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The Editor’s Note

Soon after the formation of the Prof. S. K.
Ramachandra Rao Memorial Trust, my mother,
sister and 1 decided to make a list of all my
father’s publications so that we can decide on
which books have to be reprinted first. We found
to our surprise that the only book on Jainism
that we had with us was his English translation
of Jinabhadra Gani’s Jhinajjhayanam (Manual of
Meditation) that had been published by the
Oriental Research Trust, Madras in 1971. We
located an old biodata of my father where he had
given a list of books that he had authored, and
this list contained a mention of the book ‘Jainism
in South India’ published by the same Trust. We
then discovered to our dismay that the Oriental
Research Trust was no longer functioning. It was
then that we thought of the brothers Sri Mangilal
Chajjer and Sri Manohar Bharati who were close
to us in the late 1960s and 1970s. They were
followers of Acharya Sri Tulasi of the Svétambar
Terapanth community, and had taken my father
to Bikaner to meet the Achdrya. I contacted Sri
Manohar Bhirati and told him that we were
interested in reprinting my father’s book. Sri
Manohar personally visited the Terapanth
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Sabha, searched through all the books there
before he came across a lone copy of this book
and got it xeroxed for us. We are extremely
grateful to him.

Unfortunately this book did not have
diacritical marks that make it easy to
understand the correct pronunciation of the
names and technical terms. I decided to include
these in order to make the book more useful. The
index has also been made more comprehensive.
Prof Ramachandra rao had made more a clay
model of Acharya Sri Tulasi that had been
molded into plaster of paris. A photograph of this
sculpture has been included. The references that
were found at the end of the book in the first
edition have been shifted to the end of each
chapter.

I would like to thank Smt Vasantha
Lakshmi for preparing the typescript and the
Vagartha Printers for the nice printing.

Ashada Sukla Ekadashi
3-7-2009 Dr. S. R. Sudarshan
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Diacritical marks and pronounciation
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About the Author




%

Prof S. K. Ramachandra Rao (1925-2006)
was born in a conservative Madhva Brahmin
family. He studied sanskrit in a pathasala in
Nanjangud, and then learnt the prasthana traya
with bhasya under Palghat Narayana Sastri. He
also studied Pali and Tripitakas from Narada
Mahathera of Sri Lanka, and learnt Tibetan in
order to study Tibetan Buddhism. He obtained
an M.A. in Psychology from the Mysore
University, and started his career as a research
assistant in the Indian Institute of Science. He
later headed the department of clinical
psychology in NIMHANS in Bangalore.

A born teacher, he was a visiting professor
at the Bangalore Unversity teaching in the
departments of psychology, philosophy, indology,
social work and education. He headed the
department of Indian culture at the Callison
College, University of the Pacific, Bangalore
Centre. He was a senior associate of the National
Institute of advanced Studies, Bangalore, and
was on the guest faculty of the Indian Institute of
Management.

He was a member of the Karnataka State
Lalita Kala Academy and Sangita Nritya
Academy, had served on the Agama Board,
Karnataka and was on the advisory committee of
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the T.T.D. He had been honored with the 1986
Karnataka Rajyotsava Award.

He was a prolific writer, artist, sculptor,
musicologist, scholar and orator. He had written
more than 150 books in English and Kannada
apart from books in Sanskrit and Pali on various
aspects of traditional Indian Culture. His books
on Iconography and on Tirupati were given the
state Sahitya Academy awards.

He had been honored with the titles
Vidyalankara, Sangita Kalaratna, Vachaspati,
etc. He had received the Vedaratna Samman
from the Swami Gangeshwaranandaji Trust,
Mumbai.

He had been conducting classes at his
residence for many decades on scriptural texts
like Bhagavadgita, Upanishads, Brahmasutras,
Yogasutras efc.

He had held one-man shows of his paintings
and sculptures. One of his models on
Rabindranath Tagore has been installed in the
foyer of the Ravindra Kala Kshetra, Bangalore.
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Preface to the First Edition

The Oriental Research Trust of Madras
plans, among other things, to highlight the
contribution of Jainism to South Indian culture.
Although Jainism is a religion that arose north of
the Vindhya ranges, it not only reached the south
quite early in its career but made a profound
impact on the culture of the people inhabiting
this region. The early development of Jain
thought is inevitably bound up with the South
Indian masters like Kundakunda, Umasvami,
Pujyapada, Samantabhadra and Akalanka. If the
history of Jainism would altogether be
incomplete without a consideration of the
Southern developments, the history of South
India would equally be incomplete without
treating of the part played by Jainism. Sufficient
attention has not hitherto been focussed on this
important aspect of Jainism. And the Trust has
planned to bring out a comprehensive volume on
this subject in a couple of years.

The idea of the Oriental Research Centre,
as an organ of this Trust, as well as the
suggestion for this volume came from the
celebrated head of the Svetambara Terapanth
division of the Jain community in the country,
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Acharya Sri Tulasi, during his four month
sojourn in Bangalore (July-November 1969). The
Centre was to be the first step in the direction of
the ‘Jain  Visvabharati’ (All-India  Jain
University) which the Acharya is planning to
bring into existence soon. And he did me the
honour of asking me to direct the activities of
this Centre, and suggested that I may prepare a
short book on Jainism in South India.

