha’. It is only when such complete understanding 1s
there that firm faith can arise; and without perfect faith, self-surrender

would be impossible.

Self-surrender (atmasamarpana) is the very core of devotion; by it
one gains the identity with the object of devotion. Listen to what
Hanuman says, when Rama asks him who he is (kastvam?) (4dhyatma-
Ramadyana).: “when this physical frame is considered, [ am your servant.
When my soul is considered, it is a part of yourself. Really, however,
I am but you, and none other”.

IEFRAT  SMHSE Sageed o vreh: |
A aamefata 1 fafygar afa:u

This was after Sitd, at Rama’s instance, who gives Hanuman
spiritual instructions. He was a humble servant of Rama; but Rama
himself ackowledeges and confides in sage Agastya that in all the world
there is none that can compare with Hanuman in valour, zeal, strength,
good nature, sweetness, reason, composure, skill, power and courage
(Valimiki, 7, 36, 44):

PHE LS I R R R NI LD B ERIE )
e ST Risafawisia aain

And he wonders if, without Hanuman being there, he could ever
get to know where Sita was, whether he would ever win the battle in
Lanka without his help, and whether he would get back Laksmana from
the jaws of death. And he thinks that the deeds such as those of Hanuman
on the battle-field are unheard of, and that they would be impossible
even to Yama, Indra, Visnu or Kubera. But for Hanuman’s valour, Rama
would not have recovered Sitd, won the war and got back to friends
(Valmiki, 7, 35, 8-10):
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Karikalu Afijaneya
T RO | IR W famnfamae =0
HATOT A a1 A Gog &Ha: 1|

T STEAISuT SIgT |l o S1gHuT:|
YTET "I JIdT Ueg faEnfur srerE: i)

TIATE W T g 9@
Ygraaty st 9% e JIiRHE Tal
And Rama is at a loss to know how he could repay Hanuman for

all the benefits that he conferred on him. He tells him: “For each one
of the favours that you have bestowed on me, I must give you my
whole life in return. What then about the other favours that you have
done me? I can never do anything in return to them in this life: I must
remain indebted to you” (7, 40, 23):




F
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Teheh eI UehTTET YTOTH ITETfy 9 a
FTREIURRTON FaTq HE g5

But when Hanuman dedicated his whole being at the feet of Rama,
he was totally unaware of all the great merits that Rama saw in him.
He promptly forgot his strength, valour, and wisdom, and all the mighty
deeds of his. Rama, after the battle was won, wonders why Hanuman
in order to do good to his friend Sugriva, did not vanquish Vali himself
for he could easily have done it, and thinks that probably Hanuman was
not aware of his own power (Valmiki, 7, 35, 11-12):

fepmel areft T QeitafrgesTera)
AT W VAR T T AUt T

7 fg afgaar 72 gamET som)
g grearssitaay fava= arrmagw)|
In the estimate of the wise old Jambavan, Hanuman was a peer of
Sugriva, was equal to Garuda in strength and speed, no less mighty

than Rama or Laksmana, no living being was equal to him in power,
intelligence, lustre (Valmiki, 4, 66, 3 and 6-7):

TR ST itaw ant g
THAGHUTAGTY A9ET & st =l
g T oetdee qal
fasrmanfa ang 7 9 FATUE=AN
T gfgy a9y v o gyl
faforg weyay fermrams = gea@

And Sugriva himself acknowledges in front of Rama that there
was no hindrance for Hanuman’s movement on earth, sky or hcaven or
in water; that all places on ecarth and under water, in the heavenly
regions were well-known to him, and he was like unto his father Vayu
in speed, might and lightness (4, 44, 3-5):
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F ol AR T A

ey ar fas o uyatn gy
WAT: WETEt: SAREaer:|

fafaar: e FEERERTERT: |
TfETy Aeee WHd o HgTeu|

fage gy i wTeaE WE: |

Fsrar arfy @ 96 =7 w6 sqfe fa@

In fact, Hanuman himself tells Bhima that he could easily have

killed Ravana, but he wanted Rama to get the celebrity for that act
(Mahabhdrata, vana-parva, 150, 18-19):

AT gaiEr "ETE TEETem: |

T q fafeq afer et desmvee|
e vAgEeE qa Taguferaml
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This is one of essential requirements of self-surrender: not to be
conscious of one’s own might or wisdom. His only awareness was that
he was a servant of Rama, the supreme spirit; and secondarily, that he
was a minister to the ruler of the Vanaras, Sugriva. This is how he
introduces himself to Sita in Asoka-Vanika in Lanka (4dhyatma-
Ramdayana, 5, 3, 23-24):

FTEISE RIS I GTHTHA: |
wferatsg Tlvged Ftes e

He tells Ravana also when he meets him for the first time that he
is but a messenger of the mighty Rama (Valmiki, 5, 50, 19):

gEame gO= AW YeAtHE TH

Hanuman was a devotee of Rama when Rama lived on earth, and
his own life was totally dedicated to the work of Rama; he was thus
described as ‘Rama-karya-dhurandhara’. Even when Rama departed from
this world, he begged of Rama to bless him so that he remain here,
singing the glory of Rama and listening to the story of Rama as it was
recited by the devotees.

The Kimpurusa country where Hanuman resides even now is in
the Himalyan ranges to the south of Hemakita, the land of the Kinnaras
and Gandharvas. According to Adhyatma Ramayana, Hanuman retired
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to this spot to spend the rest of his life in penance (tapasya). Hanuman
wanted to remain on earth, listening to the glories of Rama, and Rama
blessed him (6, 16, 14-15):

Taefa | wE Ry gurdEd|
T W WS YO A 99|l

Hanumian would therefore be on earth till the Kalpa ends. When
Rama blessed him, Hanuman was overcome by joy and went to the
Himalayas to engage himself in tapasya as a devotee of Rama:

Sanatana-Gosvami’s Brhad-bhdagavatamrta provides us with a
picture of Hanuman in Kimpurusavarsa. On a suggestion from Prahlada,
Narada goes to Kimpurusa—varsa'to meet Hanuman. Prahlada had told
him about Hanuman, but also told him that he would see for himself
much more, and enjoy meeting Hanuman (1, 4, 53):

Tuppada Afijaneya
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HETTh o HIETaE a6 Afy W war)
T ferrqes o gET & WEmei

When Narada met Hanuman, Hanuman was absorbed in the worship
of Rama, as if Rama was physically present before him (1, 4, 55-57):

TATIYTGTA T gUaTea: |
wrenfeare e faferrd=asghi:
Tt fa Ry T TErEE)
THTIUT =7 9Ua= heUTS[qeTahT 2wl
fafeificly maud: wfafir:
Wfrrdyg Haio FUsaRroTERTTI

The worship was being carried with wild fruits and flowers. The
celestial musicians were singing in rapture, and Ramayana was being
recited, listening to which Hanuman was trembling with joy; and tears
were flowing. He was eulogizing Rama with his own compositions, and
prostrating himself again and again. Hanuman told Narada that he was
actually visualizing Rama right in front of him, and enjoying the story
of Rama (1, 4, 102):

TG qHEE gy wE
TIIHIETH Tafq fuswrea i)

Padma-purana (Uttara-khanda 228, 12) also describes Hanumin
as a great devotee settled in Kimpurusa-varsa. In the midst of this
Himalayan country is celestial a city called Ayodhya ( ‘tan-madhye nagari
divya sdyodhyeti prakirtiti’). We have also reference to this celestial
city in Visnu-dharmottara (1, 13, 1)

HITATTI TR AR AeE
T EREsTE e g

Ayodhya means invincible, unconquerable, impregnable and
supreme. This Ayodhya is actually Vaikuntha; it is the maladhara-cakra
in the human constitution, where mila-prakrti ends. It is beyond the
Viraja-river which separated this world from the heavenly realms (viraja
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is devoid of phenominal dust). And it is of the nature of Brahman, the
supreme reality. This contains the permanent pleasure-garden of Rama
and Sita (Ramasdra-samgraha):

In the north-earthen direction of this city, according to Narada-
panicaratra (Brhad-brahma-samhita), is settled Hanuman as the city’s
guardian-angle; well-versed in the spiritual import of Rama-mantra, he
is a great being with unlimited powers (maha-vibhuti).

Ty Simer sell
freit weErasfag S fefr wfeerm:

As Prahlada told Narada, it is Hanuman’s great good fortune to
have obtained this joy of uninterrupted devotion and service to the
Lord. Even as a boy he was the strongest being, and all the gods
blessed him with marvellous powers; and he became free from old age
and death. His love of service to Rama and devotion to his master were
so intense that he rejected even the bliss of emancipation. Every moment
of his unending life is filled with the joy of devotion Brhad-
bhagavatamrta (1, 4, 41-52):

Teega Femy fawiatyes =1

Sep=ite fom Tred a TEa TR
Service to the Lord was more important for him than liberation
from worldly fetters. His was an excellent illustration of ‘dasya-rati’.
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Gudde Afjaneya

The eulogy of Bhagavata contained in Padma-samhitd has an
interesting narration where Bhakti herself is the speaker. Bhakti tells us
that she is the mother of two offsprings: wisdom (jiidna) and dispassion
(variagya); who, however, have grown old due to age (1, 45).

g qiwifa ST g6t § a=ar |Jal
FEARTIATHA! AT Sl

In Hanumian, bhakti was associated with both wisdom and
dispassion in an ample measure. In all the major incidents of Ramadyana,
his judgement and counsel are of utmost importance, as will be shown
in due course. He was taught all the §astra by Strya himself (Satarudriya-
samhita, 3, 20, 11):

AETFAT qal &¥: W faamaea:|
ataure | wiwier fed qaf<aq
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His elderly associate in Rama’s mission, Jambavan, known to be
exceedingly intelligent, himself appreciates Hanuman’s wisdom,
describing it as unmatched and uncommon (4, 66, 7):

I@ qfgy a9y ¥ 9 TRYga|
fafors wdsmy,.......... !l
> 2%:’1 Ry

Sri Prasanna Afijaneya Swamy

His own master, Sugriva, has praise for his high intelligence, mature
wisdom, and timely counsel (4, 44, 7):

TG TIRANA a9 Ffeg: UERA: |
ARG Y TEvE FAuivsall
In fact, the name Hanuman itself signifies uncommon wisdom:
VTSR ATETe | Tt g
FHTHET E: AT FTAE
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And his strict adherence to the code of asceticism and utter
renunciation are evidenced when in search of Sita he entered the inner
apartments of Ravana’s palace in Lanka. He wondered if he would, by
looking at those sleeping women, transgress the norms of propriety
(Valamiki, 5, 11, 37-38):
| PrtaamToTy Ao for: W HETRi: |

WH el OIS eareETEg: ||
TERTEEE ygwe e
3% To AuTe et sieafdll
The he assured himself that he was fully composed and restrained

in mind, and his heart was not in the least excited by looking at those
women of Ravana in amorous slumber (ibid, 41-42):

e YT WA "t fage qaute:|
7 q & W feRfygwamuTEdl
i fr 3 weartEfgETT el
JIATITHRETEIT] Toel W Feaa el

Hanuman is therefore described not only as ‘buddhimatam vari-
stha’ and ‘jfianindm agraganya’ but as ‘raghupati-priya-bhakta’.
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2. THE FIRST ENCOUNTER

The traditional understanding is that Rudra incarated himself as
Hanuman. to assist in the mission of Rama (viz., Visnu) to rid the world
of raksasa. Skanda-purana (Mahcsvara-khanda. Kedara Mahatmya, 8.
100) tells us :

A F SreRTEIN TG FAE F HECR:|
araetot: werare fasomRfaaasa:

Satarudriya-section of Siva-mahdpurana (Chapter-20) tells us that
$iva incarnated himself as Hanuman (7, ‘Hanuman iti namabhak.
Sambhurjajiie’; 9 ‘Sivavataram ca prapa’: 12 ‘rudramsa’; 32 ‘maha-
devatmaka’) to bring delight to Rama and Sita (36 ‘sitarama-sukha-
prada’); that he engaged himself in the mission of Rama (38, ‘ramakarya-
kara’) and that he became well-known as Rama’s emissary (38 ‘rama-
databhida’). We also get there several significant names of Hanuman:
kapitanu (7) kapisana (8), kapivara (14), kapi-kufijara (16), kapi-sattama
(12), vanaresvara (17), kapi-nayaka (20) and mahavira (38), all mecaning
the best and most valiant among the monkey tribe (or the Vanara-tribe).

The same text describes the birth of Hanuman from Rudra’s semen.
as specifically meant to accomplish Rama’s work (20, 3-4):

TR T JTRIgAsTasht: W9

Tyl Mfered fawm: w fg a@g o

wieh W i oI SHTHETUTEAT T

w o uraETHE e AT

The very purpose of Hanuman’s appearance on earth was to help

Rama accomplish his mission. We read in Ramarca-paddhati that he 18
of the very nature of Rama’s own fulfilment (2, 39-40):

TfagTdEusE FIAT ArHareTst:|

AETEATIAT AT GTReRTIA ||
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Low relief stone carving, Angkor.

Rama called him “the best among men” (purusottama), for he
although a servant or an emissary completed with success the most
difficult of the tasks that he was entrusted with by his master, and he
did that most lovingly, for the love that he bore to the master (6, 1, 7):

A T yer Frge: o st adfon gt
FITEIIRTT THIE: TR



138 Hanuman Kosa

Looking out for the abducted Sita; crossing the mighty ocean to
reach Sita in the island of Lanka; having a word with her who was in
captivity amidst fierce raksasis; assuring her of Rama’s efforts to rescuc
her and carrying a message from her to Rama; destroying the Asoka
grove, guarded by fiendish raksasas in order to attract the attention of
Ravana; killing Aksa, Ravana’s son, in self-defence; meeting with the
mighty Ravana himself and daring to warn him of dire consequences,
if he ignored the counsel to return Sita with honour; setting Lanka on
flames; helping Rama move the army across to Lanka; counselling
admission of Vishisana to Rama’s fold; fighting in the great battle with
only boulders and tree-tops, his own teeth, nails and fist as weapons
and slaughtering hundreds of raksasa; bringing the medicinal plants
from after to save Laksamana, who had been felled by Indrajit; and
helping Rama kill Ravana as the final stroke in the marvellous encounter.

Indeed, throughout the Rama saga, Hanuman'’s is the most important
role. His trials were countless, obstacles numerous, tasks most
challenging, but he came out victorious each time. It is not without
reason that he is described as the bright jewel in the great garland of
the Rama story (‘réméyana—mahé-mélé—rama’).

We meet with Hanuman in Valmiki’s epic-poem only after Sita 1s
abducted by Ravana, and the brothers Rama and Laksmana start looking
out for her. Rama with Laksmana, had already spent thirteen years in
the forest, in fulfilment of his promise to his father. It was the last ycar
of their forest-sojourn; and they had set up a charming cottage, and
were living in peace and happiness. It was then the raksasa ruler of
Lanka, Ravana carried away Sitd, with the assistance of Marica who
appeared as a golden antelope to tempt SIta.

When Rama and Laksamana returned to the cottage to find Sita
missing, they were cast in deep distress and gloom. They set out to look
for her blindly, for they knew not what had happened to her, or who has
carried her away, and why. By chance, they met the chieftain of the
Vulture tribe, Jatayu in a moribund condition. He told the brothers that
he saw Ravana carrying away Sita in the southern direction. In fact, he
had tried to stop Ravana from this dastardly act, but got severely hurt
~ in the bargain. The chieftain, already in the pangs of death, breathed his
last before giving more information about Révana.
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Later, Kabandha provided the information that Sugriva of the Vanara
tribe in Kiskindha would help him.

It was thus that Rama and Laksmana had turned their steps towards
Kiskindha. Kiskindha (identified with the suburbs of the present-day
Hampi in Karanataka) was a powerful mountainous kingdom of the
Vanara and Rksa tribes, hemmed in on all sides by the inimical raksasa
tribes with their chiftains Khara and Disana on one side, Virddha on
another, and Ravana in the South. The kingdom had to be powerful in
the circumstances, and was effectively governed by the two wise and
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valiant brothern Vali and Sugriva. Vali being the elder was the ruler.
and Sugriva was assisting him in the administration. The two were
friendly towards cach other, until an upheaval occurred.

There were frequent attacks by the raksasa tribes, and the prosperous
Kiskindha was a temptation for many an adventure. Vali was mighty,
and had a ferocity that equalled the raksasa’s; he was able to repulse all
such attacks.

Rama

Once it so happened that a raksasa known as Mayavi came to the
gates of Kiskindha and invited Vali for a duel. Vali accepted the
challenge and rushed out; and Sugriva followed him. Mayavi was a
huge and drunken raksasa with an obvious strength and diabolical
bearing. But as soon as he saw Vali and Sugria, his courage gave way
and he began to run away. Vali, who was already infuriated, gave him
a chase with Surgiva following him. Mayavi, after a long run, found a
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wide cave and entered into it, to escape from Vali. Vali also entered it,
as he had determined to give a fight to the rdksasa and finish him.

Sugriva was asked by Vali to stay outside the cave and wait for
fifteen days, as he saw the cave was a deep one. Sugriva waited for a
full month after Vali disappeared into the cave, but there was no sign
of Vali. In the meantime, he heard roars and rumblings of combat
within, and after a few-days streams of blood gushed out of the cave.
Sugriva was sure that his brother had killed Mayavi, but when he found
that Vali did not emerge out of the cave for many days, he concluded
that it must have been his own brother that was killed.

Fearing that the raksasa might come out and kill him too, Sugriva
covered the mouth of the cave with a boulder, and with a heavy heart
returned to Kiskindha. He narrated what had happened to the counsellors;
obsequies for Vali were performed with great sorrow and lamentation.
As Vali’s son, Angada, was still young, the reluctant and grieving Sugriva
was crowned ruler by the counsellors.

Meanwhile, however, Vali had killed the riaksasa, found that his
exist was blocked, pushed the boulder aside, came out and did not find
his brother waiting for him. He got furious, and imagined that Sugriva
had blocked the cave’s mouth on purpose. He rushed back to Kiskindha,
and his fury was uncontrollable when he found that Sugriva had been
crowned king in his absence. Sugriva, however, was happy when he
saw Vali, and returned the kingdom to him at once. But before he could
explain the misunderstanding, Vali had become blind and deaf with
fury. He mercilessly drove Sugriva out of the kingdom, appropriated
his wife Ruma to himself, and was bent on killing him; he went thirsting
after his blood, as Sugriva and his three loyal friends were running for
their lives.

Here in this small Vanara group that was fleeing from Kiskindha
kingdom, was Hanuman, a close friend and loyal ally of Sugriva. He
had been sent by his mentor, Strya, to serve Sugriva (who bore an
aspect of Strya), as sort of guru-dsksina for all that Hanuman had
learnt from Sirya.

Tatgar aEvE gHiaentaes a4l
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When the frightened and fleeing Sugriva felt helpless and saw no
way of escape from Vali fiendish wrath, it was Hanuman that reminded
him that there was one place into which Vali could not enter, lest his
head break into a hundred pieces, and that was the steep Matanga-hill
in the vicinity of Rsyamuka. (Valmiki, 4, 46, 22-23).

oooooooooo a‘i lillal I |]gEI|

wfevrafs & arelt guise v@er T8
T T gErs e trefge wiesatal

This relates to an earlier incident that was well-known to all Vanaras
including Sugriva and his associates. But none excepting Hanuman had
the ready sense (speed of mind ‘manojava’) to recall the relevant
information at the most proper time. This was the first act of Hanuman
in Ramayana that illustrates his genius for timely action.
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The incident was an attack on Kiskindha by a ferocious buffalo-
like raksasa, Dundubhi, who was so called because he roared like a big
drum. Vali repulsed the attack, and pursued the raksasa to tear him to
pieces. The riksasa ran away from the capital and was getting out of
the Kiskindha territory, when Vali caught him and killed him in a
terrible scuffle.
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Still in a mad fury, he lifted the raksasa’s corpse and flung it in
utter disgust a yojana (or 4 krosas, about 9 miles) away. It fell in the
hermitage of the sage Matanga on a hill named after him, and the blood
splashed on the body of the sage as he sat in meditation. The thud of
the corpse falling near him, and the blood from it falling on his body
woke him up; and extracted a curse from him: “whoever has done this
thoughtless deed of desecrating the holy premises shall have his head
split in a hundred pieces, should he step into this hermitage or climb
this hill”.

Hanuman remembered this incident instantly and recognized at
once its advantage to Sugriva. Matanga’s hermitage overlooking the
Rsyamik hill was the only area into which Vali dared not enter. He
reminded Sugriva about this, and said “Here is where we (the five of
us) can dwell and be safe (tatra vaso sukhosmakam). Sugriva agreed,
and they climbed the hill and disappeared in a cave. Seeing that Sugriva
was now out of his reach, Vali returned to Kiskindha and forgot all
about his brother. But Sugriva lived in constant dread of Vali, although
he was now for the moment secure. It was Hanuman, one of the four
associates of Sugriva who kept company with him, who was reassuring
him and counselling him against unnecessary anxiety:

When one day Sugriva, sitting outside the Rsyamika hill with
Hanuman, saw at a distance two powerfully built persons of majestic
bearing, carrying bows and arrows walking towards the Rsyamika hill.
Sugriva at once got panicky and imagined that these two men were
cither spies sent by Vali to drag him away from his sanctuary, or were
men sent by Vali to kill him then and there.

He wanted to run away and hide himself. Hanuman, however, tried
to calm his nerves and volunteered to go and find out who they were
and why they were coming here. Not being able to control his agitation,
Sugriva ran away to an adjacent hill, Malaya-giri, and hid himself.
Hanuman came down the Rsyamiika hill and walked upto the two
persons.
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This is how Hanuman had his first glance at the master whom he
served not only during the latter’s career but also all through his own
unending life. It was on the banks of Pampa, a large stream-like lake,
described in the text as both a ‘sara’ (or ‘puskarini’) and as a ‘nadi’ (or
‘vahin1’). Hanuman was duly impressed by the two persons, one slightly
darkish (Rama) and the other fair (Laksmana) . Both were extremely
handsome, uncommonly majestic and obviously powerful. He
approached them in disguise. Valmiki says (4, 3, 2).
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HUfEy U™ TIAT Areares: |
fueey aar 99 yeafgaar &l
He abandoned on the way the form of ‘kapi’ (monkey) and assumed
the guise of a ‘bhiksu’ (ascetic). Then he began talking with the strangers,
in order to ascertain who they were, where they were coming from, and
why they were here at all. His talk so impressed Rama that he asked
Laksmana to reveal all about themselves. After Laksmana had done
that, the strangers wanted to know in return who this interlocutor was.
Hanuman identified himself as a vanara (casting off his disguise), and
an emissary (saciva) of Sugriva, the great one (4, 3, 21 and 22).