It was in deference to his desire that the
present book has been prepared. It is only a
prelude to larger and more comprehensive
volume that the Centre will bring out in due
course, containing contributions from the most
eminent authorities in the field. The details of
this project have already been worked out in
consultation with Acharya Sri Tulasi, Muni Sri
Nathmalji, Muni Sri Dulharajji, Dr. Nathmal
Tatia, Pundit Bhujabali Sastri and others;
scholars, both Indian and foreign, are being
approached for cooperation, and the Centre
expects to get busy with this project soon.

This is the second book in the Oriental
Research Series, the first one being Acharya
Tulasi : Man and His Mission (1969). The
Oriental Research Centre, functioning at Madras
and Bangalore has programmed to get the major
Jaina classics in Kannada and Tamil translated
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into English, to facilitate a greater appreciation
of the contribution of the South to Jainism; and
during the current year, Sivakoti’s Vaddaradhane

(Kannada) and Tiruttakkadevar’s Jivakachinta-
mani (Tamil) have been taken up.

My indebtedness to Acharya Sri Tulasi can
hardly be expressed in words. I feel fortunate
and privileged that it was given to me to come
into close contact with this saintly teacher, and
that I was able to fulfil this desire of his. The
chief of his disciples Muni Sri Nathamalji, a
great scholar and writer, very kindly went
through the manuscript of this book along with
Muni Sri Dulharajji. I am grateful to both of
them for their appreciation and suggestions.
Muni Sri Rupachandra, another bright and
young monk in the entourage of Acharya Tulasi,
read the whole book; he provided a constant
inspiration for this work, as he did for my earlier
book, Acharya Tulasi: Man and His Mission.

I must acknowledge the help I received
from my wife, Rama R. Rao, who prepared the
index, from my friend Mr. Mangilal Chajjer who
was involved in the printing of this book, and
from the Srinivasa Printers who have printed the
book neatly and in a very short time.

S. K. Ramachandra Rao
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Model of Acharya Sri Tulasi




Section I

Advent of Jainism in South India

Introduction

Jainism is an important religion in South India
for over two thousand years now, and has survived the
ravages of time. It has had an unbroken continuity, and
during the tenth century was widely prevalent
throughout the peninsula. Of the four prominent
religious denominations (samayas) mentioned by
Somadeva' as popular in Deccan about 960 A.D.,
Jainism was one, others being Saivism, Buddhism and
the old Vedic religion. The precise age and the exact
circumstance of the advent of Jainism from the North,
the land of its birth, is shrouded in uncertainty. There
is a legend, told in an eleventh century Sanskrit work,
that Mahavira himself came to the South, to the
Kannada country more specifically (known at that time
as Hemangada-desa), during the reign of King
Jivandhara, whom Mahavira met and admitted into the
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ascetic fold. There is a belief that even during the days
of the very first Tirthankara, Rishabha, presumably
several thousand years before the arrival of the twenty-
fourth Tirthankara, Mahavira, in 599 B.C., there were
South Indian princes in the encourage of Rishabha, and
that they finally retired to the Satrunjaya Hills in
Palitana, Saurashtra.

Legends and beliefs apart, the earliest historical
evidence for the advent of Jainism in South India is
the visit of the sage Bhadrabahu, the eighth teacher in
succession after Mahavira, along with the Magadhan
monarch Chandragupta Maurya to Sravanabelgola in
Mysore State. This event forms the subject matter of a
persistent legend in the Kannada country, and the
Southern sects of Jainism invariably trace their descent
from Bhadrabahu. The event is recorded in an
inscription of about 650 A.D. on Chandragiri in
Sravanabelgola3. A cave there is named after
Bhadrabahu; it is said that the great saint lived and died
there. On the same hill is a shrine named after
Chandragupta which is said to be the oldest of the
structures on the hill and the pierced screens contain
in excellent sculptured relief the story of this visit. The
screens are the work of the twelfth century, but the
shrine itself is older by three centuries. An inscription
in Siddhara-basadi* and another in ‘Maranavanli-
mantapa’® have preserved for us the memory of
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Chandragupta, who was a disciple of Bhadrabahu.
Vincent Smith who doubted the authenticity of the
legend later admitted “after much consideration” that
it had a “solid foundation in fact”.°

The Kannada Country was thus the original home
of South Indian Jainism ; this religion, which came
earlier than Buddhism enjoyed in this part of the country
great popularity for a long time after the disappearance
of the latter religion. This province continued to be a
strong hold of Jainism even after this religion spread
in course of time to Tamilnadu, Andhradeéa, and
Kerala. Jainism first entered Tamilnadu about 80 A.D.
and the name of Bhatabali, the fifth ekangadhari
(proficient in Acharanga, one of the Jaina scriptures),
is associated with this event. With the rise of the
Rashtrakatas Jainism gained strength, and by about 420
A.D., it was so popular as to necessitate a Dravida-
Sangha, a Southern Community organised by
Vajranandi. This Sangha is said to have furnished the
model to the well-known Tamil Sangams of poets. It is
probable that the Jain tradition regarding their sixty-
three saints recorded in the Manapurina influenced
the Saiva hagiology of the sixty-three leaders
(aravattumuvar Nayanars).” The Jaina writers made
copious and profound contributions to Tamil literature
so much so that “Jainism had more influence than
Buddhism on the life of the people™. Even when
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Jainism tended to lose its status as a state-patronised
religion towards the close of the eleventh century, it
“was not overwhelmed so completely as Buddhism by
the rising tide of Saivism and Vaishnavism in the land™®

Jainism not only spread all over South India but
readily got assimilated with the faiths already existing
and absorbed the new faiths that rose into prominence
from time to time. Even when conflicts were on the scene
with the rise of Saivism and Vaishnavism, especially
Saivism, during the Chola ascendency, “apart from
occasional acts of vandalism Saiva-Jaina relations do
not appear to have been married by anything more serious
than theological disputes or religious controversies”."’
Jainism in South India illustrates the strength of a gentle
religion. Even if the Jaina population does not exist in
large numbers in South Indian states, the impact of this
religion is undoubtedly present all over.

Bhadrabahu

Bhadrabahu’s name is in all accounts associated
with the spread of Jainism in the south of the Vindhyas.
In the lists of succession of the Digambara as well as
the Svetambara sects of the Jains, his name occurs as
the eight master after the passing away of Mahavira in
527 B.C. The first master was Gautama who
administered the Community for twelve years,
succeeded by Sudharma (who was head for 12 years
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according to Digambara lists and 8 according to the
Svetambara), and he by Jambusvami (whose period was
according to the Digambaras 38 years and according
to the Svetambaras 42). These three were styled as
kevalins, the perfected and omniscient saints whose
spiritual accomplishments were of the highest standard.
After they led the Community for a total period of sixty-
two years (527-465 B.C.), they were succeeded by a
line of five saints whose spiritual perfection was not
so complete. These latter were called Smutakevalins,
masters of the fourteen ancient texts belonging to
Drstivada'!, possessed of complete knowledge of
scriptures but spiritually incapable of attaining to
perfection; Bhadrabahu was the last in the line of these
Srutakevalins. Both the traditions Svetambara and
Digambara are unanimous in recognising Bhadrabahu’s
importance in the history of Jainism. While both
traditions alike accord the fifth place to Bhadrabahu in
the line of succession of Srutakevalins, they are not
agreed on the names of his predecessors. While the
Digambara tradition has Nandi, Nandimitra, Aparajita
and Govardhana as the teachers in order, before
Bhadrabahu and after Jambusvami, the Svetambara list
has Prabhava, Sayyambhava, Yasobhadra and
Sambhativijaya. The former tradition assigns to these
five teachers a total period of 100 years, while the latter
116 years.
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The date of Bhadrabahu as well as the period of
his pontifical career are matters of considerable
uncertainty. According to Hemachandra, Bhadrabahu
passed away 170 years after the demise of Mahavira'?
(527 B.C.), and this year would correspond to 357 B.C.
But the traditional lists of Svetambara and Digambara
succession give respectively 174 years and 162 years
after Mahavira’s demise as the date of the completion
of Bhadrabahu’s pontifical career ; 353 B.C. and 365
B.C. respectively. The period of his pontifical career is
also variously given as14 years", 29 years's, 24 years'S,
and 20 years'’. He is said to have lived for seventy-six
years.

The date of Bhadrabahu appears bound up with
that of Chandragupta Maurya, the Magadhan king who
is believed to have taken d iksha from Bhadrabahu and
came with him to the South. Hemachandra mentions
that Chandragupta became king 155 years after the
passing away of Mahavira' i.e. in 372 B.C. Historians
are inclined to believe that the king, whom the Greek
writers knew as Sandrakottos and who routed the Nanda
army, overthrew the Ionians and drove them beyond
Indus ascended the throne in 313 B. C. a tradition which
makes the king die in 297 B. C., which is the date of
Bhadrabahu’s death according to another tradition.
Chandragupta is supposed to have ruled for 24 years
before he abdicated the throne in favour of his son
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Simhasena. This event would be about 289 B.C., if we
take 313 B.C. as the date of his ascension. This would
agree with the Digambara tradition that Chandragupta
joined Bhadrabahu in 288 B.C. This date may also be
taken as the date of advent of the Jaina Community in
the South. The tradition maintains that Bhadrabahu died
soon after he settled down in Sravanabelgola, and that
Chandragupta survived him. This, however, would
seriously disturb the dates regarding Bhadrabahu
mentioned above.