WTErsg At GHiauT wETe
AT AFHESAT AT AT
T u wied faw ar R gaAresEil
We may digress briefly here to discuss who the vanaras were. A
careful study of the Valmiki’s epic-poem does not justify the common
notion that vanaras were monkeys or apes. It is unfortunate that a
semantic error even at an early period has generated an enduring illusion
that Hanuman was a monkey; he has been so pictured in literature,
painting, sculpture, drama and dance all along, through centuries. It 1s
important in the context to consider that Valmiki describes Vanaras as
talking a dialect, not far removed from Sanskrit. In particular, Hanuman’s
speech even at the very first encounter impressed Rama tremendously;

it was at once learned, correct, well-articulated and excellently delivered.
Rama tells Laksmana aside (4, 3, 28-33):

EIELCEERICI PR CER I
TETAEfaEN: s THITHN

T SATRTUT FeeToAT Tl S|

og, SEaE 7 feggueiEan

T @ PHEify de o e
sty = Ty g w@iafaa: wem)
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SEADS

(From Sundara-raja-Perumal temple Dindyal)
safaaafas sifaefiaaagmm)
I HUST T add Feqd) @R
|
IRATT HeAT0f arel AT
AT o aren SrRaerssHReET|
FE TR foe S

Réma is not surprised that a vanara could talk, or express idea in
a well-defined language. What surprised him was this vanara’s excellent
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diction, perfect and measured articulation, refined intonation, appropriate
gestures, and winsome manner of speaking. This was not possible for
one who had not mastered the science of language, the art of
communication and the import of all scriptures. This Vanara was a
erudite as he was eloquent, as explicit as he was suggestive, as plain as
he was diplomatic. Does this convey the impression that Hanuman,
who was a vanara, was a monkey?

And what does Valmiki mean when he says that Hanuman
abandoned his ‘kapi’ (or vanara) form, and assumed the form of a
‘bhiksu’? Vanaras are frequently referred to as capable of assuming any
chosen form (kama-riipi). It is not a magical skill of total transformation
or trans-substantiation, but only expertise in changing appearances
through dress, decoration, demeanor and disguise.

The Vinaras were skillful in this as the raksasas also were. It may
be recalled that Marica took the form of a golden antelope to delude
Sita, and Ravana came in the guise of an ascetic to abduct her. The
change of form was a mere trick, and by no means a supernormal
action. This craftiness in what the poet calls ‘satha-buddhi’. His
description of the Vanaras in Balakanda (17, 3) speaks of their craftiness
(maya), valour, speed, diplomacy, intelligence and extraordinary courage:

TaTfeRy YNy SEETEAT 4
oA fgaraar fasgeaursRar

(Similarly in Kiskindha-kanda 3, 2; 4, 9; 19, 10 and Yuddha-kanda
2, 14; 70, 79 etc.) The Vanaras are described as wearing garlands and
garments (4, 12, 15; 4, 16, 16 etc.). Cremations and obsequies were
current among them (4, 25, 49-50). They could sing and play musical
instrument of many kinds (94, 27, 27; 4, 33, 20). Kiskindha, the kingdom
of the Vanaras was enclosed in a fort, and flags were fluttering about.
Vili went about in a splendid palanquin ($ibika) (4, 38, 10-12).

Further, the speech of Hanuman that elicited the admiration of
Rama was the one used by the townsfolk and not commonly employed
by the forest-dwelling Vanaras amongst themselves or while talking
with outsiders. Listen to what Hanuman considers how he should talk
to Sita when he found her out in the Asoka-grove in Lanka (5, 30,
17-18):
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e SETE Ay AEiiig Wepam)
Tfg e garenty fgafafta gwpam)
AT THET |1 Giar dfar wfasafan

(From Kaviyoor temple, Kerala)

He speaks of two varieties of cultured language (samskrta), one
spoken by the ordinary cultured people (manusi), and the other employed
by the erudite and sophisticated (dvi-jati). Hanuman prefers to employ
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the former, lest Sita should mistake him for Ravana in disguise, if he
used the latter. Ravana was highly learned, especially in the Vedic lore,
and he was proficient in administration and diplomacy; he had also
widely travelled; he was a sophisticated person (dvi-jati), among the
raksasas.

He talked the dvi-jati-samskrta, while the other raksasas spoke
cither the manusi-samskrta or the prakrts. The same was probably
the case with the Vanaras. Hanuman, Vali, Sugriva spoke either the
Manusi-samskrta or the prakrts. This however, presented no problems
in communication, within the groups as well as amidst the various
groups, as amply evidenced in the epic text.

Rama, however, was pleasantly surprised to hear such elegant
cultured language (dvijati-samskrta) in this forest-region, spoken by
one who was neither a sage (rsi) nor a chieftain. Hanuman chose to
speak that language because he had assumed the guise of an ascetic
(bhiksu) or a brahmana (brahmacarin). There is no mention in the text
that Rama or Laksmana was surprised to hear a monkey speak like a
man!

And another consideration against the monkey-idea of a vanara. It
is the tell-tale tail that is frequently mentioned in the epic-poem as the
characteristic feature of Hanuman and some other Vanara chieftains.
There is no doubt that Hanuman is distinguished by his tail (langula,
puccha, vala), which has stolen the limelight on many an occasion.

But it must be noted that the poet confines the tails to the Vanara
chieftains; the women among Vanaras are nowhere said to have tails!
Further, the text speaks of tails of different colours: copper red (tamra),
yellow (pita), pinkish white (sita), white (§veta) and variegated (prakima).
And it is only the tail and not the body that is of different colours! It
is obvious from such references that the tail in the context is nothing
more than a decorative or tribal appendage hanging at the back attached
to the sash around the loins of the Vanara chieftains, to signify their
status or rank.
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At the beginning of the great battle in Lanka, Rdma organizes his
Vanara army into four battallions in the four directions. His instructions
are significant. His army is principally those of the Vanaras, and so
they must be recognized by all as Vanaras by their chief sign (‘our
emblem’ nascihnam), like the ‘tail’ etc. The only exceptions are the
seven other non-tribal men (Méanusa): Rama, Laksmana, Vibhisana and
his four associates. Others should on no account appear like ordinary
human beings (6, 37, 33-35):

q 99 UMY ®Y S gRIRES|
TET Eg WA T ST el
I TS AfYE wemstaratastal
TE g AU TW A we
IEAT WE U1 TIGHUIA T IS

STEAT TYHYTH F@T A9 TasfiwoT:

The context does not make the army of Rama an army of monkeys.
Rama i1s making a distinction between the Vanara tribal warriors from
the forests and the mountains, and the other seven sophisticated fighters,
who were non-tribal in their origin or affiliation. A cultural distinction
was surely there between the Vanaras and what Rama calls the
‘manusas’.

For instance., among the forest dwelling Vanaras several customs
prevailed which were immoral in the eyes of the manusas: many males
having common wives (sabharya, samana-bharya), males living
separately from their wives (abharya), males being excommunicated
from the tribe, with their wives appropriated by the chiefs (viprayukta),
or sensuous males in addition to their own wives, laying claim to the
common wives (lubdha) (4, 19, 16):

ANETY AHTATY TS TAETIRT: |
T faygene Qe TRe wam
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(From Tirumala)

Even in warfare, the Vanaras including Sugriva, Hanuman and
Angada are not known to employ the weapons and missiles like the
seven ‘manusa’ warriors or like the Raksasa soldiers. The vanaras were
experts in the hurling of boulders, and beating with branches of trees,
or in the use of their teeth and nails (damstrayudha, nakhayudha); they
used their fists (musti) to great advantage; they delivered powerful and
fatal slaps (chapetika); they were skilled in duels (malla-yuddha).

It is significant that Valmiki does-not at all mention the mace
(gada) as the weapon of Hanuman, that we now so commonly see in
paintings and sculptures of Hanuman. Hanuman did not carry the mace
even when he crossed the sea and arrived in Lanka! Bhima of
Mahabharata is the celebrated wielder of the mace, and Hanuman’s
identification with Bhima was probably responsible for the transfer of
the weapon to Hanuman’s hands.
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No Vanara is said to have used bows and arrows, swords and
shields, or any of the innumerable astras that the raksasas employed.

33

(From Vaikom temple, Kottayam)

Now to return to the first encounter of Hanuman with Rama. When
Sugriva despatched Hanuman to go and find out who the two strangers
who were heading towards their hill were, he tells him to go as an
ordinary man (viz. not as a Vanara chicftain).

@ A YR e JEt wrEg|
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Accordingly, he gave up his vanara-form (kapi-riipam); he removed
the Vanara badge of the tail-like appendage hanging at his back (lafigila,
vila), and draped it over his body to look like a mendicant or ascetic
(bhiksur@ipam tato bheje), who in other words, was an ordinary person
(prakrta). His Vanara identity was thus covered (bhiksu-ripa-
pratichchannam, 4, 3, 23). Later, when he made sure that Rama and
Laksmana were by no means ill-disposed towards Sugriva, but would,
on the other hand, help Sugriva win back the kingdom, he gave up his
mendicant's disguise and became a Vanara again (4, 4, 33):

This meant only tucking his tail back. The text mentions no magical
devices.




Hanuman Kosa 155

To proceed: Hanuman reveals to Rama and Laksmana that he is an
emissary (saciva) of the Vanara chief Sugriva, whom he describes as a
noble soul (dharmatma) and a great man (mahatma) (4, 3, 21 and 22).
He tells them that Sugriva would desire their friendship (ibid., 22
‘yuvabhyam sa hi dharmatma sugrivah sakhyam icchati’). He also
discloses that his master is now distraught with grief, and roams about
without asylum (ibid., 20):]

(From Sri Vaikuntham temple)

IR fatear arn seawta g:faa:n
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Then Laksmana, at the behest of Rama, tells Hanuman all about
themselves; how they came to the forest to fulfil a promise Rama had
made to his father, how Sita was abducted in the thirteenth year of their
forest sojourn, how they were looking for her, and finally how Kabandha
before he ascended the heavens directed them to approach Sugriva for
help (4, 4, 16). Then Hanuman assured them that this was a fortunate
mecting, for both Rama and Sugriva had suffered similar twists of
fortune, and that they would be able to help each other.

Hanuman dropped in the suggestion that he also would help in
searching out Sita (4, 4, 26-28) :

3390 Ffgear faemen fafgan:)
TESAT AT fawr avianmE:
¥ & touren favw: FaaRyg arfemm
TAER & T&dr e fafrepar o
wRefa ¥ R gEaaiente: |
[ite: @8 =Ty darn: afmmtern)
Rama and Laksmana having agreed to meet Sugriva, Hanuman,

supremely satisfied, and pleased, carries them on his back, and went up
to the Rsyamuka hill (ibid., 34-35) :

YEARIE At SR S shiueRse: 1|
¥ q Tagerasm: wiugE:
YaHd: FARTTAEY: |

Trifregefasa: wam:
| I9AfT: TE THARHUTSETY||
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3. THE FINAL RESORT

Even at the very first encounter, according to Adhydtma Ramayana,
Hanuman recognized Rama as in fact the Supreme Reality that had
assumed a human form. His address to Rdma and Laksmana in this
version is different from that in Valmiki’s. Here he takes the form of
a young celibate ascetic (batu), at the instance of Sugriva, approaches
the two princes of Ayodhya with great humility and deference, and asks
them:

“Who indeed are you, two youths who appear valiant and mighty,
illumining all the directions like the bright sun? To me, however, you
seem to be the two creators of the three worlds. You are indeed Puru-
sa (Rama) and Pradhana (prakrti, Laksmana), by your supernormal power
you move about assuming human forms, in order to relieve the earth of
its burden and to protect the devotees. You are causes of the world and
you are indeed the very stuff of the world. Having descended on earth
as ksatriya princes, you are set to create the world as sport, preserve it
and dissolve it. The two of you are the sole and free inspirers, the
masters who dwell in the hearts of all beings, verily Nara (Laksmana)
and Nardyana (Rdma), moving about amidst all of us!” (4, 1, 12-16):

! AT TEYSITHl AT SHETHT |
Traa=r faeraal: gwar arasfaai

at YereshanTata arfa 7 7=
Jal FUTTYENT g ST |

Here it is Rama (the very personification of supreme wisdom,
jidna-vigraha) that answers Hanuman, and not Laksmana as in Valmiki’s
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poem. It is to be noted that in Adhyatam-Ramayana, Rama and
Laksmana are together regarded by Hanuman as the Supreme Reality
in its twin aspects: spirit and matter, purusa and prakrti, They together
constitute one truth.

In Valmiki’s poem (as also in this version), Sugriva makes the
mistake of focussing his attention only on Rama, to the exclusion of
Laksmana; and Hanuman quickly corrects it.

When Rama and Laksmana are brought by Hanuman to Sugriva’s
presence on the Rsyamiika hill, they seal their friendship in front of the
sacred fire. Then Sugriva breaks a branch from the Sala-tree, full of
tender leaves, spreads it on the ground, and beckons Rama to be seated
on it; and when Rama sits on it Sugriva also sits on the same scat,
ignoring Laksmana altogether. It was Hanuman who notices this lapse,
and quickly cuts an even more elegant branch of the sandal-wood tree,
full of leaves and soft blossoms, and prepares a seat for Laksmana; and
Hanuman does not share this seat with Laksmana.

Sugriva behaves like a king, and his arrogance is seen even in the
presence of Rama. He ignores Hanuman’s counsel when he first
introduced the brothers to Sugriva that both the brothers who. are most
worthy are to be received well, honoured, and respectfully treated
together (Valmiki, 4, 8, 7):

WierTer areloradr gtaaTteadtil
Sugriva treats only Rama as his honoured guest but partakes of the
seat that was meant for the guest (ibid., 4, 5, 19).

qd: quiegen fovar yman guiaan
HrereTeid gt freeme e
Listen then to what Hanuman immediately did (ibid., 4, 5, 20):
FRAUTTY WSl EIHT ey 7 |
T TEAge FEl Ayl

Later again, after four or five days, the same thing is repeated (4,
8, 13-15):
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O FucEed qneusiiiTa)
i oSN ST TRET T
Arerearsid gIar freare e

and Hanuman:

Sugriva is an ordinary mortal; he is motivated by self-interest. He
is interested in Rama, not because he is great soul but only because he
might be a useful ally. When during his first confrontation with Vali,
encouraged by Rama, Rama does not kill Vali but allows Vali to be
labour Sugriva, Sugriva gets annoyed with Rama: “You asked me to
invite my enemy Vali to fight; you flaunted great valour then. But what
have you done now? You have made me get beaten by him!” (4, 12,
26).

IMETEafa W gyifawer = famuy)
R wrafaer o fewfrar @@ Fa
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Hanuman’s devotion to Rama, on the other hand, is totally devoid
of any motive; not even the longing for liberations is there. This
exemplifies the highest form of devotion. Nardyana-panditacarya’s
Sumadhva-vijaya summarizes the significance of Hanuman as a great
devotee (mahabhagavata):

T Y IOT AT TG
% &y ¥ = fafdta
HIATHETHTI AT ATEH
ST ETH=THTE;: |
Vilmiki’s poem highlights this aspect; this becomes even more
evident in Adydtma-Ramayana. In the very opening chapter of this
work, Rama after he returned to Ayodhya, killing Ravana and recovering
Sita, is duly coronated, and as he sits on the throne with Sita, he sees

Hanuman standing before him with folded hands. Hanuman’s mission
in life has been fulfilled; he has no more desires of responsibilitics.

Réama tells Sita: “Look at our friend standing there. He has wanted
nothing else but serving me. He has been ever pure in body, speech and
mind. He seeks the highest knowledge, and is most brilliant. He is our
unflinching devotee. He merits the supreme wisdom. Communicate to
him that wisdom”. (1, 1, 29-30):

YT &1 T A< rsaAte qua:feeraq)

Fdend TeRtel ISl AETATAH

TW: Harares e av e Hdl

Fshemarsd e wiF A FreawtraEn

Accordingly, Sita teaches Hanuman the sacred secret, which is

described as “Sri-rama-hrdaya’ (the heart of Rama): Rama is the supreme
reality, the Brahman, one without a second, pure existence, pure
consciousness and pure bliss. He has no form, name, relation, trait or
aspect. He is, and is beyond in our ken. He is of the nature of bliss,
absolutely devoid of impurity of any kind, tranquil, immutable and

untouched by phenomena. He is all-pervading; he is indeed the very
self of all beings. He is self-luminous and unstained (ibid., 32-33).
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Sita herself is the primordial nature (mila-prakrti): she creates the
worlds, maintains them, and dissolves them by the very presence of
Rama (tasya sannidhi-matren, ibid., 34). All the effects created by Sita
are however, ascribed to Rdma, who is changeless and is the self of all.

After Sita’s instruction, Rama himself instructs Hanuman about
the truth of atma (self), anatma (the material world) and praratma (the
Supreme Self, viz., Rama). Rama tells Hanuman “When one knows
this, he will become devoted to me, and partakes of my own nature”
(ibid., 44-51):

TATGATT WEh! HgTaraIedil

b S,

(From Hampi)

In the Ramanandi tradition, Hanuman is not so much a servant,
emissary or devotee of Rama as an acarya in his own right. He had Sita
as his acarya, and the she was taught the highest truth by Rama himself.
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Hanuman in turn gave the teaching (especially the rama-taraka-mantra)
to Brahma, from whom the human teachers of the tradition, sages like
Vasistha, received the doctrine that Rama is in fact the Brahman, revealed
in the Upanisads; that he is merciful (dayalu) and a sure refuge (Saranam
nityam) for all anxious devotees. Valmiki-samhitd, belonging to this

tradition says :-

TTET THEE F O wET gYfasa: |
T IROT e e e
Tt gfY wqare St federEn
Ter VIfeR WeTadl Sl SenTeTaTa|
ANH WA q STEaTTE 3ve: |

W q T ST UTehRH|
s TH T st gt awm)
qoed afapf: sHEETEaral

In another work, held high in this tradition, Sadasiva-samhita,
Hanuman is extolled as the supreme teacher (paramacarya):

e EIE eRaT gRIuTEd |
forreafa o Q@ Wrem GoTeT: UegET S|
gHeHTerd farssamat 7 wisfr =

That there is no teacher other than Hanuman is the essential doctrine
in this tradition (‘iti paddhati-nirnitam’); although this tradition holds
Rama in the highest esteem, and worships him exclusively, it accords
almost equal reverence to Hanuman. Along with the mantra ‘ram ramaya
namah’, the mantra ‘ham hanumate namah’ is also recited. The Gayatris
of (1) Rama and (2) Hanuman are together employed:

(1) SyRemm foeR| HaegwE mfy @ T weiea
(2) Ieerarg feeR| weera diufy) @ gyl

When in the present decadent age, the souls are outward-oriented
and become alienated from the Supreme Reality (Brahman or Hari),
Hanuman takes the form of numerous teachers (cf. Sadasiva-samhita).
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wigeata well TR Siar giafedar:
TATAT TS Aearend: TureR: |
IIET: I WG A€l ARE0T: @am|
IS AT T EEr it

Rama’s worship in this tradition is done as invariably accompanied
by Sita and Hanuman. Rama is invoked thus.

IS WY AT | Al
quﬁaa@mw:u

(From Rajasthan)

An ancient tradition revived by Madhva, who was himself regarded
as an incarnation of Hanuman, accords Hanuman an all-important role
in theory as well as practice. Hanuman is here the great teacher (acarya),
and also one who undertook to accomplish God’s mission on earth
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(bhagavat-karya-sadhaka). Vayu became Hanuman in Rama’s
incarnation, Bhima in Krsna’s incarnation, and Madhva in Vyasa’s
dispensation (the present age). We will deal at some length about
Hanuman’s role in this tradition in a subsequent chapter.

In the Ramadasi tradition also, Hanuman is regarded as the supreme
teacher. Samartha-Ramadas, the founder of this sect, was taught by
Hanuman himself: hence list of traditional teachers:

anfarat fas] st = afagw)
s et o THETE el
Samartha-Ramadas, the preceptor of the famous Chatrapati Sivaji
of Maharashtra, popularized the Hanuman cult as a measure to revive,
vitalize and spread Hinduism. He was a great devotee of Hanuman

(known as Maruti), and installed his shrines in twelve spots which have
now become popular pilgrim-centres.

In the Gaudiya tradition, Hanuman represents the service mode of
devotion (kapipatirdasye), even as Pariksit the mode of ever keeping in
mind God (smarana), Prthu the mode of worship (pGjana), Akriira the
mode of prostrations (abhivandana), Arjuna the mode of friendliness
(sakhya), Bali the mode of surrendering oneself (dtmanivendana) (Rupa-
gosvami’s Padyavali, 63).

The most persistent detail of the tradition regarding Hanuman is
that he continues to live to this day as a model devotee and as a
protector of the devotees of Rama, the supreme reality (Brahman). As
Siva-purana (Satarudriya, 20, 36) points out, Hanuman’s significance
is that he spread the cult of devotion to Rama in the world, being
himself a model devotee:

T ereh AWl HUTE:
W wRReRl e HaagEya: ||
Hanumin is among the immortals (cira-jivi); he lives for ever, as
a devotee, as a model bhakta, of Rima, the Supreme Reality, not only
during his career as a human incarnation, but even after his disappearance

from the world (Rama’s birth is calculated from traditional details to
have been 4439 B.C. and his disappearance was on 4372 B.C.)
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Subsequent to Rama’s disappearance, Hanuman retired to Kimpurusa-
varsa to continue his devotion to Rama as his own istadaiva. As already
mentioned, this Kimpurusha-varsa is the mythical land to the south of
the Hema-kata-hill in the Himalayan ranges.

Bhagavata (5, 19) relates briefly that Hanuman lives here in
uninterrupted and self-absorbed devotion to Rama, the primordial spirit
(adi-pursa), the elder-brother of Laksmana (Sesa) beloved of Sita (mila-
prakrti, maya) and possessed of the six attributes (jiidna, Sakti, bala,
virya, tejas and ai$varya). Hanuman himself is interested in nothing
other than service at the feet of the Lord; he is a supreme devotce:
Being a devotee; it is in his very nature to sing the glory of God.
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(1)
frqey of SISy ARHUNUS HIAHHE T qoaurEi-
FuifE: WEgrEdl B, 96 fRqey: srfatautmeara |

Among the kimpurusas who inhabit that land, and who join
Hanumin in his devotions is Arstisena, who is the same as Jambavan.
The other celestial musicians, the gandharvas, accompany the kimpurus
as. The musical fare of intense devotion is altogether capable of
accomplishing the supreme felicity, the spiritual perfection of the soul.
The Lord is not only the master (bhartr), but possessed of all auspicious
attributes. Hanuman intently listens to the glory of the Lord being thus
sung, and he too sings:

)

AFATH e THSTIIaE Waheaol dosechen aquRonf
wE =E Tl

What Hanuman sings is the eulogy of Rama as the supreme spirit,
the Lord, the master and God. The following seven prostrations, which
(namah) constitute Hanuman’s song are taken to provide the essential
ideas of the six cantoes (kandas) of Valmiki’s Rimayana which however
was a later composition. This song is regarded as Hanumad-ramavana,
Hanuman’s own observations about the career of Rdma on earth. The
seven brief sentences pertain to the divine attributes of Rama, which
made him the maha-purusa or maryada-purusa:

(1) he is worthy of being praised by the most superior human beings
(uttama-sloka);

(2) he is endowed with the noblest of traits: and his conduct is
unflichingly noble;

(3) he is well-disciplined, his senses are under perfect control, and
his mind 1s well trained;

(4) the entire mankind seeks resort in him, taking him as role model;

(5) he is the very touchstone for all that is good, great and glorious
in the world;
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(6) he honours as gods those who seck Brahman in their own hearts

and abide in Brahman; and

(7) he is a great person, and a great light for the world.

3

3% AU WA IAHSART 9 11

(Bala-kanda)
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3% ITFAYUTIIATArT TH: 1121
(Avodhya-kanda)
3% IURTIRIATER TH: 113 11
(Aryanya-kanda)
3% IUTFAAEERTE TH: 11411
(Kiskindha-kanda)
3% WIYATSTTRETE TH: 151
(Sundara-kanda)
3% FEUISE™ TH: 1611
(Yuddha-kanda)
3o HETTHWTT WERTSTE -H: 1711
(Uttara-kanda)

After these three prose passages there are five slokas, which contain
the essential import of Ramayana

“4)

FAHEY g 7= 191

Hanumain secks refuge in Rama, who is in fact the supreme
Brahman, who is pure, who is available only for direct experience, who
by his lustre has burnt the play of the three gunas, who is internal to
all beings, who is perfectly tranquil, who is the support of all good folk,
and who is devoid of names and forms.