The inscription to the south of Par$vanatha-
basadi in Sravanabelgola, dated about 650 A.D.
mentions Chandragupta as the disciple of Bhadrabahu
who stayed with the master when the Sangha was
dismissed to proceed to Tamilnadu.*® But another
tradition® gives the name of Bhadrabahu’s disciple as
Gupti-gupta, and he is mentioned here as the forerunner
of the Balatkaragana of Nandisangha. Perhaps this
Gupti-gupta is not identical with Chandragupta ; there
is a suggestion by Hoernle that this Gupti-gupta was
the disciple of Bhadrabahu II, known only to
Digambaras; and he identifies him with Arhadbali
(about 14 B.C.). In the Svetambara tradition, however,
Chandragupta does not figure prominently among
Bhadrabahu’s disciples. According to this account,
Bhadrabahu had four important disciples, Agnidatta,
Jinadatta, Somadatta and Godasa, but none of them
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succeeded him. It was Sthulabhadra who succeeded
Bhadrabahu as the first of the Dasapdrvis (eleven
masters who came after the five Srutakevalins). Even
in the Digambara tradition, it was Visakha who is
mentioned as the master who succeeded Bhadrabahu.
It is doubtful therefore if the dates regarding
Bhadrabahu are intimately related to those of
Chandragupta. Their association, however, is a matter
of strong tradition in the South, and cannot easily be
brushed aside. While we cannot be sure of
Bhadrabahu’s dates in the present state of our
knowledge, his migration to the South may be placed
around 300 B.C.

The career of Bhadrabahu forms the subject
matter of numerous works in the South like
Brhatkathakosa (931 A.D.), Bhadrabahu Charite (15th
cent.), Munivamsabhyudaya (1680) and Rajavalikathe.
The sage was born in the town Kotikapura in
Pundravardhana (Pubna in Bengal) as the son of Soma
Sharma who was the purohita to king Padmaratha.
When this brahmin boy was playing on the road one
day, he was seen by the fourth Srutakevalin (seventh
teacher after Mahavira), Govardhana, who was passing
that way. The venerable ascetic was greatly impressed
by the bearing and confidence of the boy and with the
permission of the parents took him along with him.
The boy grew up under the tender care of the fourth
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Srutakevalin, and soon distinguished himself as the
master of the fourteen Pdrvas. As a young man he was
admitted into the monastic fold and practised severe
austerities. He was not only reputed as a great scholar,
but venerated as a saint of high spiritual attainments.
In due course, he became the acharya of the Jaina
Community, which at that time was as yet undivided.

Once it so happened that Chandragupta who was
then the king of Magadha had sixteen dreams, and the
sixteenth dream pertained to a twelve-hooded serpent.
Bhadrabahu who was invited to interpret the dreams
foresaw a dreadful famine that would overtake the
kingdom for a twelve year period. He feared that he
and his monastic fraternity would find it hard to keep
to their austere and ascetic habits during these
troublesome days, and decided to migrate to the regions
south of the Vindhyas. The King, who was devoted to
the sage, made over the kingdom to his son Simhasena
and joined Bhadrabahu’s entourage as a monk-disciple.

The party of monks, 12,000 in number, led by
Bhadrabahu left Magadha and moved southwards. This
was but one section of the Jaina community ; and the
other section continued to stay in Magadha under
Sthalabhadra, a disciple of Bhadrabahu. This latter
section was known as the Ardhaphalakas, who later
became the Svetambaras. The migrating community
arrived in Sravanabelgola in Mysore State. It was then
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a pleasant clearance in the midst of a dense jungle called
‘Katavapra’. The inscription on a rock near
Parsvanatha-basadi provides a splendid description of
the place. Bhadrabahu while here perceived that his
end was near and decided to stay there; he sent the
party onwards to the Chola and Pandya kingdoms
placing his disciple Visakha in charge of it.
Chandragupta alone stayed on in Katavapra serving the
aged master. Bhadrabahu spent his last days in a cave
on the hillock now known as Chandragiri (after
Chandragupta), engaged in severe penance and starved
himself to death. Thereupon Chandragupta performed
the last rites for his master near the cave and spent the
rest of his life in penance and passed away in the same
manner.

The footprints of Bhadrabahu inside the cave
were for long objects of worship, as evidenced by an
inscription inside the cave in nagara characters, dated
about 1090 A.D., which mentions that one Jinachandra
came here and worshipped the sacred footprints®. The
cave became in course of time a shrine where devout
monks and laymen spent their last days performing
austerities.

Bhadrabahu’s name is associated with the
celebrated Kalpasitra containing the biographies of
the Jinas (Jinacharitra), lists of Jaina religious schools
and their leaders (Theravali), and the rules for the
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ascetics (Samachari). It is probable that only the last
section which is the oldest part of the book, was written
by Bhadrabahu, other sections being composed later
by others®. Bhadrabahu also prepared glosses (Nijjuttis)
on ten works? of the Jaina canon. Besides these, a poem
Upasargahara-stotra in praise of Par§va the twenty-
third Tirthankara, is ascribed to his authorship.

Emerging out of the legend as a historical teacher
of great erudition and holiness, Bhadrabahu stands as
the patron-saint of South Indian Jainism®.

The Great Division

While it is not possible here to deal with the great
division of the Jaina community into the Digambara
and Svetambara sects, it must be mentioned that this
division was of utmost importance to the development
of South Indian Jainism. One may say, with reservation,
that the South is principally Digambara while the North
is Svetambara. The Southern tradition places the
division around 79 A.D., while the Northern accounts
give 82 A.D. as the date. Bhadrabahu’s visit to the South
i1s considered by the former as the main cause
responsible for this split. When Bhadrabahu migrated
out of Magadha with a large entourage of monks, the
monks that remained in Magadha under the guidance
of Sthulabhadra were styled as Ardhaphalakas, by the
peculiar head dress they wore. Bhadrabahu passed away
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in Sravanabelgola and his disciple Viséakha who
returned to Magadha after twelve years with the party
that accompanied Bhadrabahu found the differences
between his own community and Sthalabhadra’s
community sharp and beyond rapproachment. This is
the Digambara version of the division.

The Svetambaras, who believed that Bhadrabahu
really migrated to Nepal and not to the South, had a
different story to explain the schism. A monk Botika
(Sivabhati in Rathavirapura) who had received the gift
of a costly garment from the King of the place presented
it to his teacher Aryarakshita. And the teacher tore the
cloth to shreds. Botika interpreted this act as an
injunction to go about naked and did so from that time.
But when his sister, Uttara who was a nun, wanted to
follow his example, he dissuaded her with the argument
that women could not in any case obtain full
deliverance. The sect that got started by Botika in this
manner became in due course the Digambara division.

Whatever the truth of the matter, the lists of
teachers of the two divisions are almost identical till
we come to Bhadrabahu and the lists are entirely
different from that point. The Southern pontifical lists
commence actually with Bhadrabahu II, whom Hoermnle
identifies with the teacher of Arhadbali (Gupti-gupta),
and who is altogether unknown to the Northern lists.
He is, according to the Digambara tradition, the twenty
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seventh teacher after Mahavira, and his date is given
as 37-14 B.C.*®. He was a master of the nine Angas of
the Jaina canon, and his successor Lohacharya (14 B.C.-
38 A.D.) knew only eight Angas. After him came five
teachers who knew only Acharanga, and Arhadbali
(38-66 A.D.) was first of them. It is suggested that a
great contemporary of both Bhadrabahu II and
Arhadbali was Kundakunda who was indeed
responsible for the development of South Indian
Jainism. The Digambara lines of succession proudly
trace themselves to the lineage (anvaya) of
Kundakunda; the Nandi-samgha is directly derived

from him?¥.

The original community (Mala-sangha) consisting
of Kundakunda’s lineage is said to have been made
four-fold by two disciples of Arhadbali, Pushpadanta
and Bhatabali, “in order to minimise hatred and other
(evils) that might arise owing to the nature of things”.*®
Earlier than their time, Arhadbali’s immediate
successor Maghanandi (about 66 A.D.) had brought
into being Nandi-samgha (or Balatkaragana) the most
important branch of the original community. After
Maghanandi Dharasena (about 40-75 A.D.) became
head of the community, and he was the last master of
the eight-fold clairvoyant scripture (ashtanga-
mahanimitta). When he was residing in the
Chandragupha (moon cave) in Girinagara (in Surashtra)
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it occured to him that unless he taught the traditional
knowledge to some competent disciples, it would be
lost for ever. He sent words to the leaders of the
Southern Community at Venakatatipura (in Andhra
Pradesh) that they may depute some monks to study
under him. The Southern Assembly selected
Pushpadanta and Bhutabali to get trained under
Dharasena. Dharasena imparted to them all the
traditional lore that was handed down to him, and asked
them to commit it to writing. They took leave of their
teacher and arrived in Ankuleswara (modern Broach)
to spend the rainy season there. After this, Pushpadanta
left for Banavasi (Kannada country)® and Bhatabali
went to Dramila-desa (Tamilnadu). The two together
composed Shatkhandagama-siddh anta on the basis of
Dharasena’s teaching about 75 A.D., which became
an important Digambara text. In due course
Pushpadanta (50-80 A.D.) and Bhatabali (66-90 A.D.)
became leaders of the Jaina Community which was still
undivided. But one can see that the emphasis was
shifting to the South.

The Maurya kings, especially Samprati (216-207
B.C.), grandson of the great Aoka, were patrons of
Jainism. During the days of Samprati the capital of the
Magadhan state was moved to Ujjain*. The Magadhan
power waned in the meantime and the last emperor
Brhadratha was murdered by his commander-in-chief
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Pushyamitra Sunga. The Sungas with a Brahmanical
zeal were opposed to Jainism, and with the rise of their
power, the headquarters of the Jain community had to
move to Ujjain, and for several Centuries this town
was the stronghold of the Jains.*' From Ujjain, the
headquarters got shifted to Valabhi in Gujarat, and later
to Mathura. With this uncertain patronage and possibly
persecution, the Northern Magadhan Community could
not consolidate its position, much less make an
advance. But the southern Community was not only in
peaceful times but got encouragement from the
Rashtrakuta and Ganga Kings.

L. Yasastilaka 1I. 32 See Commentary of
Srutasagara.
TER U FT: FET 999 W1 Haaisfy ez = |
FER T wRdds seesfaHif gef aw 1)

2. Kshatrachadamani by Odeyadeva Vadibha-
simha; the legend is retold in the Kannada
Jeevandharacharite of Bhaskara and the Tamil
Jeevakachintamani of Tiruthukka-devar.

3. SB No.l (Epigraphica Carnatika, 11, p. 71).

4. T fienswd G=am: awEEEae 98 |
faavadiday: gaEw s ||

AR AT 1o A e ssi aed farsa: ||

Lh
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Early History of India, Revised Ed., p. 154.