TR iGas Hed (91870,
Tefraerde | haet faa:)

FEAISTAT T THA: & AT
HaTehaT= ST 1211
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He appeared among the mortals only to instruct how humans.
although mortals, may live well and dwell in the supreme reality. The
killing of the wicked is but a show; that was not the purpose of the
incarnation. He is blissful in himself, and his own nature is bliss. How
indeed could he sorrow because of Sita being abducted? It was only a
show. The real reason for the incarnation is to teach the mortals.

T W ATSSTHA e
TRfETeierll STaTaTaaa: |
T Biighd HIACTHSLETT
7 wewut =ty fagmgagfaus i

He who is the very self of all those who are distinguished by their
self-restraint, and kindly friendly to them as no other can be, cannot in
reality be tainted by all the threec worlds; he is the all-pervasive spirit,
in whom all the worlds rest. How indeed could he get desperate when
his consort was stolen away, or how could he abandon his brother,
Laksmana? Such episodes are only for show, and not real.

T 9 A TEAl T HR

T a7 Ffgrintaeed:|
Yifggemfa | sere:

THN T o TLHTIS: 11411

Whom does Rama, the elder brother of Laksmana, choose as
friends? Not the well-born ones, not those who are great in the world,
not the wealthy ones, not the eloquent ones, not those who are intelligent,
nor those who are handsome and pretty. These traits do not make him
happy. He chose indeed us, the monkeys, who are totally devoid of all
these traits! It is devotion that he is pleased with.

TASEN &Y e W
Hatear T O GHaT aqy

WO T WS A
T IrEehaer featafausi

Whoever secks complete refuge in him, be he a god, demon, ape
or human being, will surely be protected by Rama. He is in truth the
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inner controller of all beings (Hari), Visnu in human form. How else
could all creatures in Uttara-kosala get transported to the celestial realms?




CHAPTER FOUR

WORSHIP RITUALS FOR
HANUMAN

SiETosg GauTaw|l

ITARTRATT TACTATARIGTH
ety dder quaad)
: .
WSIEIATe THgd THTHI
ST g eR TS
SRSy AT e

STITTeh Igg IaTa aTed
$iteiit T T7o 9 QUHTa I

sitrafesgaftagaaradea

SRR S|
st e Wa v

ST i TAaa gUETa211
et wiugrEs quamd

e TaaEa g eI |
itaufAatyRRamruT

STt &I T(0 a9 a3 1
TR GaTeRt ANfiTa

sirhadtiyaa s gaviag!
STERRTEAS ARt SESTerse e

$ieit &t TTHT a0 GAHTT4 1L
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SATEATYadS HETeeey
ATeRaaauaTRls fUgari)
it SPATET FATUTCA &TeTE
gft dR T T 99 gEamEns|
YT qasifaew= -
TETETHTTIE WA
it resIiyadae gfaues
gt o & TR a9 guEraHie Nl

$ft X et TR @9 guErEn7 i
sft TirarfremamgeaT -

TeTaSeRT e T |
Tat gewRaraa fesreifam)

$ft Y R T a9 gEEEE8 |l
IeTeeil = Waatd fueen

FEIETIAEY SR
AT TRy

- Traifa o) TgEea gemEmIon

TR Uy feratef -

AT BHGRAIIITS TEITHET: |
st meerRuTTgSRaTef

$ft T iR T q9 gEsmEHuo1
s e A

FTATHSTA RITSR FUTTensT|
HSSAaTg TR Guwad

gft SR i g9 a9 gEEEEi i
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Hanumanta
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i e “‘e',’: T " .
i h e ¢! p 4
¢ VN R

¥ /4

-

Vinafijanaya
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g THERTuTH |
Wie: W gaaaa E
ST STe SR |
SR ERREIERECL
Hateifafgaas gfaaaaranii

|rE A SRONgaTtEat-
LESPUIMEIERI RO ]
TTeh FhoRTQTHS ITLA-
g wEIafaaEgd FaeHIB

Hanuman Kosa
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ey fasfraonry

The eulogy of Hanuman ascribed to Vibhisana is included in the
section of the dialogue between Vibhisana and Guruda in Sudarsana-
samhita; it is said in the text that it was communicated by Garuda)

T g g T WTeaeAa |

F: SIRTHTRTT P q A
TH AHERT GUaaGRTT|
AEIfaETEYT TRt 21
HATgieRTaTIma THHZTERTE =)

AU AeReTed S ShTINON o TH TH: 1311
AEATEU@EATRINTT o AT 7H: |

YN RAATTEATeRTIUT TETRUTI4 11

THAHAIHAUNT ST
Hifafrsraan = Tugar @ T9: 161
T qUHA T FEIUTITHATT
U R TIT RETa eI 17 11

T RYeTa qaem™ o 9 |
RYATERGYTOTET TR TH: 1811

YIS JEEsE O 70|
fawema fgwsma as= o 9 w9

TETHARYSAT ARATUIGhRERTIOT |
YATREEATOT FATOT ERaRTIOTION
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I UTSTOTATUTERIUTE THl 7H: |

AT HUSTRTEERTIOT STEATuti 1l
TEguTE {HE TAgEET | (
RrguraTfATeTa TATATEART O 21
whemmafeerararer TarsEaentis
FAAITETT GHITEATT F TH: 1131
ATRSEroAa FEHAeRTE =
foaggara walg aeeE™ o 1141
FIdETER g THATREE =
FfoTYTTaTERTE YA ATEA 1151

FEATHAHTHATE TIFAIET <
AT R ITTEE Tsaganiutii el

TERTATSeIaTay, TAH FERTa|
frfrmeTTeEER oI =171
Ut frreaTfaEeRTur aFert|

T FTRCTERE@Ta fagrea: 1181
TETotaRTeTeGAqeraE |

a2 faame wum 9d Y mErE ol
fagaammfasie: whuer, 98 7 )
fast wawd aedt faw TemEREEAIR0N
TAYTE =R q9T TEHAY <A

T wE Hergs e wrTEwrE 21
T3 W e S@: wadr G|

T Iy wE AR A 1221
Fdar & free o TeHaig wWaH)
watq wEEaErta A= s faememesn



fasftwurerd @@ aredor g
J ufswta vaar 3 fagament fear4n

3far Fasfiauier s reas aaTaq)l

/\V/\
YAV/A\V/AN

VAY/ 4D /AN
AVAYVAVAVA
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g Rl

(This stotra in five verses is usually ascribed, wrongly however, to
the great Samkaracarya. This was composed by a Samkaracaraya of the
Kasi-pitha in later times).

HafEaaTdss AaaTsqashieesd|
HraTafegaTe ST W g |
FEUTEUMTHE RS SHEUTHYIY AT
TSI HSS[eTH G AT HSS T IA 2 1|

ML= rC IR CECIE LRI |
Wmﬁaﬁ‘éﬁwwﬁ?&gﬁmusn
FhFaEaT: Tehe TR TaeE(: |
FREEITEET: qra T AIg g qid 1l
ATRTERTEaY IATRAeRIS aehiyg |
Al Ty - qreRgsTHgTar IS ||

TAQEAga® Wi 9: Usfd TaRereTH|
farchire FrfEem Srmsien sfivmsfaany et
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simemiraTti e g E el

This stotra in eight verses was composed by the great saint-poet
Tulasi-dasa, (1543-1623) whose Ramacaritamanasa in Hindi has justly
become immortal. His stotra in Sanskrit celebrates Hanuman as the
reliever of distress (sankatamocana).

TqAISE qETEETE: VI =
T aeEaTgene STRRCaTERHIN Il
TSI A W
Wﬁra}uﬁmﬁaﬂvmuzn

S C IR L EAMIPELCHES O
siEga< faust yRut w@u3n
IGH AR A9 Bramrer Frarfaan
faeme garfus faust sRor swengn
wewon fgd uTaTiter gomeret ae: |
4T SifaaarTer @ it TwHergs1s|
I wgvay a1 Frg fafsmeam)
gfWteasfr Qo ag@e viaregTIo
TAT T Ufaed & Fraar] Seent @aH|
TEUTAURSER 1 qfeg TheTHRE7 I
FHEAR AIRIATTHIET HETH
IS GUAEaT: JRUT 9 T8 "8I
TP TINAl O USTggdT~a:|
HaspfatHw @ qifed weml
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sfigqHedar STgSIehd: ||
BRIEF WORSHIP OF HANUMAN

I
1. &I (contemplation on the deity for worship)

( shefrarERasiRTaITESaTeT-e"
T ST - R qHaETta i)

2. eIl (Invocation of the deity for worship with the following
verse)

I TANd T8 Qadodl HEl
yerEETagd = e wfafear gaTl

i aTEasiTIuTEHeTgerE  TH: 1|
JETEATTHI 3MATES  HHUATHI

(Inviting the deity to be present during the worship, along with
his spouse, Suvarcala)

3. 3EAH]| (Offering of a seat for the deity to receive worship)
TS TR T wEIRAE o
simRas s wdig S udll
(R w@fiq, fo@t w9, @ W4,
e g, gueadal fermes &El)
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(Begging the deity to be steady in the seat (comfortably), and
be benevolent towards the devotee.)

4. TagrgagyuE|l (Offering of a throne as the seat)
g g AT HERTTTEA
TEfETE g SR g
ST aTERa SR THUTEHaTeRE ;|
FererEted  oifagras auuanal

(The seat that is offered is imagined by the devotee to be a
throne of gold studded with precious stones)

5. 9l (Offering of water for the feet)
Ffredaifreerg S gAad =
U TEifie ¥4 ETOT gEEEl
s siEEaTerE 79|
qrEEr: uTed |audra

(Water is offered for the sacred feet of the deity, worshipped by
the great ascetics and devotees.)gfd

6. Wll (Offering of water for the hands):
TEGHUTYTOTERST  HATeh{aToT|
TETOTE WAl €9 TSAIYATR AN
ST SIS HaTe-eRTE  TH:|
T ot wwdaTtH
(Water is offered for the cleansing of the hands of the deity).

7. SMFHAMHII (Water for ceremonial sipping)
EIGIPEGRCE I DERMGIEEC PRI
AR qW A "redll
oft HaraaasimuEar greRT™
™| W@ IMEEAE wwdarHi
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10.

11.
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(Ceremonial sipping is a prelude to all ritualistic involvement;
water is offered to the mouth)
AYTh || (Ceremonial honey-offering)
ATLETHAH  TIMATHSIE |
HYgUsh ETETH  EIHATaRIanll
shEarERa iU HaTgTer ;|
YU FHUATIHII

(Madhuparka is respectful offering of honey, mixed with milk,
curds and clarified butter for an honoured guest).

E“HI (Formal bath)

(The deity is bathed with fresh water, duly sanctified)
IEYTHH || (Presentation of garments)

HareriiEg e degeehara vyl

TrETH SRS WEIT sE

SRR SRS HaTe=eRT™ 79|

TEH  gauETa

(The deity is dried up after wash, and is presented with a pair
of yellow-colored silken garments)

IALIH || (Presentation of upper cloth)
ST g SR SRR
TEUT W WA Wl waarees et

(Upper cloth is presented for the deity)
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12. 3MeRONHII (offering of ornaments)

quuT wETRifur faieuaeragn)
q FTEH TV [ETOT HUATEE |
ST siTHUTEHaTE =TT -1: |
AT |wdaTH

(Ornaments of various kinds are presented for decorating the

deity)
13. =<TH|I (Offering of sandal-paste)
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Paficamukhi Afijaneya

(Sandal-paste mixed with unguents of sweet perfume is presented
for the deity for application on the body)

14. geAifoni| (Offering of flowers)

Tty geufor st fafaurt =
TIRE qTiT ST gEen =l
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15.

TerHtECAfeeartT W E Shfeadr =
TETUT EIHeE WUTdrsRE uRTRt

ST ST SaTe et =4 |
qeTfor  wRYETHI

(Fragrant flowers of various kinds are offered for the deity,
along with sacred leaves like tulasi and bilva).

3&d: (Consecrated rice-grains)
FTCaTAeTdr] TR TERETHHY S|
JWUS Wivsasar Wiged Fargll
SR SIS HaTe- R -1: |

St ipse ol

(Unbroken rice-grains, coloured red with Kumkum are offered
to the deity to mark the end of the worship-ritual in the first stage)
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10.
11.
12.
1.3
14.
15.
16.

17,
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II

AY FAFYSMI (Worship of the several llrnbs of the delty, each
with a name of adoration)

. Hedd T U gl (feet)

giitae@™ 91 el YOIl (heels)
AF( H: Se® SEAll (lower legs)
IS TH:I H® YSEMHII (thighs)

TR TH:| & GEEMHAI (loins)

TERETd TH:| 9 YAl (tail)
ToSaaTes A9:| Wheell QoA (shoulders)
GRS 9 geEE  qEEHil (chest)
FHUSAIRRUSE TH:| HUS TEATHI (neck)
TATTYRIRY TH:1 &l Srnall (hands)

TRIEqUIEoTd TH:1 g g1l (mouth)

JHAEEAE A9:| d84 YSEnAI (face)

fagersma 99:1 A5 YAl (eyes)

TR T9: g5 ISEHI (cars)

FEqUERY F9:1 oele YerAH|l (fore-head)
Tftrervemtas 79:1 ¥R gs&fal (head)

HatiEysE T9:| Haloggid qSEAnHIl (all parts of the body)
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(WORSHIP WITH A HUNDRED AND EIGHT NAMES)

1.

10.
11.
12,
13.
14,
15.
16.
17.
18.

- A

3% ATSEIATT TH: 1T
30 WEERTT STH: 121

% THATATH TH: 1101
3% wAg@ET T

o HaeeReTiur TH: 1121

o WASEE TH:N13 1

o QIRSTAgAIERT™E T/ 11141
% YMeRaf-ehredd TH: 11151
b FEWETTaWSTHRTT TH:11161)
% wASfaaeR WA 71

Tfasa R TR 11181

g & & & & &

3
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19,
20.
21,
22,
23;
24,
25,
26.
27.
28,
29,
30.
31,
32,
33.
34,
35.
36.
37.
38.
39.
40.
41.

TATATHRTT TH: 1191
HAPETI TH: 1201
TETRTETE AH: 112111
wi'ﬁ'nz'rm w221

e faemamaETaeht™  TH: 1123 11
FRRATTEETE 241

o Hiqequag | 112511
WW@WF{U‘T TH:A26 1
TTeRUSHEI R T/: 127 11
3o HIAY ATCTHAGEIRHETT  TH: 11281
3 TAAA TH:291

TEATSTE H: 13011

3% WETEOIERATA TH: 113111

ORI S A

8

&

3% WRERRTE 9: 11341
3% WIFTT H: 13511

THA™E TH9: 113611
Jargad [9: 13711
TECE 91381
a@vﬁmm T/ 39
sitre =W: 1401

3o FARAEEO TH: 114111

g & &

1S

Hanuman Kosa
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42,
43,
44,
45,
46.
47.
48.
49,
50.
51,
52,
53,
54,
5S.
56.
57.
58,
59,
60.
61,
62,
63,
64,

FadaaE@& o T9: 114211
TSR -9 114311

b FETIaEEeRT TH: 114411
gu”‘tavf%rq'm qH: 114511
g AR 14611

IR AW 471
SRR T0: 114811

gnf%lam T 4911
HETdS®  TH: 115011

gud AT 15111
TATATgeR T AT 115211

%ﬂﬁ'g?rm T 15311
AR aRERT T0: 154 11

aammﬁvnmzr T U551
Rraaeara Tm:1s61

o TeEfafaTaTeRTE TH:57 1
FEHUTATUTET <79 1158 1|
TSTRTATT T/ 115911
ﬂ%‘l‘gﬁ'a TH: 16011
fercsfifar w1611

I TATHTT TH: 11621

3% IeerTdfaaTaEE T 16311

o FPTA HW: 16411

SO R T R < N < R R

g

191



192

65,
66.
67.
68.
69.
70.
71.
72
73,
74.
75.
76.
(L
78.
79.
80.
81.
82.
83.
84.
85.
86.
87.

%’<

YA TH: 116511
Ty TH: 1166
wgram} T/ N6711
ﬁrﬁlﬁﬁfm’a T 1681
fafearamoTyssHE 9 16911
nqua’mﬂ || U701
THfEHI™ = 1711
AMEPT AH: 17211
qEATRTUTIUgard H: 1731
ﬂ@ﬂfﬁ T 741
deE AW U750
%> TETEA A 1761

TRHIEAE T A1T77 1

mqytrﬁru'a'r&r TH: 178
HTHEO TH:A791

fugengma T=: 1801

% afdiATeRgRTaTE 811

% HAATHAAGUSHISATE TH: 118211

ammm‘-w T 83 1
fasfroorfrasa Aa: 11841

YRR TH: 1851
T AT 86
3% I AH: U871

@%*%@%*%%*%’(%%‘%*%*%*%*%*%*%*%‘%*%‘

@
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88.
89.
90.
21,
92.
93.
94,
7.
96.
97.
98.
99
100.
101.
102.
103,
104,
105.
106,
107.
108,

% TEATEA TH: 18811
Wﬂ?ﬂaﬂﬁ TH: 18911
ARM W 1904
THHRATATAT T 19111
Harawurafugar T9: 19211

TP T 19311
TG 119411

%aaﬁ‘qgaam TH: 19511
FSHaTEa A9:1196 11

plir& THA97 11
A W 19811

FEgar ™ TH: 11991
FHTERATHTHATT =9 1110011
FREReTRe™ TH/: 1110111

Wmaraﬁﬁam /110210
refeaTIEaTEa H: 110311

IRUSSIATRME  TH: 111041
Fhmwm TH: 110511
TEEHaae =TT TH7: 116111
a9 1110711

3o HAEHASIRTIUEHETEERT T0: 111081

@
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Iv

AN YHTEHTIA)

(Termination of the worship ritual with incense and waving of
light in front of the deity).

1.

2

JUHTHTIATH| €9 F9TaTiil guetu=R ATeE=" qadartyi
JEEM| Wed Wed UNid @HUATel S wadarta
(Food offering).

s 't‘»'{?ﬁ' Uml et FeTAIT | (washing the hands and

feet) W e rpif (ceremonial sipping of water).
e perpnl (offering of tambiila).

e @HUAT (final waving of light in front of the deity)
ST A" WUt (final sipping of water to

mark the closure of the worship ritual).

Wﬁ'@'ﬂw |AOYATH  (recital of the Vedic hymns as

flower-offering).

ATHYEFRIUTAATRTOR, ¥WdITf?  (circumbulation and

prostrations).
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S g TS ITTEHA: |l
THE MANTRA OF EIGHTEEN LETTERS
3% T WA S HEEeny et
| T WAEE 3N ssfir:1 (Iévara is the seer of the mantra)
3P ®<:| (Anustup is the metrical form)

TIH Fgarl (Hanuman is the deity)
£ e wrer it wEsfEad w0 fafEr

(Hum is the seed of the mantra; svaha is the power; the purpose
of the mantra is to fulfil all desires)

. &AMl (the contemplaiton on the deity)
3% TETAAHIVHATHT,
et gEd fafearsafem)
STEAUTERU ST T[T,
THA SFRATSTHE g

. =rEaml (Names of Hanuman for placement of limbs called
sadanga-nyasa)

(i) 3% eIE AH:A11
(i) 3 TEHAE TH:N210

(ijii) % aFLAF TH:1131I
(iv) 3% SAfmsta TH:11410

(v) 3% [HSAE TH: NS
(vi) 3% SRS TH:1161]

&

e

&
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4, Tegmamf (Name for the eight directions in circumambula-
tory order beginning with East)

(i) S [EEEHEE TH:11
(i) 3% TERE™ TH: 1211
(iif) % KU TH:11311
(iv) 3% HEEA™E TH:|141|
(iv) 3% FOMEEREE TH:11511
(vi) 3% USMBHEAHREE TH:11611
(vii) 3% SIPUIENHERTE TH: 1711
(viii) 3% QATATERFE T9:11811
5. IRERATHTAI (Name of the eight members of the retinue of
Hanuman)
(i) ¥ FghEa™ TM:1111 (Sugriva)
(ii) 3% TFIE TH:11211 (Angada)
(iji) 3% @@ T\:0311 (Nila)
(iv) 3% Sr=ed T9:11411 (Jambavan)
(v) 3% @A™ TH:11511 (Nala)
(vi) 3% gUUE -H:11611 (Susena)
(vii) 3% fgfagm@ =m:11711 (Dvivida)
(viii) 3% H=<™ F9:11811 (Mainda)
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6. TEATATI (Installation of the Yantra of Hanumaén)
dfawa T @9 WA
e § g & yRUTTAEHR
qH: 1

7. HEHATATRATI (Material Benefits of the Mantra)
(i) iftcen eEAe e TRl

(Freedom from minor ailments)

(ii) SaSaTaeTenEARIE  JHR |

(Elimination of evil spirits)

(iii) TERAI gead fRaesEn

(Freedoom from major ailments)




200

(iv)

(v)

(vi)

(vii)

(viii)

(ix)

Hanuman Kosa

THRHISTd e SToream=RdiveRs)
e Tt sfeveafa feom

. (Victory over enemies)

Qe TH 6 TRy S|
TSEETHaE g gEigeuga: ||

AF1 BN EEA TS|

IO YEo] UHMIGRRT HIefeh: ||
(Burning up of the hamlets of enemies)

TAUHAS SRR |

a3 S a@fd st

@E wufgeE § e
(Successful travel and safe return)
T: FHUY GG e TSAFIAEH: |
TR yadd qe AvEIgTEa: 1|

(Longevity, wealth and elimination of obstacles)

N/

8 /0 \"
%6
20 ”
20 [y X 97 (R 3
9
9 e
U\«

YMEATER AR AT O
TRETHE IR JFECRN yaw|

(Protection from wild beasts and robbers, from thiefs while
asleep, and from bad dreams)
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VISVA-LOCANA-CAKRA-PUJA

This ritual, also known as Hanumad-satyaksara-mantra-prayoga,
because it involves a 60-lettered mantra of Hanuman, is extracted from
Agastya-samhitd. The ritual was told by Agastya to Sutiksna. The
purpose of the ritual as given in the text is to visualize the form of the
deity, but the context suggests that it is to ascertain whether the work
intended or undertaken will be successful or not (karya-siddhi).

The 60-lettered mantra is given in the beginning, along with its
viniyoga. The pija involves the employment of a Hanumatptjanayantra,
given here.

3% T e FEEAAN HEEad SToSHa™ agqAd ShIHeSIIaia
UEd WA SYE W 9% 9% W@El ' 8 3% 3fd we

fafam: ||
3% I HfvaareTam IS eI SRR ;| AfqsiTdl-
BR:| HIEAHTIN HevIU AW B Sl w@el witw: TH:
HieRT || TRy fafEm:
L. EEfE=TE: |
SRR T9:1 RRE
faerd=e=<d  TH:1 gE@lR2|
FIHATI TR gAREad TH:1 &3
g S TH: R4
Wel YRFE TH: UEEl:IIS|
TH: AR AH:1 A6
wWeRRyAfaf=ETE 99:1 "atg 171

g

G & ¢ ¢ &

e
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1. AT gama: |
3% TR TEd ¥ FIAGI wRA™ TAH: AL
3% THEANE HEEOE B BqAdl RRE @R
% SeSHEE dEYAE & edl e s
3% HIOUHTIE T T FIAEE gHI4
3% W WA g9 geE @ el AsEE Seis

o

3% WG 9% 9% WEl g T e T: TIAAI IFME W61l

111, &)
et i P
gfgmar g
At A I
gimga fyrear st
VAR ICECRIFIREN

(a) The installation of the yantra on the consecrated seat in the
form of ‘sarvatobhadramandala’, and consisting of the tattva-
deities Mandika and others: ‘Om mam mandtkadi paratattva-
pitha devatibhyo namah’. Then the nine pithasaktis are
worshipped in the circumambulatory order, commencing from
the East.