K. A. N. Sastri, The Culture and History of the
1amils, 1964, p. 109.
K. A. N. Sastri, op. cit.

K. A. N. Sastri, The Pandyan Kingdom, p. 95.

K. K. Handiqui, Yasastilaka and Indian Culture,
1949, p. 354.

Muni Nathmal, Jain Darsan-ke maulic Tattva, p.428.

For details see J. P. Jain, The Jaina Sources of
the History of Ancient India Appendix B. pp. 262-
265: for different traditions of the Svetambara
pattavalis, Muni Nathmal, op. cit. p. 40 f.

FATETENRT FHE T afd |
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Muni Nathmal, op. cit. p. 42-43.
J. P. Jain, op. cit. p. 262.
Ibid. p. 264.

Ratnanandin, Bhadrabahucharita

UF F HAEER qob qH9d T |
TIATVE e FHISTATT: ||
N K. Bhattasali, J.R.A.S., 1932, pp. 273-288

The date has been arrived at after a critical
examination of Jaina records.
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Also in Mallishena’s epitaph, dated 1128 A.D.
vl A AT S TEETR AR e g HeRE IR | -

AFSAATHgFAA 8 A S gRR ameaa ||

Pakshikapratikramanakriya.

Fud: %9 7 WA o1 STEATE R g HEHEATRETE |
ALY TR sHagT: ||

SEaTgEaTHg ued foea=wsa: ()

Cf. M. Winternitz, A History of Indian Literature,
Vol. I, p. 463.

AR, gurey, giarrfa, sotsagu, gy,

THATfeTd, THATE, FOTHA, T98K, Haa g
Bhandarkar’s Report, 1883-4.

In inscriptions in and around Sravanabelgola, his
name is invariably mentioned with awe and
respect as in the following :

e YEHIITA GRS |
SVEITRT ST sTgaTg: v qaenfEe s ||

als
oo

AESTERA . TRIelf gawaT
B gaTE guEsgg |
Tggataie agafam -
aftfaueifdegeam sfifs: 1)

als
e
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26.
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A gaTg: gachaaral gy afesfy |
srafesafage famar adxgand ufoumeas |1
sfrgeadar At fg wramghia ga: |

sTAhA oY 9H 9T 7 ||

als
e

Fua: o 7 AleAT 907 TR -
ATRTRAG AT JoelTer:

ASTIATHE AT | TS
LAV R FAegarts: ||

als
A

FeaTiH WEaTg | s Haad qaumie ||
J. P. Jain, op. cit. p. 106.

Sravanabelgola Epitaph of Mallishena (Sources

of Karnataka History, vol I, p. 190-5).
Ep. Carn. 11, SB 254 (pp. 110-111).

to Karhata, according to Srutavatara
(Indranandi), cf J. P. Jain. op. cit., p. 108.

R. S Tripathi, History of Ancient India, p. 179.

J. P Jain, op. cit., p. 103.
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Section I1

Early Jaina Teachers of South India

The original community

Although the advent of Jainism in South India is
in legend and tradition intimately associated with the
visit of Bhadrabahu the last Srutakevalin about 297 B.
C. to Sravanabelgola, the lists of South Indian Jain
masters usually commence with another Bhadrabahu,
called the second, who was only an Angadhari (or
upangi) and who led the community between 37 and
14 B. C. In fact there is a suggestion that it was this
Bhadrabahu that migrated from the North in the
company of Chandragupta-Vikramaditya, the Gupta
king and not the Mauryan as is generally believed.
Whatever the truth of this contention, Bhadrabahu II is
doubtless an important teacher who was responsible
for the spread of Jainism in South India. Even if Jainism
entered South India as early as 297 B. C., or earlier, it
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was only during the century prior to the Christian era
that the religion assumed popular character.

Bhadrabahu II was the third teacher in the group
of angadharis. There were, according to the South
Indian tradition, eleven Dasap arvis after Bhadrabahu
the last Srutakevalin. These were followed in
succession by five teachers who were proficient in all
the eleven angas (ekadasa-angadharis) and their total
period is given as 123 years. After them four teachers,
followed; the first two in this group knew ten angas,
the third (Bhadrabahu II) knew nine and the last
(Lohacharya) only eight. Bhadrabahu II is said to have
became the head of the Order in 37 B.C., and after his
passing away in 14 B.C., Lohacharya became head and
continued till 38 A.D. Lohacharya was succeeded by a
group of five teachers who knew only one anga, namely
Acharanga; the first in this group was Arhadbali (38-
66 A.D.), followed by Maghanandi, who in turn was
succeeded by Dharasena. Dharasena (about 40-75 A.D.)
as mentioned earlier, was indirectly responsible for the
preparation of Shatkhandigama-Siddhanta by
Pushpadanta and Bhatabali about 75 A.D. The
compilation of this work marks the commencement of
an important epoch in the history of Jainism in South
India.

Arhadbali, the first ekangadhari, is identified by
Hoernle with Gupti-gupta, who was responsible for the
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constitution of the Original Community (mulasangha).
The Pakshikapratikramanakriya, which gives a list of
South Indian Jain masters, places Gupti-gupta after
Bhadrabahu (the second) and mentions that he was
responsible for Nandi-Sangha and Balatkara-gana.
Maghanandi, who succeeded Gupti-gupta, is
sometimes described as the author of Nandi-Sangha,
an important branch of the Malasangha with its own
subdivisions into gana, gaccha and vali. The
organisation of the Jaina Community into Sanghas was
thus started by Arhadbali in order to minimise hatred
and other (evils) that might arise owing to the nature
of the times®. The Sena, Nandi, Deva and Simha-
Sanghas were the early divisions. In due course,
however, numerous divisions and subdivisions came
into existence, The Marathi Jnanakosha has listed no
less than 84 subdivisions. Inscriptions give us names
of several divisions such as the Yapaniya-Sangha,
Gopya-Sangha, Mathura Sangha, Valahari-gana, Desi-
gana, Kalogra-gana, Karanur-gana, Tin trini-gaccha,
Addakali-gaccha, Pustaka-gaccha, Inguleswara-vali.
These divisions were in fact monastic settlements, each
with its own geneological list (Anvaya). They do not
differ either in the matter of doctrine or in that of
conduct. Each was distinguished by one or more
teachers who exercised profound influence on the
members.
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Many of these divisions in South India are found
eager to trace their geneological lists back to one
Kundakunda, whom the above cited Pakshikaprati-
kramanakriya places after Maghanandi, who was
himself a successor to Arhadbali, disciple of
Bhadrabahu II. His name is associated with the Original
Community (Mula-Sangha), which as we have seen
was the work of Arhadbali. At least three major
divisions claim descent from Kundakunda, and
‘Kundakunda’s line’ is a familiar expression in the
geneological lists of South India.

Kundakunda

It is not without reason that this high esteem has
been accorded to Kundakunda. About Bhadrabahu’s
activity in the South we know next to nothing;
Arhadbali’s name occurs only in connection with the
initial organisation of the Jaina monastic community;
Maghanandi again is little more than a name. If they
had any literary activity to their credit, it did not survive
them.* The earliest Jain author of standard philosophical
treatises, looked upon as authoritative all over the
country by the Svetambara as well as the Digambara
divisions, was Kundakunda, who is described
invariably as an acharya. He was undoubtedly the most
influential among the early teachers, and it may safely
be assumed that he was directly responsible for the
spread of Jainism in South India. His name is associated
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with the organisation of a South Indian Community
(Dravida Sangha). His importance was so great that
different regions of the South claim his nativity.

Kundakunda was not his personal name; in fact
this name is the Sanskritised version of Kondakunda a
typical Dravidian name. It is supposed that this indicates
the place of his origin, though what it was is uncertain.
However, Indranandi’s Srutavatara tells us that he
hailed from Kundakundapura. There is a village,
Kundakundi by name, about five miles from Guntkal,
and the place has memories of this great master ; near
the village is shown a cave where Kundakunda is
supposed to have resided’. The tradition that he
belonged to the Kannada country is persistent and
strong. But his activily appears to have been around
Kanchipuram (Conjeevaram), the capital of Pallavas.
Tiruparuttikunram which is known as Jina-Kanchi was
a famous centre of Jaina learning from the early years
of the Christian era. Madurai, another centre, was
famous as the head quarters of the South Indian Jaina
Community (Dravida-Sangha), founded by
Kundakunda and revived later by Vajranandi (about
450 A. D.), a pupil of Pujyapada®. This Community
was, according to Saletore’, a division of the Nandi-
Sangha, belonging to the Original Community (Mala
Sangha). The seat of this Original Community in the
South was Tiruppapuliyur, in the vicinity of the present
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day Cuddalore; this place was known as the Southern
Pataliputra®. Kundakunda is said to have presided over
the Community in this town in the old
Tondaimandalam.

Kundakunda’s monastic name was Padmanandi,
and he seems to have been known also as Elacharya®.
But Kundakunda (or Kaundakunda in Mallishena’s
Sravanbelagola epitaph) was the name by which he was
best known. He is said to have succeeded Jinachandra
I who was successor to Maghanandi of the Nandi-
Sangha; there is also a suggestion that he was a student
of Bhadrabahu II. Upadhye after a careful examination
of all available evidences comes to the conclusion that
Kundakunda lived at the beginning of the Christian
era'’,

Kundakunda was a prolific writer, and no less
than eighty four treatises (P4hu das) are ascribed to him.
There was a need to prepare reliable tracts on Jaina
religion and philosophy, as there was none before that
time. When the knowledge of scriptures was getting
lost, Shatkhandagama-Siddhanta was got compiled by
Dharasena, and this was the only authoritative volume.
There was need to explain the contents of this terse
volume, and Kundakunda undertook to write a
commentary known as Parikrama, on the first three
sections of this Agama. This was a great achievement,
and marked the beginning of the intense literary activity

r
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of the Jaina teachers in South India, although this great
commentary itself was lost.

Not all of his works are extant, but the Pahudas
that have survived reveal his brilliant mind. He wrote
his works in the form of independent treatises
(Prabhrta), most of them short. The language that he
employed was Prakrit akin to Sauraseni. The Triad
(Prabhrtatraya) consisting of Panchastikaya,
Pravachanasara and Samayasara is well-known and
popular among the Jainas of South India, especially
Samayasara. This 1s a comprehensive account of Jaina
philosophical postulates in excellent style. Besides this
Triad, the ten Bhaktis (Tittiyara, Siddha, Caritta and
others), Malachara, the eight Pahuda (Damsana,
Caritta, Satta, Bodha and others), Rayanasara, Barasa-
Anuvekkha and Niyamasara are among the better
known of his works."