% fememd wm:|
% AR AH:|
fard T\
Ay A9z
El@a H:1
warré} qH:|

IO YO < I <O

¢
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3 SgEE T
qed| 3% STUEE H:l|

(b) An icon of Hanuman made in metal is installed on a copper

plate and bathed with oil, milk and water; it is cleaned dry and
placed on a seat made of flowers:

3o THI I T AT TS A ATTI=IA ST
T: 11

Then the icon is infused with life (prana-pratistha), and initially
worshipped with upacaras. Then permission is sought with folded

hands (with flowers held in the hands) for avarana-ptja, (for
the retinue divinities in the enclosures)

3% g W 9 WHREHE S s e
iR ®il Flowers are offered (Puspafjali)

V. JATUTYSITH (Worship in the yantra)

(@)
1.

(i)

Inside the triangle (trikonamadhya)

(AX) 3o T THME W (Wsiugen geAne ety

I

. (gd) 3% ¥ TIHA TW:| TIRSGUEE gEanyd quarth

qq:2

(39T ) 3 §@ GaE T\ Pasioga geary quarty

TH: 131

(I ) % T WEWUME TH:|
AeuTsiiuTgent gorETH quATE A9 141

(flower-offerings)

Worship of the eight siddhis (attainments) in the eight-petalled
enclosure around the triangle
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10.
11.
12,

H & o,

Hanuman Kosa

stforard ww:| arformsfiorgeRt geratth aderty q=:10
% WigA W ufgmsiugest geranty adarty =20
3o TREM W TRATsiugen gETH qdarti TE:u3
3o wEE T oSt et qdat w4
3 TEY WW:| WiiasitgeRt geEnta qdartd q|:us i

3% WM 0:| WehrsiTget @ty quard T@: 16

8

&

3% arsfigfafg # A yRONHEEE
TereT WA o2l FeiraraoTTei Tl

(iii) Worship of the sixteen attendant-divinities of Hanuman in the

13,
14,
15.
16.
17.
18.
19.
20,
21,
22.

sixteen petals (in the circumambulatory order), outside the eight-
petalled enclosure.

fas@easm™ TR/
fgesma T\ 121
AW T 131
gﬁmra T 410
WG | 151
FEEAE 161
fasmamma w170

o TMH@EE TH: 8|
o FiagEr™ w90

3o W 711101

1S
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23, 3% WEIETSIETE TH: T

1S

24, FHAT TE:11210
25, 3% WETEHRIETE TH: 1311
26, 3% TFRARI TH: 11140
27. 3% WEERA TH:U151
28. 3% WHIEST “TH: 1121

&

1S

(Flower-offerings)
3% orefipfafg ¥ 2fy yRUmEEE|
AT A o JAATeRTuTe T

—

& 11| =

v Y|

28 |

-

(iv) Worship of the matrkas from 31 to & in the circle outside the
previous enclosure; the letters as bijaksaras are inscribed in the
circumambulatory order.

(v) In the all-enclosing square with openings on the four sides, the
guardians of the ten directions (Indra and others) are worshipped
(29-38), as also the weapons (vajra and others) (39-43).

This completes the avarana-puja (Flower-offerings)

(vi) (a) Then incense and other offerings are made. Prayers and
culogies are recited. Then the devotee begins japa with
dhyana.

(SCATEROTYST el YUl Hqd &Il A< el
e TR §ed €T B Twmfe: s qerss
ST )
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(b) The perfect accomplishment of the japa is secured by
repeating the mantra one lakh times, and by other sequences
(homa, tarpana etc.)

3T HAE YYONUTHERTETSTY: |

SETgq: SITITA B: |

Feynor gl (AegavTent: ) adu

FEITIIA TaTiRfsT: WISt

TEYII WEeh: UTTAT a1 SIEIUTSISH

gfa we=fafg:

(c) Then lamp is lighted for Hanuman (dipa-déana) on Fridays,
Saturdays and Tuesdays in a plate filled with clarified butter,
the wick made fragrant.

H-vi- e gadd wikes g g
3% TIWEME TH:I|
f Y W T wee IR
3% TIGSTIE TH:|l
On a large platter a circle, two angulas in diameter, is drawn with
lac, and over that another circle, four angulas wide, i1s drawn. Lac
mixed with fragrant oil is filled in the first circle and over it Kumkum

is smeared. The mila-mantra is then inscribed over it and worship is
offered.

3y Foote Hqed aa: foEne TR T SITE adel dg9R SgIEa
TFAEEE O f9UN™, qEHTsd gTEH TRd deed  §and
QUi Ted HEAA G qeim geees fatgen, 't W
T WHRETR TREH, e hH hythehd [TETdd] g
g5 fafean a qeEso SR SeEEd|

3o AT THT LAV HETe: |

T At Er gArRraaree: |

3fa o "= T
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A body who is purc in conduct and a cclibate, and had his bath,
is brought, and seated near the lamp. The devotee recites the millamantra
108 times. The boy is then made to get up, touch the lamp and look

intently into the light.

q:, T US STafvsqas=d TgfId 9¢ MY 5 HErE %
e g IS ¥ hRAd) q4: MEaA dod a1 < geared e g
Feeh: HAH STERREAER JaEs ST

qd a9 T {Uhd W Feol HISRHUSH A ool <
T @ HeEE SUdl € sfd See og TR R wwafar’ sfa
W T T g

92: qd ISmved qvdfdl 99 ST ad SYAYAH| qd: YHH| T
grERed:| ad: faRreTy) oA=R STgHA TEw, gUle, @aH, o
9 yyafdl daq: @iaf<d wE a99H: 9ed el 9g: Farestayel
‘i 'R T fafsd & oA agq Wer) gfd SEml

difd Yo geme: e fagaq o fageafafs S

The devotee while reciting Hum will ask the boy "what do you
see?" Forms are expected to appear in the light of the lamp. First, the
boy sees an aura of light, then the seat, then lustre; in the lustre he sces
a throne, then Hanuman, Sugriva, Lakshmana and Rama, in that order.
Then the devotee will tell the boy the specific work that he has in his
mind. The boy will then join his palms and asks Hanuman to tell him
whether the work that is intended will come to pass. The answer that
the boy gets will be interpreted to mean success or failure.

751 g ag: feafy 7 weafa, s=en =1 gwafa MR aqg-Am-as-
- R-A-y-ufermoi uvafd, @R a« PERE dguul STHE
Tof e yvafa a3 a= agfmfa fum 7= Swer qa ‘TR et
fa @ = qa: = uvafal oK wE el AN-SR-AR-gaEl
e B eI (]

Even when, the boy sees nothing or sees different things like
mountains, oceans, serpents, demons, human beings, birds or animals,




208 Hanuman Kosa

the suggestions for success or failure must be read in them. If however,
an undesirable forecast is made, the yantra must be placed on the boy’s
head, the mantra must be recited, and then the boy must be asked what
he now sees. He will then see only signs of success. However questions
pertaining to thiefs, paramours, women, gambling and so on must never
be asked.

e yaqEEHTCI eI :
8 i |

TR THRAEIT ST | wrfafg et
Precio b rerell

For pacification purposes, white cloth must be worn by the devotee
who is engaged in the rite, and garlands of white flowers. Others may
wear red garments. Food-offerings must be made. The only time suitablc
for this ritual is mid-night.

b4 . 4L T e 3 2
S TR At T) kA LI e S AR S
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YANTRODDHARAKA-HANUMAN

- Sri-Vyasa-tirtha (1499-1539), who was the preceptor to the
Vijayanagar kings, was the pontiff of one of the monastic centres founded
by Sri Madhvacarya, who was regarded as an incarnation of Hanuman.
He got carved and installed as many as 732 stone-icons of Hanuman in
the domains of the then Vijayanagar empire. The first of these was in
the very birth-spot of Hanuman, cakr-atirtha in Hampi on the banks of
the river Tunga. This is on a huge boulder, now enclosed in a temple
to Rama.

It is said that Sri-Vyasa-tirtha who was residing in Hampi got a
vision while in meditation and tried to draw it on the rock before which
he sitting. He sketched Hanuman seated in dhyana in padmasana. Then
he closed his eyes and was absorbed in meditation. When he opened his
eyes, he could not see what he had sketched on the rock; it had
disappeared. He saw a monkey sitting on the rock jump and run away.
He sketched Hanuman’s figure again, and sat in meditation, closing his
eyes. When he opened his eyes, the figure had again disappeared, another
monkey ran away.

This happened twelve times. At last, he inscribed on the rock a
yantra, and sketched the figure of Hanuman in dhyéna in the centre of
the yantra. Now, the yantra preserved the figure of Hanuman; and around
the yantra were twelve monkeys forming a circle. They were the monkeys
that had earlier jumped away from the saint’s sketches of Hanuman.

Sri Vyasa-tirtha now inscribed three crore mystic seed-syllables
(bljaksaras) within the yantra, and made it powerful. This vision of
Hanuman which Sri Vyasa-tirtha had, and preserved for posterity by
recording it on the rock, came to be known as Yantroddharaka-
mukhyaprana, because of the yantra which protected the figure of
Hanuman.
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Hanuman here is seated in the typical yogic posture, and is encircled
by his own tail (vrtta, mandala). The two-armed Hanuman hold his
right hand near his heart in the act of japa-dhyana. The left hand rests
on the crossed legs. There are no weapons like mace, tree or rocks. He
is in deep meditation.

The figure is enclosed in a six-cornered design (sat-kona-yantra).
which is formed by two triangles interlocked; making also six small
triangles. And this is surrounded by a circle, which is a lotus with fifty
one petals (representing the seed-syllables of the Sanskrit alphabet).
Going round the entire mystic design are the twelve monkeys
(representing dvadasa-martis), forming a chain.

The symbolism of the yantra is in keeping with both Yoga and
Vedanta. The outer circle represents the space of transactional experience
(samsara-cakra). The six-cornered figure (satkona) signifies the
individual soul (jiva), that is poised within the sphere of samsara.
Hanuman’s tail which forms a circle within the satkona is the heart
space (daharakasa). The figure of Hanuman itself symbolizes the chief
vital principle (mukhya-prana) in the individual constitution. Hanuman
is shown pointing to his heart, signifying his own antaryamin (inner
controller), viz. Visnu.

Hanumin engaged in japa is associated with the classical
‘paropasana’ (also known as ajapa-japa-gayatri). The chief vital principle
is marked primarily by breathing; breathing-in (represented by the
syllable ‘sa’) and breathing-out (represented by ‘ha’):

TeRRuT afgatfa wewRRur fagte:|
Zatferent SrTEd St wufa el

The individual soul is continuously engaged in the japa of ‘hamsa’
(ha-sa), breathing in and breathing out. In the span of twenty-four
hours, there are 21,600 breaths in the ascent (aroha-krama, from
miladhara to sahasrara) and an equal number of breaths in the descent
(avaroha-krama, from sahasrara to miladhara). In the ascent, the mantra
assumes the form ‘hamsa’ while in the descent it is ‘soham’. This japa
‘hamsassoham’ goes on, but is unarticulated; hence it is ‘ajapajapa’).
The expression ‘hamsa’ is synonymous with the individual soul (jiva).
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Hanuman as Mukhya-prana sits at the feet of Visnu who is in the heart-
lotus of every creature, and makes the individual soul (who is seated at
his own feet) perform this japa incessantly.

Sri Vyasa-tirtha has provided a visual representation of this idea in
the Yantroddharaka-mukhya-prana design. There is also a brief hymn
with eight verses which is connected with this form of Hanuman. It is
commonly ascribed to Sri-Vyasa-tirtha himself, but it appears to be a
much later piece of composition. And it does not directly refer to the
involvements of the design or to the idea contained in it. The only
relevant detail is the location of the yantra in Hampi (In verse 3) along
with the information that Sri-Vyasa-tirtha worshipped it. The stotra-
proper is over in the fifth verse, the other verses being in the nature of
Phala-stuti of the usual kind.

TN I THE @R o GgAHl
THgaIETaTE, Qe e uTH I 1|
ARATHTHeRU ST S (ST e
FaTSHgE@R dat 9 geurgalR i
arfa erehdtele gfrureafint @em
TR arae TRenTad 31|
TARYA: fg: Yeaa Juem:|
JUETITEAe: TR iivwa: 1411
qe sieTa= eI -<TaaysTH|
A AT giea wiorera: 151
e o wRfac wiF waar fgasm:|
STfd AASHIY NoaTErSE=R @16 ||
Tl TN qF avise @ a9
faaneft wora faen eameft w9d a7

wder Arst w<el g wreft st
T AT Hag | arfa FRE gamusi
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HANUMAN

(IN RUDRA-YAMALA)
FHeraiEt & Faed qava)
sTTaanTE At g RrTEg e
ST o TN Au e
gar 9% aeT St WSS HEATT2 1

|
7] 3 YA werEishe wErH
FHTSIHREATE YT 7 o afr a3l
FHUTE WEWE waa frofd g
TETHEA wire sFREERe WAl
Hx o aar frote o fafagsem)
qd ofe ¥ Y Fare o WArgRIS |
$9a 3aTe-
o1 f yaemfyn e wah™ w@ET
e W9 AR JUN wrnaE6 |l

fogdt w1 SgTRgTEfaS A

TEUT gt TaE o fgara =non

Hanuman Kosa

SAHASRANAMA-STOTRA OF
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ST ERE e JA: |

T SRUTHET wafast fargafdiion

T3 o WA e wHE YEAWH]

firel WK T I A1

| YU TEHYE HAUS qdl g8d

‘ 3o TA WIS TAAASTY A FREANI21
A Sy wrEmEESEaE @
TS SERT HAT: WAV WAt 1131
PERCEIECIE I I e HEIE R
afg: videtae amd = T =4
fost o APTEEY] STHAEASITHIH|
S T WaedTH T yEEiain s
vt wuiauTis aTeTRiGuTeTerTa|
TOTAEFIPTT TagaaHTTH 1611
TrRTTaR eRTE gitarfege e
TSI IHAAIYT AITehRIRaTETETH 117 1
qega RUIS d WETeg WoehTH|
ASTGTE, HaeehT w1181
LR URuTee e eh: |ar |
iy ey forema: wd faw=lt w@qon
AT AT WG q YIS § I
T TIUTHAUT GTEt Weh! Hagga|i2011
T T AR o SRy
TRADTRAT: IE STferauaaTI211l
TOT TN RUT HARHUTH|
AT TSl g Faaaar|i2211
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gRUT GRS JSHIET23 |1
3%aTe T SiETH: WEHATHRTHTT TSI H/iw: |
3T B | sfieHr ST
3o it 3fa s T 3fa ween) @efa v

wEaTedfagead v et
M HFRANETH THEIATAR: |

IR R RHAIRRTET FATa: 112411
RIS ST T TErawute|

FHUIIT: HITATATS HITTS: FUTTR: 112511
HITTATU: HIT: HIYATSE HTdHh: |
HIUT: YNehgwl haWT HUTgaT: 112611
HiUSTaETdr o Siadfd: sigyd:|

THTCTHAT RICTEUT o TRICTSRTOTR, SRTCTS @R 127 |

AT SRTCTehT SRICTETA: RTATI: |
HATTHTID: T hATFTEEHTT: 11281

YT HeTarar o shrerrar feRe ufe:
AT TATHE: ShTeREast: FeTarerah: 112911

/AT R{ETATAT HATSTIITIT: |
RIYAUTRIEh: hIheadl shuehel Tfd: 11301l
T g&m@ﬁx m HETHAT |
FTATT FETHTT HUIIT: FRILETT i 13111

FHICIT: HEATS FEATITUTEH: |
FEIASTAT o ShIFeAT=Sia: [1321)

HIEAVIYD: he; HUTC HTAUTR: |
HIEUY: HEUTRUS HBUMATaug: 13311

HIGUISHAT STaT o ehid: GTed: Shdl<ieh: |
A uufd: HHWT HHE YHAT341

1
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HFTar: R RAATT: |
SR ShichTa Teehedsia: 13511
HEUTASTH SHeaT=IaTal Sheufaarersh: |
HAN: HORETT Hx HETAEAATIZ6 1|
HURAYS: HAT HAAL: HATIA
HUATEAAITT T THAETh: 13711
HHATHANET o HAATETHT A |
HAATIAI: Rgx HAhSISTT HIALHRI381|
TR et forstem: foematames:|
FIATATYE: W @ETAYEReR: 13911

IS TS E: |
EIATIHUTYE GIEaH @TTeh: 1401
TURUEEga GARstad: |all
GgH: Gg: @gHEr o @ 11411
T E: T AT WO @Risdid2 1l
Tereuta: T Eeey S|
ey Tea: @Eaagd: |aTii43 il
THAT TES! A TEAEE g |
TSt Telgdl = TR TATIIR: 114411
Tat TuTyEr O urEEt ToTTaa: |
T[UTATAT URET TOTEAGE O 14511
OIS TUTITEr o TMUTEYT TR |
TAHRISY ORI ITRAT AT 1461
TURTOTSA MUTET oA fae: |

TS TMEETAT A WIOTg: 147 1)
TEWIETEA! & TS |
THAEREt o TEHIETRUIHR 148 1|
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TEEYEr TR TEEe TEAd: |
TR AT e s: 14911
TirarfiEr Tarar Hat faarara
AT ARl TG MESATSY WF: 115011
Trerdepaanien MEET Musierh: |
Traeedt Tt MadTagseR: 15111
TrertRaaTien Midar Mo |
Tirae ™ ol Tat MaEIgSTeR: 15211

Hanuman Kosa
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Tierat e TeatTARaT:
e TETER Tl TR [ERER: 1S3 11
fftaTystent Ty Traton dreafaee
fuffifgan wat wefar wefaras: 15410
TRETTEeR T TESTET TR YA |
TET WL FTET TESITITTI: 1551
TETEE TETTETY wEumfT:
M TSN TAITT=N Tl ReTSTaeh: 115611
TN TR MOETAT TS LATTGN: |

Y NEyar T AT IS 7

TE TEIATON T TAyaRye: |
TG TRAT WA Ay S8 1
TTEATT AT T SETTeh: |
Tiraetetefemrt = Tradtdtegsen: 15910

UG TUTATAT ToET TooTehIe: |
TSN & WTeh! T GET 992 116011

RS MEE STt g |
‘aﬁwm‘amnew
gat gHyeyYe gHwu g |

TSRl TUSTATA Y uTeRT: 1162 1)

RIEIERI ] ‘{Uﬁ gftrarsta wrer: |
mﬁ TUSSavHgehRmIgHIgeh: 116311

- ARG ARIYTGIAT Sgysich: |
TEUHYE STy AT A 1164 1

Wﬁaﬁvmaﬁ?m@ﬁia l

ST TRTTH AATISTTEAT: 116511
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WWWW‘F&HT%HI
P ATy ITEaE UTeTeh: 1166

 ELCELELEEIEE I MELE L
Boe] BARVBAVSTATAr &TUTeRT: 1167 11

’ FEUEUl BEEERT Bl BErawwAT|

SraTa grevsavoaiaaTeHrah: 1681l

fearfafysauuys<aRuTags: |
BV VSNBSS HYSHI 1169 1|

STHTTIY: &IUTSRET: QTUTU Uy Sien: |
Berarat fogerl fegr=amomaretss: 1701
T A AT AT |
Reraegeidrd ST w1710
T SaeRdl o U S|
Rt framfafsafeafa s=tz2
TR o SETTSehTieh: |
TR STHIE SETAruehTeR: 17311
TTETAT STET SIS S|
Sreatatyar fesyferurfyrsare: 1741
fesora=ir fesopgean fesopfafersgfi:)
fersgfirar fsear fesogetreivemdes: 1751

T FEWE WA Sl STaSTSaET|
T TR SHEl SESta: 176

HATHE! FTUTSIEEHT STYTeh: |
reaeEal WEIeETar SeTwhdal Agiud: 1771

FATAAT ST S SHyE: |
SRS S STeaTara: U781
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STATON STEATON ST e raeredat: |

WA Tageaye SahRTaaaereh: 17911
AASRIIRERT o Sehg: HAST: |
Taar aEvR aSursiE S|isol
fersyfSreugergar Teeogemar fsgfemmer:|
fesorer Tereoqurer § TsopTETETaR: 18111
AAATHITOIY A=l o eeh: |

el TEE eI Seaiw G 1821l
fomita Tt Sl Ut serarer:|
THNTEHRITEAUTETSTeh: 182 11
fefrafufy aafbfrafrmeaea:

SHRAU IR uaartad: 18411
FHRNARRAgRRAaSviah: |

<ifwfar €t iR amurgReh: 118511
STRFfERETar o SR EImTE: |
fefreneafiaat = ferst fervmaiax: 1861
TFEFTE TEAUTEHE S|

Ui U UTEUiYer UTEEAt UTHgSeR: 1187 11
= ATt TaTg oh: |

AAYST AAYAA TS 1188

AXAT Sl aAgRhEAAgh: |

R EC R E G GE R E C e IR
AASEASTAT o axgeaAdeh: |

ATl o dedaEcaeeauantITeh: 19011
T o auAeeaeTaetTeraeh: |
ArEUTEETIA el a9 ufd: 1911
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a”rafwﬁzf'rﬁﬁaﬁrafmﬁ q wred=: uc;sn

Hrefuitefepeiefmamd dreffatrers:|
Hefdet drefufaeefaaurruT: 1941

e freve fRafrageen:|

Frafieemye frafragses: 1951
fafasafermg s e e |
AU qaEeEE qHETETae: 1196 |1

TEUTETh (el & Aeh YT aTRa: 1198 11
fafafireremawal deagmar a Aratad
AcAaylt araiTH A Thaadrg: 119911
Trfeafafaavve fremeye afrwen

TATTY: TATUTYERAT]: FAAISTT = aeR: 111001
T O FATffadaTaT: |

T aTETaT FATEHUIE: 11011

TV TS AT FATATTAUTEA: |
FrereEiaTaT S o ey 1110211
frere faeen feememfaraes:|
delehen drefyest Segatsta eI o3
dredayil qravi didagey dHw:|

FETiE RgTRE T RE e war: 111041
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TH fefequegeadt quew FUsHaTEE:|
FrrEE SREEaSEaE: 110511
TeTeeTUaggE T - TTeh: |

gt eHl YT 1110611
gHTET GHAT o S gaHeE: |
gefeasl gHTfqeETSE q@eh: 11071
gTaT S gl g EEr Su gl
qASATUTeRdl U faaTeTeh: 1110811

SRUTeRTE &=l gFeeh: |
gTaeEel iRy ST HigwETash: 111091

ATAVERETAl o ALY {gsien: |
YTATET o SRS gAreyaieren: 11100

affiy enfehqyer gael gawya:|
gaeTereaTdt = SFEr Sur gt

sl eafTon safrasyaere: |
guiene et gur eTquret fadrereh: 11120

AU T AT TN WAL
HEHAFHAON AT AreTawr FE{ua: 11131
ARTUTHERT T =t It Tomiery: |
Ffgevarant o Afgehyatgsen: 111141
iR & W eI aeE:|

TEEA Al A TeewEEeh: 11151
TAGRYATER FAGRYIA: |
TRARAURGET @A ya: 1111611
TEyE fren fret frem:
frereien e fede fofar 170
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TS ARy |
AMTRATHIEAH ARTRITEERER: 110811
TaTeR: USMTH: qUEIRIgTuTa: |

T USIGeAYY TSITEATAYSTeR: 111191
TEMTE U=IO: GergSiaey:|

T=ITIOT: RIS QUSTIRTSTTa: 111201
qTe: UeHTeAT o UaATesiz uragl|

UT: WAT: U=l U OCHTESR: 1112111
Warelya: U0 UHE: UHUTe: |

WE: WEuT: UASINET We=T9Teh: 1112211
YA TAq IR |

TR YaTdt o WoeOarwaTi 23|
TIRIReT: TRa=afaTeTe: |
fqarfeq@Eesr: queam: qui=din 241
TR ISl O uiTaa]: |

raTenT: GIIOTel qIaaeraT™: (112511
TUTYEY: T TENTHUYIeh:

TEAYT: UeTvitsty geeR: gietafd: 26
qUISHE: YUANTIYT: qUATHT qUadTereh: |
qUIERI: qUIA: FTOTE: WTOTAISER: 1112711
YIS YESYe UTdeawaTaeh: |
firreher: frmT wore: fiTewoT: 12811
IR UTugdt faorensafaigs:)
qUaycieh: qIa: WH: TEE: QATI1291
YIRS Jeder: uoyr faamg:|
FERia=ae: BEehAeTere: 111301
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R Rt ee FERATEoT|
RfrmfimEm o gRmErere: 11311

FrgEdt ATEHA AT arEh: |
T SO ST et q sreren: 111321

favaraye favemman favaureran: |
fvaarar fagasat favaan farerafe: 11331

forren famesmt fawer=erae:|
freraereEaye fanerer faemagdi 341

fagmuagaye fagraaaas:
drotrsg drda) seEH serwar fasg:i13si

foreraRt shrorerat = fasgfasfaamaeh:|
Forgaarr fayaman fagaeat fatemg:n3el

e ANIegae au:]
U FEW! AR AEgat: 1371

SferaremETgyaaan favaufafsm: |
fairent o AgRal SRERT SERER: 381

AT e aTeul SwTel St
ﬁaﬁwrfu‘aﬁ forsurirelt argfatag;: 11391
fIURATE YT g |
FEATIEE! qmﬁ? FEEI: 114011
JEaTH! qEETEE e |
TEEIIE ST Fehrd Feent: 111411
Teghreea oot FemeRheIa:!
dre gEeoftreaeiganema: 11421

e TaamaTar fafeeafd:
frer FaueTay saTferTel = St 11431
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faforer serarar = fasmmen famrae:|
TTET TN WIaT HaHs: 114411
qIEET Wghdl o W At |
el WeR! YRGS W s amrer: 114501

HTrEt AT HEATET HETHf: |
HraTafaieE o ArETEr wRedE: 114610

YrerafgaraEr o o Hevan:|
TrafafSareTye wrarafearasd: 11471
HraTsTEve Frerar wrafasaaent 74|
THIHORT AT IR @ iamruT: 1148 11

TATAETH & FHATL =T |
TE A T wEar TEE: 114910

YIS B51 Sgael Twraf:|
TEUTRT THHTT Sedett T 1115011

T THgAys THS TaTET<ieh: |

TAWTRT THEAT RIS T0Tedeh: 115111
FeRTTea el TeRTATaaTal TTariyd:|
ATy SeAREuTETeTE: 111521
AR TTRYS FehIRIE ;|

TERAEUT eIl el SeTuTetah: 1115311
werarat o faas favasis o favags)
forgemrt favamfafavaramisa favagarins4u
Torgaran fagadetsa favar fagavatt fag:
Ileh: YERYS: YIgh: YIERTAT  IMUR: 11551

yraufayRyer yRvE glfagEt:|
IR WITIRER: ITEA: IRUTHR: 1115611
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yiet; gt vra: fra: vl frartem:]
sirrey: sfar: sfig: sfet: qfer s
sfror: sitg: sfteteer sfeatua: siiff
Hreyrarageh: MenEr frEent: 11581
NETEAAE: TSAAgsieh: |
TegEETT YA NEEEET: WgH: 59l
AT TR Tehyserh: |
HeATeT Tl o TAeauirauT: 111601
drr: v dregedE: dee:|
ftenfaae: HaEEHEer: 1611

FATHT YEAHEATT T wawfa: qEE
Ffiy: AR Y T HAWrsh: 16211

gt Wy fafaeg were:|
FeaTEt gaHl o HEach 39a: 1631l
fafg: wren: gfafgrs wwed: fafedds:
TAUTATETSROT: Hafsrorat-ad: 11641
FeETfEeT S TW gaeaee: |
FAARTEEE: TEArgiatad: 11651
AEsgartary: 9w TEuTdrerd 5|
HeRUUT: TEOTe: WEurel: Hearrll166ll
T EeaT o & giEdet|
QLT o GLEaeT-aarash: 111671
STV TETE TR ST eeh: |
7% SiamTYE SHRIGE: 11681
Fauit guary Qe sfueifya:|
aﬁuwmsgmé‘a' TR HERWOT: 1116911
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TRAAEHIAE AT U TEHHH
et TgenTet o faeprel srgaTtam: 11701

TeTTsTgIY Tt fafgsate
Tremreft eTa Hrel Tl SREATEETN 710

faemeft ww@ faen aeaTeUTidw)
TSI ehTelt gwiel aHmEEIN 721
et e qF augedted A

% o IEEE Wavy AggrUaT: 111731
s o JrUEY gEaausdl

3@y q9g o wutndgd o741
wAfae aR] T qaEd T w9
YT Taal AT ARGhd WIAMN7511
Tt wemTaen fafg: TRt
3TeT TEl ge waay A yIfer: 1761
TN USHAE: HA-RTHTASTCIAT

o frem =muger fegen faegom:117710
Fymad Taa: ArdE: gl
FFHTASHAT T A WeAR Ffersiadii78
forry: | et T ot S o)
FE e WAt TEE o TeE:i790
¥ o HHAA HE AN § ° T W
wumh =it dftfagraet woison
SIfeRTauay TEUIeTe aem
FETTEIITHA TR G oTH 118111
FadrEyEl Wi watafgye qe
HafRTHETCNa arggAwErEd: (118211
B shegarehe TR ST ||



KAVACA OF HANUMAN

(IN BRAHAMANDA-PURANA)

This armour kavaca which is an excerpt from the Brahmanda-
purana was said to have been communicated to Vibhisana by Rama
with love and in secret. And Rama is therefore the seer (rsi) of this
powerful kavaca-stotra-mantra of Hanumin. Siva tells this to Parvati,
during the course of a dialogue between Narada and Agastya.

sToToTE | 3% it THG TH: 1
(INTRODUCTION)

qyes FRe i swuvEEe e

qraegaT|

TS aR AT TRy SR

PR SR B & o g2l

T TR HR Yadaiae W

e @ HEr3

$yax 3T

o 2fsr wagtn eeRr e

farefraomra TROT YT W A4

S ST YA i |

T ¥ dyagaty favrersgoy gERUsH

(RSYADD)

%mﬁ@mﬂwﬁwmzlwusﬁ
TEER TR S eSS s
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3% g g B 3fa ey

3% w@rel 3 widwH ALHUWURE 3 e
ghaeragead s fafEm:) s =)

(kara-nyasa)

B B TH:
EEGKRIE
7 TEEE A
g orFfhepe 7wl
§ g ;)

3o BF: HLAAHGEH TH:|

g ¢ % %

¢

(anga-nyéasa)

3 AFAYTE TAE TH:|
TEad e e
3% FggaE faed awe

¢

35 GSREE FHAEAE TH|

3% THAE THEEE S

3% FRMEERIE 3E e

g TR wfem iafe @ g3am y=Ram
3% § e 3fa e

229
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(dhyana)

Vo QAo 24 [s57] 200" |
2| vg [ud [esi[omi| 1|
oF 17 [Z A vl ed |
o o €A foan ?i[i;\ il Vﬂ'w
i | e oz [ | @
A |27 et |UR |68 | o 8
@ o 14 |2 [avl WX
a3
S Col G iECiea bR EIICRIELT
et R w9l
(kavaca-stotra)
TfteTfaaaTgd geThd g
RTEUTATS gaas drararreighad i
TTHUSHTEThRes add TTed e |
HrafrrRdmsEuEtaRTETTiE el
R :g 3 wererTeRET T TrSTESRETTEI2 1
awitt femehvngd wvigTsAiUST|
PR TRTERTR!3
AR TETge IVMEHEUSTH|
serfuEdTs A= fafaaan
e ot st o g
iR g WSS |
EUCIELeEEaNE IS SRR
Fadeifeemaud wefaarermaniel
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sfTHEE < WRhaheUHE ee |

NG e A e WEATHSH7 1|
JrfoTa AR, T THgfal

e o sivemta fafgsag @ w=amus
RUC IR DL i Cl ez R RN
AN HATIEIUN SeRUSARI I

S E A SR P R R AR R FAR IR

ST IFYITETSTq &l IERTHHIST: 11911
TN TRyl HTRIITHERUSTTShI-ITUSH|
ATt wadtayd quisrd @ =
aerTeitEIfe ey wear qued|
IFIATURG AR THGA THTHNI01
RS TRITITSTAER AT SRt
TR AT S ARETYHOTHE daad’ gaaHl
T TR HTRATATRISHATRIIIUS |

T AR AR U e aReTemer i 11

TR AT g Yt o 98 eeRvser )
FUTHTETE EUiaul 9IS FaeeRise A2

TERTTHITERU ST TTETihashulcTHUSH|
TrerRgamacionl JEatd TaaET=T=1I113

gyaR 3AT

3fa a=fa favrograsr weesm
wfaderfeml TaurTTst fe
ReCICEERIrERIBI I CH
wfafirfagard @& o T=EE:40
a2 faegeagy wuiagEta)
HUIg HRETER FHISH TRI<HI
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EL- o CUR LA S I ECIRE
Tk iUeatgd sraed sutgrIl1S|
T Areaqeaatt faafed gigwar aiEl
TS AFEATE sRwEd wad SRHiel

(mantra-nyasa)

3l T T TEAE AW |
3% T raEEE i =
3o wgaad fyramd awe)

3o AT HhaAd gH|

3% A AAAAE UL

3% I T e
3% THI WEA FDBTEAT TH: |
3% ST AT TH:|
3% GEUA HEAHTT TH:|
3% AT HAAHRET TH:|
3% TAAA SHIATEERIET TH:|
3% AU AR 4|

(The Mantra) 37 HA I
(1) &ﬁa@rﬁ@%@g:nsﬁaﬁmm

eﬁr—ﬁﬁ—ﬁm—wﬁ—gﬁaﬁ—amﬁ-ugﬁ—mﬁ—mﬁ—
Ter-TTea-NE AACTENYEIEE GUR g Wed W
g wRE e e wETRvERegEaR g We, e

(2) 3% TH WA FTIHTSESE WAEEHEE HE HE G

% § 3 3 3 W Wl
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(3) 3% <O AN HTTHAT THALHUTTLRIE Sl TTRTIT-
TATEATEAE AR TOeeTe T ARSIt
TR Al
3 g g g wdgEe e @

(4) 3 Tl EIAQ WE UG ANTTAGAHTA GIEAT] FHITEATT

(6) 3% A ETIHY WHATATAUSE RN (e e -

To foe] foe forer forer v spEreiuT gEaTel we TR

(6) 3o T T WiE Wie T e FelmEE ufeerw
o YV AWUSH daavee faememuee frawma e
fofra fofra fufa

AT AT TSI T h e [T THTE YT
fufer srfarorerasr: TETIRIS SR eI USRI -
AR e A fifes wE ®F %
3% Pl wEEUEIHART e |

(7) ¥ A TIEY TEAGATT YYATIEE TR JEAT Uy
YRBgftegT T TIHERAl TN Tl el

(Kvaca)
it Ty AT
TIHRgEA: UTg FRA0T TeTet: |
UTg e TS U WERART: 1
sdteamgEET: Uy eI
sryyer fasupaeReg UTg Wed o Uit
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N \%ﬁ U
<”§2/\R/ \?/;;\‘a/% = UT/

J!/,«t\ /2 \/ ?:\W/\”/

mnrﬁmg'a; tn@wafqu‘r ‘F-ﬂv_cl'{T[lBll
witaafoE: urg a&eh IS

AT U WeTaRr garHe e

I DTAUEHT o UG T: WERIgaT: |
THUTAr swutger q urg sfimfeReRT: 1511
AEIHSAETa e uTq glva:|

aTet wgfya: urg gt fimererem: e
U S RIS Voaeh SeuToTeEd]

UTq HUS o eI Wl uTq e 171
Yot UTq HETaT: R o SongY: |
TEEETG: UTq & _f& UTq Hutve: sl
T HEIUETH o UTq uee S|
TeRTTAW: g ysavr = on

TR = RG] IS Ul eresT: |

Tl uTg WeTwTe: |feert = fratyE:ion
F® o AT UTG HRTHETE WS- |

WY T WETATEieR! uTg et 111
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AN a: UTq UTET WTERTHAN: |
| qET HAHETED: UTq UEReeriii2 i
| (Phala-Stuti)

¥ ua geE: oy oqfte = fa=f
RIS aRTe & USHTERE daTli4ll

vt frgreromg faen @ gaifegaHrean)
ey Wot fioren gwear usEtainsi

STATUET SR L ATa T e uTH
anfran svereger Tearean wafa @ qurIMeN
arerett formreta dam fasr=t w7

T e aRATIE | qAT hrEmrerEr)
forame faemera = gd TTeRet TOMN81

JAAAHEIL (O HREe|
ForER yagrl faaerr feafea:i9n

forerd @9d e WY, I

fzemaTd =NUyRyTETETaT 12011

YFEETE Y Pd HNIEUTHTI T

wrEE afgare TR o SR

yireh WERUl U SRR (oo

welaT q usfaed SEuTCIEEE221
(Dharana-Vidhi)

S AT gET T & A areraEen|

frmarmerar we fafeen ara=w:230

Yo el iU e YAl

T AT SEde a1 @wus It enftamizan
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Imer T aferel eliel T:viehalg STeRTaTsTa: |
IMETT AT ISTE TRt AW o WS asi250

(Dvadasa-Nama)

gravraT ATt St HETe: |
WU Walldl = JrEmehrel o 9 gl
e gawe Tfe o = Tt swEq)
g gT Waq o ¢ T Il
1 3f sfieEuSyT IRENTEEEaTe
sTRTHarg TR e Taehad Tuiq||
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KAVACA OF HANUMAN
WITH FIVE FACES

(In Sudarsana-samhita)

A ot TYfEETIRaIUTeY:  gEviAE gyl

This aromur (kavaca) from Sudarsana-samhita visualizes Hauman
with five faces: Hanuman (east), Narasimha (south), Guruda (west),
Varadha (north) and Hayagriva (top). This is Hanuman facing all directions
(visvatomukha). The form has ten hands carrying sword, trident, magical
weapon (khatvanga), noose, goad, mountain, fist, tree and water-pot.

!

iy
g
L]
1]

r_l

| AT |
Sarvato-Bhadra-Mantra

3 %ﬂﬁijgﬂqsy@qﬂm\mwﬂw EEIES T e T
TIAF [aal O e 7 v T Rl 3% U wa=™ g
& e e
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34Tl

3197 e WASATTH YU Wal |

Tepe FaRAfyT g wAa: T

Yeraes WETSH Shfuggei-aan)

srgfrderiiniw wdsmmifateEmi2

uﬁgaﬁrmaﬁfz{{d@rﬁgwl

FPERTTAEE YR a3 1!

arele SfoT aeE ANTEE WA
AR WU T4 |

FATITIYTH FE AT alIs | ~

s et T FOTEIETHITER] 1

ATl Fag AT e T S ghaTr 6 |

Ted TAEE WX AT a) i

A T faleg drEsTr TRl ‘f

i IO T WEIEE T
muﬁg@b‘ag@qﬁwﬁfwmu

ECEQl firoret el UTETHERRTIET

TP g e g8 aRa HATSTAIN

furfure Femgt FoH g TRl

TATTGERATET T gRrE= STEraes 1o

frereaTETeR. faertarTaTT

wivadwd 36 sEigvaRrTE@II 1l
Wﬁmmmﬂﬁl |

W&Wﬁﬁmmmaﬁmmﬁmzn

e Ctre = IR ra L AR CIMICACRIMEE
FIAEEE Sehae gis FGEL
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(1) 3% gROhemshe™ @ETIN4N
(2) 3% W WEd UAAETE ARG  HeheTITEE R

W@ETI51
(3) 3% T WIEd TEETE IHHENY SRR TeheTa e
w@ETIe |l
(4) 3o TH WEH UGS HEHEE FAHET TheTATaITHTT
w@WETI71
\gfa germ=m:
(Nyasas)

3% A Huuqfasaeraawe  SHas ®W: STEE=:|
gl e war sfa dem s wife: eqEefiead o
fomamm: qegmffa e o Sy 3fa wite: srSHEEREfa
Hieerd| dfmasamERfagsad s fafremm:

o ¥ ISHIYAE memHsAl ||

T THSAE SRS 79:

{ wEd i Tm:)

Y AR MaRTT  Hiaashiggs 9: |
ASHIGA™ &A™ |

e Rme @

T ferErd o

At o=@ gl

REE R e ClCiECl

TofEedAd T el

R A R

¢
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(Shat-karma-prayoga)
St T SIS ST e iR e, HEre -

gaued, awgilaﬁala m av—lt’ﬂ‘éc'iHchQ'l@!EHUSld?ol{““Ilq
IR ARRSKIERICE IEUCEREIRIERIEERIRE W@Wﬁaﬁu@a—

W,WWI
(1)%gﬁummwmngﬁuwm,d,a,a,a,
e Rl

(2) TRuden®e™ ®, ®, ®, ®, ¥, B @El

(3)%Wd,ﬁ,a,a,ﬁ,mml

(4)&%@?33’3‘33,%%!

(5) 3% 3% ghusend®e™ ¥, 3, €, €, 3, SRUUIa Feherardeh (™
vemfEdE A e

(6) Io=TEA
maaaaammf@wﬁmﬁwwm

manaaa@aaazagamauaa
qqmanqazaamqagawsﬁfﬁaﬁau

(Pafica-mukha mantras)
%Wﬁg@wﬁé,é,aé,ém'
w@E
&#angﬁa%‘jﬂﬁmﬁmﬁmaa@‘@'@
FHAYAUAEHAE T
%W,WW@W#,#,#,#,#W
@El

W@WEEEGHWW
q‘%\gﬁgﬂrﬁ @l iSHgad  IE, WEEarE, [HERTReE
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Wﬁaﬂ—ﬁamm AEHITITIEIh T, h1Yq *¢I9l°bl¥ll"~l q?l‘,llclll“-HHl"NS"IM,
S THESEIEEH, TEEAE, RIS, TagfEs g, i- -
T - TR -SR-S STIRET T8 - T - a1 - el yie e e,

GHAYIHET, TIfERIAsERE, qeesE W, &, ¥, S, @l
(Phala-stuti)
ufsdg g ®ae "Er ®ad 4
THaR Ysfae Ty rarur i
fgar q wehr wriEwaET
fraw wsd fred wEETER TUR1
SO
Yoar TBfae RetmEunE i
AR q usfyed wadaayieRtHl
qear wdfac gdemrdfatgaman
IPAR TSI HHIIETEEH|
TR U3t TavaduRTaET|IS |
TR Ui SeleamTEyE|
Ty Bfaed wafafy asd=t:e
wHae WU HETAeiwaad)
TS Yaar el i gawa:

PPV R S — + ot




KAVACA OF HANUMAN WITH
SEVEN FACES

(In Sudarsana-samhiti)

3y it A EE AR ITT:

This armour (kavaca), extracted from Sudar$ana-samhita as detailed
in Atharavana-rahasya, visualizes Hanuman with faces: monkey (vanara),
lion (simha), serpent (sarpa) boar (vardha), dog ($vd), cow (go) and
man (manusya). The form has fourteen hands, carrying tree, mountain,
discus, mace, khetaka, khatvanga, ploughshare, goad, serpent, pot of
nectar, arrow, lotus, spear and gesture of protection.

(Kara-nyasa as before)
%gfaqjoafogﬁa%aubdoa‘b%moa‘béﬁo
3% F: Hlol UF FEANGAME:|
(Dhyéna)
HY
= qEEERERERET A aqd: RGN = T
P WA IR HOTgHEE ST ESMCECIR T L
T wia HTERA
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(Kavaca)
ERICIE]

Hwsiiewt: yaearty waw gdfafEaq)
WoeT gHal fed wauTd: ysan
AeEertuta: uraTfesEt § AredreTs:|
et FIser Ferasiaayentli2 |
e o seETEEEETa: S
AT TAUST SSATE @ saqii3 |
TEfge @A EwEarsaq|
AEsa! g urg U g frfifeera: g
T TR JENSSATHHTEA: |
ATl TEaHEl HIFEER: 51
TEgaufaieT AueeTgfasuar
wIfE U graeoTedaras: Aiaert qa6 1
TATEEEU ¥ A Saane
A= UTEl TeuTaresen: 17 11
WEE W AT T wedl Agsfatsad)
TR AT HA9 s faguretes: 18\
TR | UTATgTEd: Hal
R e v gifite aueEon
FRASES TR FETAAFAT
FPRTTEAT TTH |01
TRYTEHA AT ST ered: |
HEIYT: IEUTHICHSIaeaTg, TaHa: 11111

(Matras)

(1)@@@@%1@13@@ FREH |-

FERUMY, 3 3 3 8 3 8 8 3% 3% T WETETII21
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(2) 3% THI WEd VEaEAH, fa?ﬂ'aﬁwﬁim AGTAAETY ,

.......

YU WEAIIETE, § € § € 8 & § 30 T wWrRniil
(3) 3o T WITEH TAGETE TANESTRAT THEPd FETaen
FafEIE F W W O H W W 3o TH: w@meri2il
(4) 3% 70 WEN WAAITE wgAhIEUSd Hrfufiarer

Wﬁmmﬁﬁﬁﬁﬁﬁﬁa%w:mnsn
(s)%ﬁmwmwm
FENIEEUa € % 8% 6 6 & B 30 TH: WRIM4l
(6) 3 T WA AEEEAE WFETE gaEeuE wE e
qiramt 3% 3% 3% o o o Fo TH: WIS
(6) %ﬁwﬁmwwﬁmm@m

IR PR EIICIEHUIE NSRRI

FrysragyrTATaTeataaRTae faaTfa it faamarasra e

mmmm R R D]

Falfigwa 3% § & § & & 3% TH: Wl
(Phala-stuti)

T 3§ whad el Fareas g

e s fred wEvEfaAEEEIN A

wdgt o HifeE quaEETR




r
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TS W@y e SIeeataet S
3T f& v M @ wiwgaa Ts
Tt watvguarigTtT wurtor faveartt o e |l
Fwwifor Iafa et & weld AwE R
\Ef gty wwgiargaenas wooi)



KAVACA OF HANUMAN WITH
FIVE FACES

(In Rudra-Yamala)

AT it TRV EETHRHATITCRN: ||

This kavaca, extracted from Rudra-yamala in the dialogue between
Siva and Parvati, visualizes Hanuman with eleven faces, representing L
the eleven forms of Rudra (ekadasa-rudra). The armour invokes
protection in all the ten directions, and the faces are those of monkey, ‘
fish tortoise, boar, lion, falcon, sarabha, bull, flames and cat in the ten i
directions clockwise beginning with east. The cleventh face is for all
directions together. .

3% TR STHgART ;|

(Introduction)

sft JegaTar-
Sranf= TuTgenTf greRT dwrartt =
HEAT o WRIUT Irfy =t arf =i

AT SaSAVT TG gaTT =

ferforg=g 2ot waw afg waE@2
39aY 3ATHI-

gur 2fa waef GraumTaaRE

EIHchad qU8 AETUTAhRATITTH I3 |

TARIa| oreh vite fafgert o)

T T YT ATt qaql
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(Rshyadi)
3% 3T HTHRITHGTACHITHIAHSE SIHES RIgIE<:|
st HEENETAM %Wl sadll g g S W wioe gegaerrred
fgrertae aeTY ToeiRadeyay  SRETHRih STk qaddra-

FumiEY  dejafeasmaarerqad=ei  faf=m:)

(Nyasa)

B ememaE STEE AW

T TR qeAreE qH:

T ASAE eI TH: |

& SRTERiERE FAEgEE T T g
g M TaEo|

W T e @

W agEE e gue)

ST e gH|

T HgEE A die|

~

3% P SREEHaRTE S w3 =)

e G L &

e

CIY

Le

(Dhyana)
Y ST~
3o ATAGU FTHHERIEITETRSH|
ST TEuTE F9TeTg, Frerer)
TETRN: HIUyT hba=< SToraq|
SEfaafad a9 wiushifcant-aag)
TS e WUR(g had Al
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(Kavaca)

(1) 3% TRV TSTEGETAN TSRt ST e
FETEI ST R aaTedIg reae T |l & &7 Wil

(2) 3% AR NATEGETAY SF-BITRAIEATE SReTH o -
FERTGEYTTRATSIeRl Sareaagrearera Wi T T8 Wreri2i

(3) 3% TufEuT WRNEGETR GEIWIRAiEAE  SeTd-
firgmero 311

(4) 3% Prfafpam TreeeTHR @IiwaiEaE SReTdo 141l

(5) 3% TEUITTUM HETESEIHA WUMIRAiEArE SReamo 151!

(6) 3o FTIRATT TEEETHA HFWIIwRAIEA SO 16 !
(7) 3o FAMTLTHT HFVATEEETAN TG FHIEA™ TR0 171
(8) 3% SITAFCWRY THEEEETHA YdavIraiead SReaTsiume-

TR RS R ATeTag eeleTa | 187 &7 TEreriisll

(9) 3% sraRarfam adeeTie YERIRaiEaE wear( o )

=1l e M ¢ ik == | AN [CH]
(10) 3o fafram ghemEeeTIe awvfwrafeaa SETs( o)
T T T @rEnon

(11) 3o TTUUEH TATEEETTNA AVl deado Wi 1§
T @R

gfa Tavamm:)
(Mala-niantra)

3% @ A 9 TIUSTHAY THRIHEETA EHA e Hiqa- e
e Eo e L B e LR RN B eI C CR QR R R EE LIE R N R L LEE
TSR AT e ARSI STV e [ Ao S HIeT R
RS ED e oo o A NS i e PR K (e LIRS R U R BRI
<ragle TE Rl EEEle W W W Wl
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3% FEIAd T
ferlre e i eIt e fegataxtss sieram-
FEHATIATIAE ARG TRRUNE SR ESIqUS SR ANEER -
FNUME 3% I % THI WEd THAE| W, W@l
miEefrfaaama fofa e g 9: Fro fafvom dRegaeaaa
& g of B B we wWwRuBI

3% didEqTd B § B wWmelill
feEad ¥ & & W@elisl
feieTad & g we @EI6l
@I ¥ W W@Elli7l
& deET g § W WEle6ll
sfefegma 8f § we @RIl
g EHE IEEIAd © HhOREEReE § W @Rl
MR HeI@ETAd { FHoEe § W Wl
IR FHTEETId W heREe § W WEl3I
e WEgEETTd & Ao ¥ Wwe @RIl
% ofee TRFGETEeIHd § Wehowe § B WEIS
TAIHE THSHEEIAd 4 FhHoRGe § W @RIl
% IWHE YR[E@ETHd § HHewe § HE W@l
% AAHE UEHEEIRd T O WEAwde § W Wl
> FHTE SAHEEIAd 3 FHeTo WERU § W W9
3% @ ASIHE@EIAd B WHheRFe § S WEIIION

IR < O T < O R < A S O <

e
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3% wdE ST TR B HOde § e WL

3% SEARAIEHIENE TeERE aYAE Hi8E SEfsE THew-
WWW@WWWWW
T €

% T TOF T ff e TH: THRvERedd W oW W
o ®% we qF e 2 I HE 2 WERTE KT 2 AT HE 3
afos wmT 2 WEaSE gE 2 WMrE FE 2 G fovd HE 2
TeraeHl 3f <@ g we W2

(Phala-stuti)
TAdeRae Taed f¥mam ufteifiaw
T: TSI T HAIRIHTAATCET 11
feerTemiererTel o FE® 9 US|
I g ot fer w gue @wa ez
HeATE o Wl fee oA gsatal
FTIE RS AT TEauTH 3 ||
Tq: USwhd® (4o EHGEATAAT:|
fraegr auEE wisfu quaEdiaT: 141
Jamvarst faftrarryeat qumad
TERTSYIVIG ST IR AATaehm IS |
T AT T TR oo FHEH|
Ta: Tafgeasiama ufeaifaara: e
TeEwET Sl T g FStrEd|
FEEET U Tead T | 11711
I 3 shegamel SHMRYaREaTR
TR T IR aeTTHES AUl
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CEREMONIAL WORSHIP OF HANUMAN

ot EIUT FE:
I. Japa
3% o AeqEeREa SRR RN eSS T A
f T Tih: TIEQ Hiawd sgnaeddr fafwEm:|
II. The Nyasas
(a) TSATIEATH:|
gt TeswTe TH: R
Wies<d TH: qa@|
& s T TR
TR FrerwE T A
fafrrma T set
(b) wTE: (YTTE: )
> 2 sfqEeE T (FEAE TH:)
% gEh qeHe T9: (R )
% TR wemeE T (fred awe)
> g8 erfaRI TH: (FEEE ¥)
% TR FAFENE AH: (FEE )
3 T FAEHGEE T (FEE HE)
(¢) WAGUIfa=aTE:
3% o T gfen 3% TR TH: TAR| % Th AW: ALl 3%
@ T Y@ 9% TR W kUl 3% TE T WgRl % ¥ T

I R R <

e
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a1 3% F AW wmeA:l % H AW A 3% § Im: femn o F W
SEfAL e W AW A
(d) qgHT4q:
g 'E@'-H
TS TH: TR
©h TH: E
E{;ﬁ' T &R
T TH: A
EF?( T 3
| » TIAd TH: SEM
3% T9: UEAn:|
III. Dhyanam
“ SreeRigadeE  EaTE gy,
gitafe-gee-amR TRt |refery)
TS EEEEO A 3y
ISR fd  eaEfH  SrdredsHI|
IV. (a) Then folllows the usual preliminary rite of Kalasa-sthapana,

and the installation of the deity’s icon for worship (along with pranapra-
tisthapana)

&

goB & ¢ %

<

(b) Agnyuttarana
3o FEETAFRUT Uieamia
YraehiSeTel sy fyrarwai i

3% TeremreRrguT™ aReamtal
raeRt ST frarw@nn
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3o IUTHFUATEEAT T

o uhrmamtargfwarirrTaEr

I uraeRautt e FHgus

3o aruTfHE = age fravrm

ST saTETU=] 3AE: UTden! aresE frata@ian
3% M UraE AfemmgaRatagan
MRty =TS 1

3% O Uraes SifgarT At sEEE|

Sugy gfava F:u6ll

o TR AT YOl FUTHTH FHSASIIEIG T
qATaT YT SIS U EIUSSTSI 17

3o THE TIR FTe AHEsSTEAa |
ST STHATU] 3a: Uraeh! Ty fratwag i

3o TIIETEIRSE dfey g FAEIAE @WaRaglol

3o A AT ACTAT ATHATT FAEHIIHNTATER |

srga de ferl TserfaraEa frewg AL Aol

F ar Al JTEEER TR YISTARTSITE

s A5 yaam fRg faar 7 gfaemssrfaegin

3% WIUTETSSTUTAET SIal Sq=ial aferar:|
SR SITETAU] 3a9: Uraehisers a2

(c) Prana-pratistha (with ankusa-mudra)

S S H TITT T EEA AT W WA T
gt eAq UfaHmET: WM

S A H GIdI AT EETA & T W WeH FE:
st wgq W Sfe s ferm:
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b NG R IAIATTTEETA &f € G Hieq 7=

gt gIAq gfaarn ettt aeATRasay: Ag N wo o U

Uty A g R fage @
TYAIRR Hey SRR Y|

V. Avahana (with flowers and aksati in hand)

T wiwEey aiaraatad
Tl qATTSATH qeed 3ETEg|
IS WEa<=d e a1y feerar wa
TS RIS dracs afaet wai

“3o e A ot TG ITAHIETEATR 7|
“tad wfgmr gioeen @ w6 u
TIFAEaHTERY SUaRaTIar=g |1

‘%% spa: g ot TR 29 5 oy
“ITT A9 AV Jlavriwia wel
qfaed % a8 & WehueaaTil”

(et ufser)

3% yofa: ga: oft g 99 3§ wiwafE
“ATATAT T YT FUTNS IO
SR @ Freurfen fueiain

(9t ufser)

3 e ga: sft gIveEa g7 dfaee

“ FTRATEHARATGT deheaTeETeTe= =l
TEqul Wachd aEEieTEr wall”

(gt ufser)

3% weja: ga: st THEga 38 wngE! wall

“ TUTRATSHAYIR]: SIS ||
WS TRy dAftedr g wda:
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(qet afsr)

3% e ga: ot TIHaRa srerlfed wall
“gem ottoesta dan: wmigfasal

ad ¥ TR @R o qll”

(qe afewn)

3 e ga: ot THeEaTd T FErE e
“Iq T HESGATARTAS: |

e ey STEIsE TRTEll

ST TIRE VAR U= w2l

HISUT: WEAT Tk hae w@nas faa

(qe ufsar)

3% qufa: ga: sft gHeEaaE TH:|
Sicee i epn el

W 39 99T AFTaTca (HeTTa: |

UTd @ o gEAT Wi Sl

(gt ufawr)

3 qufa: wa: off AR earai wrdA wHdEry
TR

VI. (a) Pitha-puja
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% 4§ gfosd =m0

% off &fitErra W0

T g™ W

T {EHUSUTd AW: 1

3% & HoUgard TH:||

% T TG T

3% T TAMGETEAE TH: 1

g & &

&
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(HRA) - P fwad
(ufgem) - 3 M TH:
(ST ) - 3 WEA TW:
(IW) - =AW/
(Rem) - 3% WA T
(dreued) - IIuE™ TH:|
3fa dievrenl: WY, AT TRl
Sienuiee et (]

e 2 Al

erseHEE “afemant 39 age Wi
SR 3 THa aRarrEE ®'0 (gerare: )

(b) Sat-kona-yantra-piija

(wewpiUTEr: ) o ¥ AW T gEasfurget  gerEnw
adarty wW:|

3 @k BRA wmEn e st uige go wddmo T
3% @F P aue @ st oo go adartn Tm:
3% FE wawra § waw st Wo Yo wqUAM T
3% TEEFR ACEE diMe AEEAdE 8t 9o Yo Ho W:l
3o Tl Mg we ot st UigeRl #ff Wo Yo o TW:

s THoT: Wehew SR ST TeneraqeaTiuT YT,
yrearts sRRuT ote faan)
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YTeAT 3% THWTAME TH: TANTRST dlo o AqUamfd =W:1|
3% WETEATT H: WETEel it Wlo Yo o FH:I

3% PIUMTEER®RE TH: QUNfgeR st Ulo Yo do -H:I
3% VENSHTTRIUT TH: WEUGehTe $it To Yo o TH:II

3% wd fasrfane™ Tm: wdfgsitans ¢t alo Yo do
qq: 1

(da: qensieHTE™ gt ufsen “ersigfufyg w afe yromm
T favmmaifys frfier gfitarafian: =g st s &
APITEHATE: TUETR U] )

o Wi T gita st uige geare qdarty T
JTMETY AW g sft Wo Yo Fo TH:I

3% Frama W et git qlo Yo do TH:|I

O

&

b

TrEEd 9 WrEE st 9o go o H:lI

1S

3 AA TH: T st o Yo do TH:II
3% UM TH: GEur sft Wo Yo Fo TH:1
3% fgfaama -m: fgafe sft uo Yo To =m:1
3% =g T ¥ sft Wo Yo o TH:I

(wfeery gatfassaor)
3% A 7W: Teiet siagent gorartd qdarty a0

]
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3% fawema Tm: fawsmre sft Wlo Yo do TH:

| % frgema T RgEgras st 9o Yo To TW:N

| 3 YA TH: O™ T AEERE ¢ Wo Yo do

l A

3% WAL TH: YadgRe st Ulo Yo Fo FH:Il

3o WYTETEHAAT T9: TETEOAATaRE 3t 9o Jo
do FH:

3 WA W WAtERed st 9o Yo do TH:I
gfa wg=

JETATHIE T HereaTa -

“3o erviipfafy # aff yRUmTAEEe

Yo U g3 TqeriarumT |

TRl e o Swen ferrareafeg
Tafare gfsmretian: v sfa a_«qu

( yigfe: werduwhl gaifaswAoTi)

% QEAE TW: QEd st o Yo o FW:|

% YUS{RTd H: qUSh %t o Yo To H:I
A 9 GWA 8t Ulo o do TRH:
HAEE TH: H{UE it Wo Yo o TH:Il
A H: AHGA it Wo Yo o TRH:
T T e #ff 9o Yo o FW:I
> W W wedm sf wo Yo do FH:
% [UAwE TH: GWdler st UTo Yo Fo TW:II

g &

&

O

&

&

&

&
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e

% @ TEE T4: Tg sft Ulo Yo o TAH:I
3% T WA TW: Nfy ot ulo Yo To -W:II
3% H qug W Gw st 9o Yo Ho FW:

3% & Prwaa 1 Ffa st ulo go do wH:l
3% T g T ag st WMo Yo do T
% & W|EE TH: FEC st Ao Yo Fo TH:\
3% T S W: 39 sft Wlo Yo o WW:lI
TR

3% o FEUl H: & St 9o Jo To W:Il
3 F = AW = st Wo Yo o FH:II

(¢) Avaraparcana
3 29T faeuTeTETTY AR JeneE|
3% orifigfafg W 2f yRumTAaEe!
TR FUdY e WgERuTE T

(sgaaT qewer @ gean, favmmigfam e
“gfareian: g7 3 @)

aq: JaifaehNuT Ay
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% F T AW

'WW“W:I

0

1S

g JUSEH -H:|
g @3 T
qr qIema q9:|

&

3 AFImE TH:|
3% T TEE TH:

VIL Paja

() uTEH;
“ T RCTYTE Uehl CA AT R E: |
T A SRS UTE VST headil”
“Io e gaE: ot TIWQ W urd wwdErtan”

(i) T

RILER M CE LR IR Cg bR e
AUt qaTe heudaragq|l
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qUATI “T WG a7 qErft FHaTsTer:|
Tfaarsfe war den @er wnfd e A

(qei ufsmr) 3o sea: ga: st gTH@ W FEe
gt

(iib T
AL e, WX Wl
A= g faed wmnd wfRram)
(qei ufsmn) @ gfa: ga: st g T WYEN
|quUTH '
(iv) VBEHEA-
T - Y- T TS - TS :
wnfudrsfa war Y@ awr wfd wEs q
(v) T&HI
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(vi) TFTHAH

TafireiEts e dgama)
Iuetd SN TETUT YA
(qet ufswn) 3% qufa: ga: sfegad T aRiued qedartH

(vii) T=H

sfee o= faed Tared gaAET)

faaus |qeeg o wfemRrar

(Wufaw) goa: ga: off eEa T ues awdanty|
JTETAT: I

AYTATgSl TINY HRHITAT:  FEITH:|
e frafaar weer TR uREyer|

(i ufswr) 3% e ga: st gad W srgraTRwdaTa
Tl

“qreardift gt aereEEt F
T YT IETeT Ay

(et ufswr) 3o squfa: ga: st A TH: T qEdaTal

(iv) SUTFETHATIANT: ||

FTETEEA U T 39w:|

Y wAdaT guisd  WiegRIaTl

(qe ufsar) 3% qefa: ga: st gIHa 0 g gwdart
-

“UeRTII WETEIY: HAdRa g |
TR faeiarsyd  wiaprar

(qet ufsar) 3% gqua: ga: st g@a @ 9 wmdart
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(v) Naivedya
gamEtaty gelafafaeaHe g
Praearta 9 WA TETOT Al
(9 ufser) 3 W:@:Wmﬁaﬂmaﬁﬁuﬁ
Tw; Yog wwdaTa

(vi) 9EH
ST TrEwtE: gufal: /9,
forargTe-Te - e tateamm: o
eI FTEEe UTReE,
Ewh U SeRdied WgEr A
TR TR TAGiaeht T
TEUSTAEEYUT TET0T Fegaadl
(et ufewr) ‘3o e ga: ot e T el AHUATA
AN AT
gﬂmﬁ—m—aﬁwﬁﬂﬂfaﬁmﬁm
AT EERTATETOT SATE U,
sfrgrIUETESTEfeRd earaTtH ararerel

(vii) Bali

SRR T (FHAE) Hhedh e S EHeedl T~
fagd, Tqfey agie oA e T L e (N E AL

(a) Vatuka (East)
“3% FEF SEUTEATIRHISA™ TH: 7

“Ip & TEmATCEeIE WY T qeTe T : | (qd) o
qeh™d TH:,




Hanuman Kosa 267
3 ¥ g st W@y AUy TEwmy SETaRwReER
TETT TETI

EICEIS
3% THHIAARUTH: HISHEUSUTTIRARUITAHTAIT SATATA -
Sl
HAEAUIAUA aeaesseqeard aewmny: fafga: dreewmm
afear T ageh: Hataiga:|
wif &g B e sydeareratad: 1
(geuTsifer sRATd )
(b) Ganapati (north)
3o T MUUEN TH: OIS CUHIIRATSATE T |
qayeTq - 3% TUVETegead TH: |
% W M Y H WM MUURY WeRg WASH W YA
galugrafed afer Tg-Tg 2 w@ell
wreir-wear wdeRrator ffes  dreE=m)
i &fd ad faswre: qrfwen:|
(¢) Yogini (south)
“ofitl SfeTaTETaRRSeE T9: 7
“Io T AfTHETA geama AW IOT O GaaiiEie ;|
3 wd Ful W gH afea T RO g W W@
greT-
3% Hed sEmueal a1 fafa wEae gaa frewer am
TS 7 T 97 Wieegaaes FF e an
&3 diStuder fafyt = w9 =T gueiarfaes:)
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WA e waT 7 9w Tafusferm: wig dRse:|
T T Agr W SR IR |
el ER! SHa=: W § |l

Tt AR @R watar AT e et S
(d) Ksetra-pala (west)
“ AAUTAA[AUTATIRHISHAT  TH: |l
“3% of AAUTH WfegeTd TH:” “ufver & QFuTemd TH:|
gr off f & off an W TemEEUTETE W AT TETOT
weHTAioT @ YT @’
PIDEIS
Ifae a3 Frardt o gaurer: | fFewt:|
WS afereme waten &g A
(e) Sarva-bhiita
“Fl AeafasTRaa T TaHISeE TH: 1”7
“wavafaeTRaaicgeard T:1”
“3o gi wdfaeigRgs: wd o g9 Ao RO TR §
e w@reTll
PIDEIS

qar ¥ faereait: fafa qe=aftgmm:
UraTeTereTE RS fyraan wrfear: i

msﬁﬁmﬂv‘r wwmmn
TR S U otee § Wil
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AURAY FAY FHIH o T |
TAETET & o SEEAEyS

q Td o9 Ay S YR 7 |eET
(f) Rsi-bali
Sl gRENER BIAEE Al UHEs R afqusaRETeaE TH:
(e w=geard) ‘o TwEschs 3H afd TRTor TR @ ren”
(2) Main deity
(oS ufdn) “e% Hd giHeaaEiesed 19"
“3% e WY TEUTY TERAE G9RaRd guifhe ot eqERean

a1

3% Wl FUSYORE TH: Y Te FUSYARE $H dfe1 TR0 T el
grefAT-
TUSYaR Thae A TeRivTenTed gfe et
& Taoret ewfeaemmen swavee fawafrgeza
(% g 7\ 3fd AgAd S<an (108), 3fa gows e suq)
(viii) Aratrika
“TheeiRTIEd wUT = weifuan)
IMIFAHTHE /A U9 N aXEr JqI”
(o)
“3 wida: ga: s TR T TR |ndarth
(ix) Namaskara

i I = uTaT STAeRaTtT A
i watfor Fvas wSiyet u) wki

3% wqoia: ga: ot THA 9 wIfRon gudart
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RAISIE
“ATATGTIESATIUT ALATHTA ST <
qeriAfer WA E ETOT RAER
3o wefa: ga: it TTHA T
qeaiSer ARG

EIRE]
Tgvh afg wrEas uE O FE o)
frafad o Jae TEToT EHTERTE

(x) Parivara-Puja

“3a FEar gt st gHeaar WiEe 3 T WAl

%W:QH:WWW|
o e g E W

3o wila: ga: @k W@EN

% v gE: TF W@

o e g TEN @

o iia: g TR W@l

%o i g T @

3% yua: ga: THWRE @Rl

3 qfa: ga: WETOSE @

3 wua: ga: s @Ell

3o weja: W HETSCTd W@ET

3 spfa: G QUNTGENEE TR
3o wia: ga: AEUGHTE RN el
3% wiia: ga: IfyomInurERTE el
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/o

/i

Y N s>

gaﬁ'a'mml

R |5 €3 (3 |&

YRV NRVEY VY

BiR||elg | |&

¥ xla = [V W
w || w7 |A S [ s
m (5| B[ w]a]a g by
a'bkh‘aeuﬁ’bls}

Y\
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II. VRATA OF HANUMAN

(On the 13th bright day of Margasirsa month)

The first worship of Hanuman was performed by Rama himself on
the banks of the Pampa river (in Hampi in Karnataka) where he was
born. So it is regarded as meritorious to worship Hnauman here.

TEd S A et afdll
This vrata has the following Puranic background. The sages Saunaka
and others asked:

RLECHLEOR I COL IS EICRE
FHiTRH o gEgdes a8 gawlll
i = T gaat: FErEarsTl
af Toret Sgen Meg=raaa: 21l

STIeRUASTITE: HeT: EaELIEIS O
it T WA gdd: Wiar gl
faerrd wgan Ao a7 A aEar Al

Siita Answered

o FeR: T A e A
T T AR EHeEad s

N
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AT 29 AT THTGAT T |
TR HgA aeTd vt atega: e

Trerend uTeETy DA wETTE9)
qavel detaieRaudr awefrgd: 171

T o TS RISl o araa: |

srmEuTHAYS e YEAHEE: I8 1!

weE=AYd o s qare =
T, dawd ae oione factentsaet: 191

WISYMTEU=RIgS YW |t aatiion
e gl
3TeTETH-

e -ffturasmr frfrarm

TUTATERAREE Tl T q&aeta: 11
ST -

TR AT E T |

TS THESE TRTOTETHAAA 2 1)
-

i N '

Tl TETUT TS WET(E TESE] A3

273
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LEICRISIRL

TR qUAEET o W T

qar: SarTs Tty TS el
-

TEAY: B eneT e el

qud: TR et = @Rt
ke

TEWed o @ feeaeHgaT

TRTRE WETUR e girsaweaus
BEIEEIGL

siraaaifaaerHtheE araH !

TATHARGT THad FRETRIN
T -

sdrfeamTtist weEt o famfea

T Hieud Y AuaET wiginon
A& dl:-

AR TR a T Aeg HI

Tl TETOHISEHESTaEg S 11
BB

STieRgAIdd Tehegaeae|

HEH viEweEy ARadai2
BEIELE

Fere Tremg) WeTqud aXfun

3aY; qrEEE TR | a3

|
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oA~
TIAUATST N : BHIARE Y|
ATERTSIIT AT ATy =eeh: 111411
Ferdtarafygenu qur faeaeertal
qAATH HETIUd Ui THISEA151
dY STFYI
e T TR e Fen A [ e e
T, T oAl gyA TH: S qerEH| SeRd TH: FT qerE|
dfegmaeser TH: ®ie oyl TNt T frae gEeth
SUTET A W YO G AH: W IS FEwue T
F3 A ofedEEard W W qeErdl dPavd T S
et geed AH: ge ey gERenigmd T R gerE
weuqEd A9: wa geEi
%{q’{_
e aREARNA gd e el
-
A YeRTITEIehl e HaaHe] |
| e Y gEi qEEtg THsw q
FaEm-
Ve TFUTUTHEel TeRTquan -]
e iU o A9E wfeam
ATHeT;

it RINCIZ R T
e et afg wmEfg THsE q




TR THTST AR Sy = Wera:|
Waﬁs&r&fﬁaﬁ%mu
Hepd o WAESST HEwE 99F
ST Fa T adll
siyetha wa watfor = faents waf<g!
gﬁwnﬁuwmqa"fquﬁvﬁml
HATERUTIOTgS e FeArall
gt TeaTgsT

Hanuman Kosa
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II. Hanumat-Pija

e oI STehTel TR, HeTs SHRAE S Fequiheare el
I 98 A e 3fa Heew-

(ffo@ Auiam) -3faad 79:| fadem ;| gaam T8:| Waad
TH:| TAAE TH:| FEE TH:| HAE qH:| T STMEEEal
YR TH:| T FHEAA HHSE AH:| TGUR  FEGHOTHET FehRTIHH-
IE T sTEfETSe AW qguR qEved™ duidihdo| HEHHE
TH:| AR Eo | FERFAR @ A | G WA TH:| AR

FEIGHEE F0:1 T GlRd TH:| T Gaviafkes T S
& AR TeReT@ IadeleTigEd 79|
(FFAL-113)

A mandala is to be prepared in five colours with sacred designs
like svastika, padma and samkha. A sacred water-pot is to be installed
on it.

“3% T WEd agA<AE A sfa FwereTemIEn ||

T SWETE bl HareHasiES A -aE e s
FAHETRaq) woTatast ¥ fafiesratd

(GrevmIfergs)

AT T\ vty g

TIAA T: fgo To Yo| IPYAA FH: § Wo Yol Hew@™ H:
HoToYo IHEE TH: Yo Yo TYo| HOE@H TH: Wo To Yol
fomamge ¥wH Yo Yo| AfHAfGHHAMO 3WH Uo Yo| FHUTITA -H:
FoH Yo Yo| HARNFRTARHE FH: TWH To Yo| ALHUIVEN TH:
THI To Yo | TIREEISAE TH: GRS Yo Yo | ATHTIEVAA: FARY
To ol

(st gsm)

TG A9 WS gy | gieeEE 6 el Yo SRS TH:
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ﬁé@olmﬂmw:m%uawﬁrplmmzm
@OIWW:WWH\OIWW: e Yol THMRAE

I11. Vratodyapana

DL B o | (e o | = R I P fregerd fawmans sErE-&-
Wﬁ:wﬁww,ﬁmgwﬁﬁuﬁmm
m—wﬁﬁ—wmsm el Her - - geeifagad
frreeraday ¥ TqEeskETe  wH HiA |
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RS YTATIAT  TH:| foqerd TH:1 gaad FH: -raed
TH:| TENSTAE TH:| Helqeld T9:| TRIed T9:| s Teea@- e
T4 T FHEfEETeE  TH:  agyR-GewhiThEemived-Aft-
GRTRIAISCsh e TH:| TSI F4:| TguRervea T:| fearrersa
TH:| THEEE | TR wefagerEe T TS g
T TS ARSI T 9E g qENN eearaa e
TH:1 (TS wEige)

Wi gy ared gSreETTeRH|
e © Wifawras g e w&a

SEERIEN DI TG
AT -
< faem-aeafad sees qum,
UG HThaed HUSH UIH|
fredt samdefeesE aeeg IRy
YA -rae - feewd adraarsafaurarey
TEH-UehGe-IAE eard gfaeel wermm a2\
AT FHEUIRYRRUT TATEATS - NSINITR Fedl,
T Fefgaria TERTewHT
JHATATSSAATT T YRSl
gfa gearsed wadanfy 79
THRAT Teh{eTIARTYT WIS |
e geTrer! weat ® frenfewfi
STAREHIU
T T o ATHIER qur- a9 -feRartay)
I geuidt arg wen < aEsganll
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@ T YYM-AYS Fedl, dE TR WiEm-gen ged,
TraanfeffraEa T sTed - veE - quuref iR Fo,
TN TEFE S 9e e, froed faum mefkfieed,
e, [HAeS Fedl, SEGEREATE N A &S s
froqerafifis: FeUmEEAT JEA- SERREEHHEARE o 816 AT
quitefd = <o, sl <faon Swen, qa e gsifacen, gfan 9o
qeiFR G-avgel 9 Sad, dgeergquan  faon gwen, e
T-gcdl GAhR YRSl M g

T o G- eI Il S = <o, TS -
a1 SR - e g, IfEs fasensTERe wEd T Fe
JomE: FAel wafnl A g oREl e ga-ureie- S
st s viFeIke wfa ga: wera Efll

|| HgdqUsEE AW: oM@ HUEd TH: |

Strya-Yantra
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III. DIPA-DANA FOR HANUMAN

Light is prescribed to be put up with twenty-one wicks on a copper
vessel filled with sanctified water, while reciting the ‘Kavacha’, facing
East. The mantra to be receited is as follows:

Mantra

b T MG G EE B & W T THSIWHY TGS HISH
TIMYTATHASITCIad a9as Saacgd HICHAYT TIEHEAR TehTIEe
Yo SIEEfRFa<  diasmafares aygd  ssreE qd
SFRITALHTAHRY FHIAGIIHTY GG FR AfAEE0 KIoTTerdiedre
FATMRATTRT SR IS AT TEIhNEHE WS FENIhIH &AL -
FAHIRY AT auey  HeFRE Hiaeade sxiSgaHro
TIaResh  VAEfoRRyl  Rr R UIfaaq@e  fAafhae  SAagaged
Heramed HeTs: YOS Wiiieeeied  STANgHEd | HAR
FJTER TR SRIUEaTe AegadicaeReivl| gagEfEg vl
AR G898 AR AITS T HehcHeh  HasiasTa
IYE-YE | GURIGR  GHEI AHFASI U9: GURaRA e he
gy sifamm sifaum fasws fawwa yeen wE= e e
GAFEIfEANGG o g gagsqH qa@ @™ &g 3 o °
B 81 81 § § § W< WEll

| TIHEIEYSIG
A WO RISl W38 S SR W
faramga et st TEfETAREdeY Hafagead veudedeT a1
JIfeRt TEYCTHMATITST Tshfaeaa=giaarafafudfafalicd ugrde
A sfa FaweAl

gHEveheyEf US| qUaiE Sreih| T G| TEEuREaS
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| AR AR Gl TR GAEISE | Uedt: Sehee |
Waw@aéﬂw:nmmmﬁwﬁwﬁﬁwﬁ
s fafTe heRd  ThavEeRds Wyl Fg g
A fum T A TEEEE e T A
WW:W:IWWWW@oWﬁWQ
TG - ISR S TAfaERER| qU T HEW  Heh |

%ﬁ‘mwﬁﬂ%mwmlﬁwuml
< TS TR 3 e AT A T
%aﬁﬁmqﬁ'@mﬂﬁﬁﬁaﬁ%ﬁmlmw
wﬁwmﬁlaﬁmnmﬁwmwﬂg&m

gfarora: fareen

o dqEd d9 dun wmE wEEEll
sﬁm%ﬁ%‘wwmw&uﬁmm
FA

S A F AIA IV T EE A & T W e o A
%W:Wﬁwvﬁa%ﬁuﬁnw@aﬁﬂw
a&mﬁnw@ﬂﬁﬁﬂwmﬁﬂzmmg@'ﬁi
mﬁm|3ﬁﬁ:mwﬁmﬁamWW
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FFWE &N AIGHAT oA T Ffas=g TfE g =me w4
o WTOTEEEE e,

3% I ot gRYEVICHREIATH=E IS HW:| T o<l
TIAM <aall gdl diw| seeh wife:l € wieenl dugse fafEm
THEsmT T ARE Sdeed W @l g Heddd A9 g
TS T TRl eRShYhd TH: Ul iRiawE A9 gar g
sftafe =) B Sl TH: g9 qeHlsl TH:| @ Hegme Tm;
ST TH:| EESh HAFHT TH: TH FAAHBIT T9:11 3
HTAT: ||

e geaE T ek R @Rl T e 9ue) g wee
gl BEh A 9| el 3T wel 3 wRafs =l qod war|

FATTAE:- & A9: | eh TH: 9ol T T9: A TS
TH: W TEEH TH: $U3| TE TH: THEd| SR Y AH:
S| THAE: GEA:l B O el F TH: SSU O T A d AW
fam 5 ™ S § oA REn| Yo sAes faumE) ey

@ ot TIEEIUSHEE TESRY: §AM J9d S9uEH
Tfaed w0 fafem:) 9 8 € ¥ U T s et e

3% TR AGANYE  STA<eed Ha-HAd  THYEE agYeE
ISR TH 39 IV 2 W 2 IPERTE 2 Uhd 2 uEd 2 I
S 2 3% & fFfa 2 gUEnu 3% @Rl AamThRE e arsaE
ot AAEETE: G| 7Y Eiediid TS e gsguatae
™ ffiadseantages wwasfigfaged  surefegeaadiad o
Tk 9 qUNIE JAHd geyatadaEted fedid st g gE=aa
YRR T AH TR GRREU BIHE SHISAIN S<Eed HqaHT
TfEE T feHHETE § d W € e 2 Wow 2 g
AIE 2 UEE 2 U 2 Yo W 2 3% ¥ of g ¥ g ¥ ek
@ Tl @Rl e <uedu uRemiges | 1 2 §H SusEE
%3 8 3 A 3 @Rl I g facan STegEl go w1 SEied




3
m.
N
=
]
&
=
5
T

S AU HATG S o 4 3% el Theo| JoH AT

284

THEIES R

x|l | O
NIRe '8 P T o
U%FJHS
eS| | BT
W.umw.wvaa.@#
W Y|Pl BT Y
[ )| || M
IR @ 518|%
Arola el &l 9
& | = M| Tl
2| 63| 6| ro| B | 2
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MANTRAS FROM PURASCARYARNAVA
A TIHHERIU|

I. The Eighteen-lettered mantra
AU FYALATTH TARTEINEH|
T WA WeT TG Wadaqiin il
HETETE TR qREya: T
BRSPS I F T E A s
e vfhyarae SEafaeea: |
rf Tt g SETETaaNeR: |
TAS SI: USFIM qeTSTHY =T/q3 1
The eighteen-lettered mantra is T 9ad  3f<HAE  HEFTA

Tl The seed syllable of the mantra is 89, Isvara is the seer of the
mantra; anustup is the matrical form; and Hanuman is the deity invoked.
The dhyana (verse for contemplation) is:

TARITEEY &2d Fafearaafam
feriifer spusfem smRgreEETIg
The purascarana of the mantra is accomplished by japa and homa
as prescribed:

I YU YNV gartae:|
fawadus g wraq fagr wa=m:us

The fulfillment of desires and the procedure of worship for the
purpose are listed below:

Terafar RSt v wgs o)
ST g Yo faaasam)
CGEIRMIEHERINIE R S G ]
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Leading a disciplined life, and fasting during the day (eating only
at night), the person must recite thc mantra one hundred and ecight
times; and he will be free from minor ailments within three days. The
same procedure holds goods for troubles from evil spirits.

FaTeTAsgR e SugEaTaT wutveaH)
e fafreaaterrssata fgw: 7

For getting rib of major diseases, one must recite the mantra a
thousand times for three days. For winning over the encmies, the
recitation must be ten thousand times, recalling to mind Hanuman killing
the host of demons.

AT |6 W U W i)
UAETIAATS § W A gEaar: 18l

Recalling to mind how Hanuman brought about friendship between
Rima and Sugriva, and reciting the mantra ten thousand times, one will
be able to establish accord among enemies.

- r A :
IHUT YEEq AHHTeRRE |reeh: 1911

Contemplating on how Hanuman burnt the city of Lanka, if one
recites the mantra the same number of times, the village of his encmics
would burnt down.

TATUTEY ST A= WY, WUl
@M arfa ArsforTa @y Wi T aSwdQron
Whoever recites the mantra, thinking of Hanuman, while

undertaking a journey, he would soon accomplish his purpose and return
home safe.

T: TS HET N YATATAAL: |
AL Jadd e T9aeqasat: 1111

If one recites the mantra repeatedly and worships Hanuman at
home, he would secure longevity and wealth; all his troubles will be
removed. N
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PSR TR T |
RIS SR AU gaqil121l

When the person is travelling, the recitation of the mantra, would
protect him from wild beasts, cheats, robbers and reptiles.

AT TSt e syfaa
SEetam wd gyiRe ffveaina
If a ruler of the land desires to conquer his enemies, he should
inscribe the beautiful form of Hanuman is asta-gandha with the feather-

quil got from koil bird, adnalso write the mantra in the centre of that
form. He should then tie that cloth round his head like a turban.

II. The Eight-lettered mantra
YT WYALAH TAHPIER T
WEETHITRT ERET YUTaS o WHETINS
PO ST EHAT T Wehifee: |
WS HgThelS TSgfareriia: 1161

This mantra begins with om, and has six long Hrims, with another
om at the end, thus making eight letters:

o g &G g e
This manta is said to be powerful; in the composite letter hrim, the
first element ¥ represents Siva, whose form is Hanuman; the second

element T represents Agni who is verily Hanuman (Agni is born from

Vayu, 9TaRf:); and § represents energy. The seer of this mantra is
Sri-Rama, the metrical form is Jagati, and the deity Hanuman. The
mantra has this dhyana:
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sremeRtsf fsgert & weRTE

The Purascarana of this mantra is for 12,000 times.

II1. The Twelve-lettered mantra
AT YAt GIEvmel HeTHIa|
2 sie TwrreeTd gai dEuyEHisll
TIHA TH WAl e g
e 3fEg gARad w49l
diet g Tyw He e g HEe)
wEE: FUAN=iE: FEEISE yentad: 112011
Kita-paficaka is explained:
METRfaagToT fargmgra-aar:|
TTAAEATEREHAETes JTerali2 1l
WHeATR (AT TergageaTi-aer:|
el e AAeATaTETgR (qauiahT: 112211
foratgaiiaregad sl
e GRS TR e 1123 1
AT RGdRe W € Ty wawl
(2 T TR T TFeh W g Egd )
The dhyana for the mantra is the same as for the previous one.
eI AIthHaTE SUgeh g HaRH|
TYNY VAR T TG ear~aagariliz4ll
IV. The Malamantra

JTT: WYL WeTE 9ag ga|
TSR TIAUS T3 haAragerii2sil




i
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Fedhyl HETEd (THE shiaad|
afefg mErg SPehed TgamIRell
T WET W gevfd o & g9aql

f& TZveaR AgeaT g WET TR |
ATETETIEETE T

e WE Wrer wETEe Wik 2e |
YT wrer REifa ug 9qq)
TERIgUE W s apaiol

aftol wam 5 € wEaTeRautaT
TRy Ead garoiaa=ad|1301l

V. Another mantra from Sadhana-samuccaya

T: WiegHa eIH< o &SI
TR HAeHE Sdehauiah: 113111
wArsd gion gd gwr mugaufai
TAS WieM el 10T Tasrammeariz2 i

This mantra is said to have been given to Aruna by Krsna on the
battle-field (Kuruksetra), and was the cause of the victory for the
Pandavas.

VI. Still another mantra
wWats qaueard &5 uaTag Ty
fgmarafy Wen A=Iss graTETd: 133 11
TEEHAIET S AT e
W HETT WO TR l34101
(3 & US=ATT wEETI )

The dhyana for this mantra involves the visualization of Hanuman’s
valour on the battle-field.
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SRIEOY A ShITehITEH e

T AUt g gRa Heathferaq|i351
a&wﬂauz'raﬁfuﬁ?fmw@ﬁl
gwﬁﬁmqﬁwmmeu
FTETeRlY: TEEdye wEE S
STSET o TS el {37 1
W@é‘wﬁtﬂ%aaﬁm'wm

7a: Tafgad=i arafafagamssi

The general instructions for the mantra-japa arc given as follows:




r
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qoma aal aea fegerfemsemar (12))
TY A= TEHEH (6,000 ) HUHTERA4011
TE RGeS Huiyes: |

T rammreman g=ife avdfEamg
Toaen sty o= arfy = o A
FaTf W e W grvead
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FARIHIETAR T=  TFTIIRTNN

Hanuman Kosa

DHYANA-SLOKAS FOR HANUMAN

| $ft FHEEATITERT: |
. AT dR AR ISIRATIH|

. T wreAqeTaT faatgd gfgma afen

S argaYed  sitmed e A

. aF °x TLgehta

GERRE MR T AR Lt
SrqaTqRyuieeT™
qrefd Ha ATl

. ey WEIEE WAIHE: U

g WE W oW sfimEme Sl

(Hanumat-tantra)

!
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8.

10.

11.

12,

13.

14,

TETACHATHHTHH
Tt TEa Tafgaranfem
STAUTUSTIN @R,
A RS Tg |

. USTENEAHRASR A oAUy

THE FIINEIER hiSEEq)
AT R ST TaTEH,
Tugremremfwer wem wfa

(Paficamukha-hanumat-kavaca)

(Langulastra-satrufijaya-mantra)
TR WETAR  STIqeauiTshyy
T HIATAUTTSS YU qEHE: |l

AAETIIINRETTN  FRUSHERITT: |
T WS AFRYFAIST] Tl SRR |

(Brahmanda-purana)

293
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15.

16

17,

18.

19.

20.

21,

Hanuman Kosa

FgguEmE  TRIERTRAR |
AHEETETIH TG HIHHUSTA
SeefurEETe T et
(Ramarca paddhati)

TR AFRIEETNIE ShISTyaeAT -y
feemergror froyas IdrEmE w=m
T WeaTy WIUNEE FUTNE WalRaRTagq|!
EEGN TIE iRl cant-aew)
gra Tau g gRdAT Sty
|EHUT o WETAR ufed TUTEe|

TE o ShigHETE TEUdaHll

TRETHI: AUy HUT S|
TEUE | HHIETE eal Ayl
TEfagwhaTdd  Sararafaarsay
WYEYaHgd FH< Wl

e AAEy araw qEu wl
fag fag @ I@ WrwE @R
TTYRETETT T SRTATTRHIRTHH|
AT YR CHAT A
IPEEHETENAMNE  HES AU
gfgae gt & T
T AT o BIHCERUTEal

-
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22,

23,

24,

25,

26.

27,

28.

29,

30.

TSI HETee: |

WY werEE: fagranstaatasma: |
IfercRAUTYeE  HaTeieRfaAToTeR: |
FEUIYTOTSTAT & Sy e
grEvtaty AT R HETeT: |
WOehT USfae ammeer fagrea: |
T gEd T wey fawet w@an

(Ananda-ramayana)

(Ramacarita-manasa of Tulasi-dasa)
AUTRAATTEAST o (TS|

4 wfs =t Fer T @ e

W W ARTWE 9EW Y W YfEERREgH
TUFHDBITITET T TaAcRUSHTSAIH |
BRlE LR CUP L L B L S R IR ER LRI TR
TRUSH HAE@IEAgd aura=a IRuT guei
MUAT AR ARTRUT  SfETHd|
IHTERTATAAIEE THISE dll

TR $TRTHYIhS @ HETIE |
BIEIECRERITEIES kI LA il
anfarefmg TR YR T

groTUEd e THWTOTE 9 1
FORETRIEdeha S U aeT|

IRUTNAHATT JRUATE THIsH]

295
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31, T faegl wEAY sEEgE
T TETT e S UTeR T |

IO INUEE AT T ql
T AT WA T :

32, AP HEUMYUT FH<  TATIEH
MECIHETER L IR IRER e
FEN o TN a1 ¥ ERsa e
ardfafy @ongfd wogafa ¥\

33, TWIEE RICIHAEGTATHAAH |
FETERAETE T sfega

34, HATE TATOY o WUW Tl
arfa gqw aw TR fauwE

35, TERTTHITERTSAREN MeagaenuIeresh
cerpereiepicrlicei B CUIRR Rt U

36, STRTETEGIIHIRHSAGTRIH
P e CURERECI EBIEMITEL
SRS WTReReTHETOE T,
2 W drel we AeArsTHl

37, STIAZIUTAEE=
sirRRaTed eheRdi |
SECTRC L CICal]

Tl g dreeRdil

38, FAEIY JEATACTIT WFW
AW Al wuw o geeta @fal
T AT AW TTAR ST e A
TINHETg:  IUREAHUSH T |

39, STAUSRIEUSRSHIOTN ATGEATHATETH]
TR TG UTE R PTETen s HUSTIE
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| RRTAIHEE | qorefTe L PEIERRICE]

| s Tadd wiemeeta MR tEae|

40, WeRSYT WEIHTE WalagTaneh|
e W T gE@ qUF W OgHN

41, JUHITTHAZII TTHLTTRNERH|
it T o,
foamea< MET A "Ietd SJSil

42, AEETEY e dfafgarssterm)
TAHUSHE WG Yanel Aiefd SRl

43, am vt SfifE favrg e
I WUiaut o saEeRuefed R

44, TEIETHAG o FEAGER  ER)
AATHTTTHTET  HEATTTHETH
FTCTehahl ey SESEMYE TR

45, IMIAT UEEARE TUTGEATaTEH|
ufaggere famae dmeenE:

46, WFERAl WAl WA
T: WSl THER AT
aTfaETt o e
T ufa fermgey fememen

47. ¥ A UM AWM WG ¥ g oy o fafafderta
WTHRTHNTEAYETE S g H=aaig: |
(Sumadhva-vijaya)

48, et faw semol @ afagwH)
o wWrEfd o) TWATE  SEEIEHIL

(Samartha-Ramadasa)
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49,

21

52,

53.

54,

55,

56

TEHd THUSRIa<S-
TETEGINRMEY] T2 |

eft: wifwwiwefafagar

g i< R 3 AT

(Rama-caritabdhi-ratna)

TIHHHS §
TEEYHHE TAgaeE =)
fagga vaig asRE™ 9 W

(Naradiya-purana)

SR S eTeTTioT|
Hifafsem o TEEaE ¥ T\
HARTHURTES HYFe-IE  wiad
Hrarroreet ffvrfear afygar @
Harmfafereaafst aeagErEun
HAREEARAMiRG & 9% o a9l

(Sri-Raméyana-raséyana)

Hanuman Kosa
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57.

S8.

59.

60.

FEYETT AR A
EIRETHER eI S ool
(Sri-vidyanava-tantra)

R R G e B e L e
TWiE TR T T wdeT
(Vallabhacarya)

el SasTy weRaTE e
TS WS §_]  THAATERE |
(Siddhanta-dipika)

AT W AT HAY THATE |

(Eka-mukha-hanumat-kavaca)

299



300

Hanuman Kosa

MANTRAS RELATING TO HANUMAN

-

10.
11.

12,

F B M

1S

o o N B

FROM TANTRA SASTRA

it EIHRATIqAH=ATIUT
3% § THd T
%ﬁmmmmmmn

1S

% & TIAd WEAUTE TH: 1

> § ST EIHG Wl

% T AR TIAd WA Tl

% A FRHMeHheHgERE @Rl

% qyd: g ofiEgEd T
aﬂﬂcr%aaﬁtwu

$ft eI FH: |l

3 Fr oot g g we @l

% T T TN (WA GETHeRrd el

g

( SfeperretarerTey )

13.

3% ¥ g T TwemE fefefnfagamnor fasiwoma =
T




¥
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14, awmwmm

15, 3% siidETaa g € we @l
16, 3% SfiEETAd Bk § We el
17.%mmwwm

(watfigeraTey )
18, 3% W dREIHA WAUARWIT WI: IHIA A RN

19, 3o ERIAT WA WH Weh@ITUT WiEgE WE" wedr @i
T T @El

20, 3% WETEAR FIN HAIAAANMEGSEd BIA @R

(Taromeln )
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faeema g FeiaiR s apvEiaay
HROMT  AfATEEUTRRUT  HEATEE HIaAToTehT  ggfagy
U FASTHIRTEATE HATE (eg U W wag . gaa-
Tramuma wdwsfarume watafafarema gdewrEamesE
QIUTATERETRTE TTHgard gt
(TaT Temedn)

22, % T FTIEA wgEAnE favawua siftafawura wwe-
WTEHATS HETSeTd PdehcaAusTd THgAd  @Emll

23, 3% TH ETIAQ GETAANT THEAGRTS THESATT ALTURETRE
Fpfadoma THgaE @R

26. 3o THMEIAA FFEARE TaEFEGFEET™ TR @ETll
27. 3o T TTAA FFEAT TR HeTTHTIZATT THAARY -

28. 3% TH! TINQ HFEANTT WIATAAAAEHATIIRIT Tea-

29. 3% TH TIEC FHAARTT TEEE SSFEETT TSR TS
TS TR THGAE R
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30. 3o THI TIHA FHIAANT JEETEaLRIGEAdATTTerSTieR -
INTHEPIETEAE THSATA  TTET |

(@ TIaA: )

31, 3% A TIAC SEEARTT TFTEATT YdTE HeheT9TUENhTT
THgaE @t

32. 3 THI FIAQ FFEAARTE UFEEAE IFAVHE AT
33, 3% T TIAQ FEEANE UYAEAE UEHHE THEE
34, 3% THI TIAQ HFEAANE UFEETE ITWHE  SAEaEra

35, 3% TH T SEAARE HEAqW TS TeheToTagiIehTuna

( TETeETETE )

36, 3% T TIHA GEITANTT GEUEH JAUTasagaaa THITer
HaRTOgNT G eaedeaed  Warl1 &ivd eiwd #x

WAAHREUT YT G @IETil

37. 3% THI TTAC THEANTE UTGHe TAHAUE hIR AN I9ITeraT-
gifesrasoenfaadueywd fama feama @

38, 3% THI TIHC GEIAANT STV ISR HeRe UvTeIe W
frara fraa @
( =fafamomney )

39, 3% THI FTIAA GEEARM Ao Tehvat fasueeT-
ey Fara fama @rn

40. 3% T TIAQ CHIEANTS TGOS S-oTer T -
ey fvmrasgesed fara fema @
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( yaTfeTEaReETe )

41, 3o T WA FETT FTTHIATAT AT FATTTHLET
AT Whe s e aa g g o RE e
AT eI SEIaEAT PTfehmteRT g arerra SRIIeTe -
T SRS AIREGREERAE (@ AT
HFTATATEAIE AW FEE T Yavd el

46, 3o TGN SIS SHRAATATIE THAToRTHATE STHIAr

47. 3o 3 WEIA UEEASATIETSANE o EAQ T
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48. 3o T TIAQ WH WIANW TWET el IS W
YehI9Td § e WET
( SFemTerETe Y ) |
49. 3» TR whe ama TN Uy y@ferw w@ren!
50. 3% A A TR wiewtata fufifufife &0 & & we w@mm

51. 3o TH WIEASIAE @ N AT TuWY FF H
w@rETl

52, 3% THI WIEQ MG HWEEETd @It

53, 3% T TIAC ATAVIATSAVIY IR

54, °w‘13ﬁwmwmn

55, ﬁwmmwm

(FITEET )
6. § & 3 & & T B A qww aww g F g 3
3 % of w@mEn
57. 3% THI TINC EEEANTT HehoTHHIRTT Tl
58, 3% FATAAE THOW THH TRT: g off oeft 3% w@mani
59. 3 sft off g off g oot off fomivarm eqwREarm i &
T 3o @Rl
(@R 61-62 )
.%ﬁmzﬁuﬁzmwu
3% g whe wehem wWe Tpla IiE I w@ET
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( HEATITTYH 63-65 )
62. 3o TW WG WWASAE SEHUTEE HT TIHA
FAYHEERUNY 8 8 3 3 3 8 8 3% TW: Wl
63. 3o TH WER WWEEAE fgdE ANAETEE sruRSaTy

.......

64. T TRUEE Thmse YANAIRRIGEAAEANE YA 9" Tehe
whem ER g Wl

65. 3o TAY TIT SSTATHATATA TACLAUITIHTS &2
WeRTITT UEArTETa AT TUTgTeTa Aol -
ﬁ@wﬁsﬁmﬁama%gfgf@‘u@

(e fasmanedy )

66, 3% TUT AT SMAAATT HETEAT TRl
(Sarefagsady )

67. & TOF B A TESRI FE: TIEA TE:
(TaTrede)

68, IreFHENEE Hugufaaay AT TRy F9 W
Ty wEETl

(freregmein)

69. 3% TR Hae Whed TG HE w@ralll
(gfEmufgrrdy)

70. 3% T "W 3all

71. & TIHA Sgieend & Wl
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(WTaTSETY )

72, 3o T FTINC GEEARTE WHARIAWTS eI heIeh-
AT WAoo qehd WA= T8 WaUyTaaTd

w2

(AT )

73. TwgarE faeR o dufs o e EE weEal

(arafareaef )

74, 3 B G E & B TVeEE AEVEEHN HERGEE
WA YaIg AR TRATE HEEOeRERATE  SRarasaa
Rt wErly s agg afon g @ g w2

QECLIGELERLY)

74,
. (sTeomei)

TOHTE B8R Hohe HHI™ 3%||
2. (=fisRTomnedy)

PRISEIRCIREID Bk T

3. (AROMER)

I IFIEIFTIEIR AT T 5 wsom
yHeruE T B I g T g T % T B T §: we @l
4. (fogeomely)

ERTAL
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5. (EETYH)

.....

6. (HETER)
@ ¥ ff B g e T e 3 T SR
g HEd § Wl

( ETEhTRUTEH )
76, A WH IS TR

(FETARYYIuTeH )
76, 3o W WEY WEERE sfivq wEwmyETd § W@l
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IR CCCECI BT P L

Al o7 eI AT S HW:| ST ga
ol SRR STRRTatye ity waeagffaaonsf
CISINISE R O RS CECEC IR i et e ATl

3 g gl 3% TH Wad HHERIE THuHy Hh Al e HISH -
A Sl FASTTTTT TS SRR AEIiee SEfuae TRR:
F Hiawared agqF e dREeeE HREIIeSR
GITTHRTAHROT  ediciled  FARTEENT TR gefarausan
Feloeared  eififassas 8% g & 3% A Ee  qeenE
Y GIaRUT TeAvea- Jarves - Faremaauesieares qaeatfsaeat-
FW@WT—WQ&%M(-HﬂNﬂ(—WPW—WW
fof fof< aememymdafinmam S=areg =g o & & § 3 @
%: M T EE o W W % ¥ % ¥ T wen segm
IS99 B3 B ARA ARI VIWF YA Higd Hied serer Sed
WE YERd WhoHEl 989 9gg 3% B gl 3% AW Yad el
TR WAe & & WehcsA-He e we RS

D

TRy Fewe e fefem  AmamTargfaarshee et
FFR AT feamtanifafesy £ %% wr e
ARG~ T -G~ Wee: 859 99 WHH- g -
YHeA Thed TANEENE FRE STEed Mg § W, WElll

b I FEn fafasee i TeEs e aeseE
SR e TR He S-S - A1~ &0l - Te - -4 s -
TYAE  YAUCTHAE  RIBATRITHATETHA™  TEE, ST=snT=s,
WWE@WWW%WW}qW%W
SAHHEEA WIJETE GUH@e Faq@ae ARgae-e TqEaT
TEIHEEAST 3TF H INHHT Fodl il oot &f of sf o avmra
At g ocfl Sion sreEET T wde A wra 9ol | W)
SRS T s wE % 3% B & % 3 @ 8 we @
fafeseited | w1 welveq wowmeRE %% &1 81 8§ e @l




310

Hanuman Kosa

Lazwzmb
MIYEEELRLELE 1-""12:!1\:2‘!1!!):“.@,.6‘
pahredzSmando ke, 4

"L“m}n vyt
¥ » )

\

) A ¢, 4
. *‘»' ,)liil;nlbnxﬂulﬂn!ﬂjh»hnnihhmjn:.‘lhd %
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108 NAMES OF HANUMAN

(from Kaliké-rahasya)

ST 2 AT e ||

AT HETHT TATHTEATHST: |
AEATIS: Qe THgTIaTTeH: 11)
INHATTHBAT TAHTATITT: |
HaafaaIThT = TeNfasEasie: 1211
TfaamiEr: i faaTm: |
AT RTohal GCaATSEeh: 311

REPHERIN IR I L AR T
T WET: WATRERT HAIa: 1411

UTRSTAgHeRY: - a@uar|
aaaERul = Hﬁ'arammnsu
FHUTTet WETRTE: HERNTE: a9q:1
Tcrfafge: HafaareaaaTas: 161
wiuEAERyY wiasTeeqE:
AR o TTRUSE a7 ||
A IAGTAAA GG |
T faraTawast HETaeTaNTeha: 11811
HRTETSHIT & F@eTereree: |
AINGh: WA THgd: a1l
AT HET A HATgeRares: |
JTSATTHARIA STATREGITA: 111011

311
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@.y"“""‘qu

% ,.-ii"Jhu“ T,

& \‘! _"-llv:, (v. “
KRN G, te 0@

P am®T

FEHUTHTOTSTAT o aSeRrar nmgl%r TEEN
foaftet TRl SareREaETdE: |
JTRTEAT RINATH: TIATFAT WETaT: 111211

wfguiterar: s fafeewmamorass:
TR AETqiaeTgs: 11311
W & }Iﬁ éww:n
FUieral HETas THeETHiTYa: 11411
wEEdr frgrenat arfiETERyiE:|
FHAATRAATUSAUSH fafwafga: 15
THIEE-ETEr TgRIEauTHE: |
TRfERTST amElyl FaeaTehiauivsa: 161l
TS g O HETAT HTHae: |
Haftarmeat yrferair gaEaa: 1171
HIATHARYAT gHuheTehe: |

Jr: I: TEATET VIAhUSHETIRAI 811
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| AT THRATA: HATaUTa U |

| THEY SeEl SEEEEHEE: 11911
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HANUMAN-MANTRAPRAYOGA

(From Mantra-mahodadhi)

mﬁﬁl:
(Mantroddhara)
arelrea= ﬂﬂ?ﬁ T Al
FEECTHYTR TR EEERTI: 1)
Bl is the first seed; & § | U = TS is the second seed)
Rrodtwrfagagrifgaa sfrerHIam)
T (@) TR gEda: a2
(@, &, agni { = @ is the third seed)
TEA SRy g waT il |
(gL~ E&ﬁ is the fourth seed)
(R § @ F { = 8 is the fifth seed)
foragTeaT:aym: WrgEmfeETaTH I3 1
(g g = & is the sixth seed)
SAEHs=E (FH:) HAIST GRIER:|
1. ¥ TEE
2. T RE @l
3. @ Tl 9w
4. T FHaEA El
5. FEER TeEE A W)
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T W We, THA 9|

el giavere sEes A

TIRTREA §e WY Wi igdraend)

WEEREHEH W e gen@iIs |
(Sadanga-nyasa)

HUS u agfgad gfe el o =rhae:
fag TrgA SuTRRT=IRA 6|

(Pada-nyasa)

NEEo uggg 9T g g
AGETS gAY UL E=EehATa 7 |

(Dhyana)

amm@%wﬁw&ﬁwm

(Japa and homa)
TS STl WUEehdes Faurd: |
TYNYT TEATE, S Ui s aa@ a9 |
(Anga-piija in avarana)

FEEFYST RRAEASZIU101
AR WETASTT RIS HETaet: |
RIuTfgERen AediSehTeTeRTIeR: 11111
TR Ry d AT aeh: |

TS AW W gAY o A 21
qitaags e Snaa< 7@ agrl

i fgfae i< geRfggadEian

315
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(Mantra-prayoga)
we fag W wet wmy g
TSR T TRy Il1411
FIEMIRE M PIRERIE S REO ]
TE Fd HETYAfa eRTEdgaT: 11511
Tyt eommiur fagfmgarar:
PRI At T 6
REIECHOR T IS CENIER G
A A YA TAIERAHaa: 11711

SIREINEE G R i G ]
Ty Afereraifa arsaseaioT: el

fETaaR =R agE avd W
qRfAATY Fear TR A& gaqiiol
aHfad U T Qigy T [ue)
AFAHEACTE: JEELS Sread11201
ITEIE FUT: IR STaTERIersfy e
Prafaes wegn: yra=aferar Jom21 1

AR Soaigarat
HicTeh W ST AWTgate @9a: 11221

Frergaeer @ fafger grietyem)
fage firer aroem: TeTERISTEsTERTA 23 11
SR L LRSI R R L
wrenfeae o o W 9 SEEi24101
FYE SaaisH wat fafemr avm)
FITFTE R STATeRITal: ITHTHI2511
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(Magical-rites)

JTgETAT Ui gfaema gHea:|
WToTEEATOH hear fagy: ufgs =26

TE R aferd wErfagagar:|

TeEE SYATERed a7 Terws i

fafer yowmmgfieelt e gewEtfa @ m
v widerfa Feam gfg wm wwrfere29
Fawowiag o Rrgaresers su)

=T Wreerssain fofa o fafer sson

arAfa = qE@ Igiie
TR TOISrer el @ Ja= aeili3 11

TE dwfes sae-aress, Pty
ITeEIHd HUS WSH a1 ga TRAlB211

THTRERITITRTEITUTT T&Y: FoTSATASRTETS: |

wfugtva fror sfaomemgar ffmizan
(Vetala-sadhana)

TAIHE HAARAT TG

MGECCS EHETR LRI RECRERL (]

T AT AT TS JIAIIHTI[H)
3fad wed wd fagivga afaom3en

(Bandi-mocana) ‘
Tafaat ot fafeewa o
wreram fgdrars famrem fame=miz 7




|
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T ATSIAgTHE Y Ao
TEBIReTE (108 times) fefamar ArtaegT: 13811

TE Fd WIE gead Frrereroel
s fagwunEttt sEivama feaizon

(the homa for practical ends)

HS?JT’} wﬁﬁq‘r ﬂ'ia'a' HER: |
waifterayat stehHterfrgon

v gatTgEtwEeT &iter ar ga:|

FfaqedeTed aagH: el
AT THASTUTRT T 1143 11

(Phala)

fermExhiay =aTell J=il Hig o WUl
foare wom gayasiat o 'ge441

a9 I TIER TR AREge|
=g | Farfesfaty g8 Jomiesi

(Dharana-yantra)

q8d THAr T weTafguaTaeRn)
AT T TERThRNEAT a1 146 1|
Aregm fag=nsd arvTetstga e
Iudgee el aHTEY wie@qI47
g SfeTiere aglevarquasa|
e YEm et mfe@uas




L
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YUrETgasy gHrEts q fera:|

IV RITHIITEA WIATH-ATT AFAQM49 |1
e gAY gerataaT <l

T& RreTal weteh AHUTIST HITH S0
O T AU a1 AeATAIT R |
TN R Feadaris
Y groTHfage gerEe aurare
g @i g TEUEETEN aRAdls211
TS Aaiugayi-aedl
Tty S gd STAEEIs3 |

(Mala-mantra)

TETHHA e WUTaare iy
retsrarf-aar wran ydite HeagEHlIs4ll
AR T EHA Tehe T TERA|
RIS HUSHATTIETTa =T TS5
Jaeaauii< SATfaaaas <

g TgdReT g TATHIS6 I
TTEEUE FETTAASHITAT
TGS (TG TauiahT: 1157
TINNAMNT: AYeIThardehus dd:|
HargaraaTE< AT S RAIss ||

ramTETAsiTT g SeHu
TERI T -AUTeRI AU ehT: 1159 1)

WHIEEHEUT oA efag Tl
HRUTGUTIE AaTeus Faqli6oll

S IR LI R R Cre e
WA aTUE TR T611

319
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fawa T SemeEETTRa
AU VIRAE RIS T: 16211
favreimfiguri= aumaateT:|
AT q= FUSETEATT <6311
TeyrEtTaUT faarur = Hr
FHUT ALY WIS Faqll651!
sirmufres qerfa @z =
gt wgrammedthfa wnies
HETaw: Yot TSHEIs O
TS o W67
WETATA HARTT FETEE g3
mefieTaRtstratgd feromreae T 68 1
HAUSHEITETA Gehelfel g a2l
HifserTeigTaia Wehaifa U8 T: 16911
HATHEE W0 Qe g femme|
HeveReaefd wafaufameEzon

watafafaruradgyfa dudql
Fradore weemmiE sz

Fraruady e ug o
e = e e e 172 1

e SHaUe qveTRHavETHE)
TAATRReh U9=TedUed 9ggaqli73il
AAATHIE ST G US|
TRERHE AaEhRe THHE 741
BENICIC R I I ER= oL |
LIEICIEERIRRIE RS ER i C 2= (7]

Hanuman Kosa
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faetmu syegeTt TEyIRTEER
TETAAT Q=T &irragaq)i76
T g areEtgad qe
FAgELS q@T SHeEgaqli77
UG g quitad wedAd qd:|
Fighrarar g=id ARt sfaase: 1781
SPTPICITRT: TIPATUHHA T |
TEIEEHA A g @A U791
(Paifica-kiita-mantra)
HEMIMITB LIS MR T E e C A DU TR
TyeheTeRl WAt FrfesimaTeaes: uso
T I M 39 ERuya: |
Ty wHE WS i wganus
THEAT AU WTUTETATS=T: |
HIATITeR AN ST TRTUTHIGHSTT: 1182
TSRO siren Sufaar: |
VSTHAT:HIEY ey STTayaeny) 83|l
(3) (T) (sff)
(Ekadasaksara-mantra)

AR A et (g @ §) vyt (==
@h gl E@,@: ) TS wgoitseisfatiga:s4

(Astadasaksara-mantra)

YA TETe U WA Wi
I (TW: ) WarS= (W ) ATATRETEE ( e

HETIATT )85 1



322 Hanuman Kosa

agglafraial o AIEEva: |

RRval TaaT g AR 186 1
TIARAAT S g, Viivhd (eam Tl
A TEyfaatagIdE =87
arfret TrHEEr SR Tt |
TSNS Fell AT dyac 88|l

(Japa and homa)
T WSO S9Nl ATt |
T YIS YR U901
frafgat A<rSt U |TEsh Tad
Sftrear e Head fraeamao 1
AATTETETITaE FHTeR
TR q §88 Ueg S92l
PLINE IR CRE RIS EE P R
ey fatreantergata fgees
witdor w% WH wIE BRI
WA Wi wEiigaaar: 1941
g qE< @ SAEAgd U
JEUT WaRg UHIATeRE |reeh: 19511
WATUTHHS SATAg a0 o
@ty WPy qrafaer T8 Tq96
T ST T MY THARUA: |
et TEEY T T EIa: 197 1
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VARG THARE T |

TEETIhTer SRS EACE aqi198||

TAfgad WESTadT euey|

HETRTC: JTINhed: ITHRTHCTeh: TShaTII99I

AT A TETA TS T

Tt FSRTT AEart W1 (24 letters) 110011
(ptha-nivaraka-mantra)

EHEITEIYaTE TATe gaaa|

TR T ANEEES FEEI1011

AT FEmTSE AT |

TS ITeReT AR GwRlt TERAI1021

ANTIYERIAR T I waradq

FEATEEAT AT HIT: 1110311

T HATSAGY VTRl e eraw)

VAR TERAT A9IRG JUT GOTI10411

(3% q M T FARIAT ST ATRIITESTE N )

YD GaE ARG SHehaean

IFTATTEEY SRR T=IHI10511

T WO WG Ferda)

A TR e afaa: o6
(Vijaya-dhvaja)

wgeafaTt wd gviee fafyemm

Jg ffiiufa: gaiw sradgeastiioy

ESTHITATRT AeagTi=erumratin
AIgehl STIAAYSTEINIT = ETEaqI108 1)

323



324 Hanuman Kosa

atifaeratas wergi=neomafi

ToRY | s gPAT qeE=isTarsTere 11091
(Raksa-yantra)

e EAHA 9= a8y TEfauTEeRy)

fer@emae TSl ATETEATgARTOTERR I 101

TAFYUIATAET AATHAUT S5

AEEfEHETaET WUTETTATeRA 1111

forfEsd wuiafE=r T eiatr 9|

e e g afe weeata i 111121

woTETE T qW o g awad)

T SEwaTeHfa SEER U131

Tifet: & vaveRtariryEa

TrrEatTaTgRE for Sfafa wraarin 141
(Astﬁksara-méntra)

faaefrgd dhdwgre aREEd]

HATEUIT T AT TAHAIST HAT U151

(g HEE & & 3=
(Mala-mantroddhara)

EECIeEERUECIRED RN

HeARYT WEEU I TRET T1161

afsfag weRly dgeRes T

AT HETgRUETR A TaauiaRt: 1111711

TR YATAHET HETaqUE |

TR o AEVIAYETEIHE 1181

Rt wEsd AETEeTIERy|

YramdRfE HERiguE TRU1191




Hanuman Kosa 325

ey qui= aga= g afom)
qafgad weguTartaawiia: 11201

JUTAFAUITE (125 ) HEATAISTEAsS: |

qp Wl TG FEEEAner srttaer: 1210

(3% TIHE TIIUE HiTw fUFel SRV Tewe THyE AEWE
TR PEheF T T RUCH HAEGETRI, TS vRayE  WeEgEy
TR YaE TR TR $Ed WeeesE Weaeey Wi TS
efqe At wem wem g W)

srgrotaTeTHR] FRTere g e
qfton fefagiera wd Femendtyas: 11221

(3fa T=mEEr TEYRaE: )

Sarvatra-Jayada-Yantra