There is a belief that the great Tamil work, Kural,
was the work of Elacharya. who is identified with
Kundakunda'?. There is another legend that the author
of Kural, Tiruvalluvar, was a disciple of Kundakunda.
Whatever the truth, this classic is profoundly influenced
by the Jaina doctrine of ahimsa and it is not unlikely
that it was written by an eminent Jaina teacher like
Kundakunda.
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Umasvami

After Kundakunda, the most celebrated among
South Indian Jaina masters is Umasvami (or Umasviti,
according to Svetambaras), who was a pupil of
Ghoshanandi, himself a pupil of Kundakunda. In
inscriptions, however, he is always mentioned
immediately after Kundakunda and before
Samantabhadra'. There is a belief that he was a direct
disciple of Kundakunda, and that he succeeded him in
44 A.D. According to Hoernle, he died in 85 A.D. Both
the Svetambara and the Digambara divisions hold him
in very high regard, and his works are read with deep
devotion all over the country. But there is little doubt
that he was a South Indian, belonging to the Nandi
Sangha of Kundakundanvaya'®. Most of his
commentators are South Indians, the earliest being
Pujyapada.

He is reputed to have written five hundred books,
but only five have survived. The most important of them
also the most celebrated and most widely read, is
Tattvarthadhigama s atra (or for short Tartvartha-S dtra)
consisting of 357 aphorisms arranged in ten sections.
This Sanskrit work, which is described by Winternitz
as an “excellent summary of Jaina dogmatics™'® deals
with logic, psychology, ontology and ethics from the
standpoint of Jainism; the influence of Kundakunda
can unmistakably be seen in this work.
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There are numerous commentaries on this work.
The author himself is reputed to have prepared his own
gloss over it.'" The earliest commentary, known as
Sarvarthasiddhi, was prepared by Pujyapada. Other
well-known commentaries are by Samantabhadra,
Akalanka, Vidyanandi, Prabhiachandra and Srutaségara.
Samantabhadra’s commentary, known as
Gandhahastimahabhashya, consisting of 84,000
verses, has unfortunately been lost.

Umasvami’s Pajaprakarana, Prasamarati, and
Jambudvipasamasa are also extant. The good work of
Kundakunda was continued by Umasvami and Jainism
became an established religion in the South by the close
of the first century of the Christian era. Like
Kundakunda, Umasvami was a popular figure; the
Digambara division honoured him as an equal of the
Srutakevalins of old (Srutakevalidesiya) while the
Svetambara group respected him as ‘a knower of the
ancient texts, ( parvavit) and as ‘the master reciter’ ;
(vachakacharya). Inscriptions call him ‘Grdhra-
piccha’ a title by which Kundakunda also was known.
By his time it is probable that the major split in the
Jaina Community into Svetambara and Digambara
divisons had already occured, and Umasvami is found
careful to make his great work acceptable to both
factions avoiding the issues in dispute altogether. It is
also likely that he tried to bring the two groups together,
as suggested by Jain", and avert the final separation.
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Samantabhadra

Umasvami’s pupil was Balakapichha and his
pupil was the famous Samantabhadra, who ‘is styled
as ‘Svami’ and referred to with a hush of reverence by
later masters. His period was between 120 and 185
A.D."In lay life he is said to have been the son of the
chieftain ruling over Uragapura (Uraiyur in
Trichinopoly ?) in Phanimandala (Nagarakhanda ?) ;
the legend current in the Kannada Country holds that
he was born in the village Utkalika, between the rivers
Bhimarathi and Krishna and that he performed
austerities in Manuvakahalli. It is said that he was
initiated into the Digambara monastic order in the
vicinity of Kanchipuram. Although admittedly a
Digambara, he is held in high esteem by the Svetambara
division also; in fact, he is the last of the Digambara
teachers to be included in their pattavalis.”

He is remembered in South India as a brilliant
intellect, great author, eloquent speaker and clever
disputant; he is regarded as a poet.*® Mallishena
described him as the moon in the firmament of
Jainism.”* Vadiraja calls him ‘Svami’ (Master) and
‘Deva’ (Lord) and is astonished at his omniscience.?
He is accorded universal respect by Jaina authors.

Numerous are his works, the most celebrated of
which however is Aptaminamsa, supposed to be the



EARrLY Jaina TeEacHERs oF Soutn INpia 29

‘atroductory portion of his commentary on Umasvami’s
Tattvarthadhigamasatra. This commentary entitled
Gandhahastibhashya is not available. Aptamimamsa
is a brilliant exposition of the Syadvada doctrine,
written in refutation of various heterodox arguments.
Jivasiddhi is another important work of his, a
commentary in Sanskrit on the “Jivatthana” section of
Shatkhandagama-siddhanta of Pushpadanta and
Bhutabali. Ratnakarandaka-sravakachara (or
Sravakachara for short or Upasakadhyayana as an
alternate name) consisting of 150 verses is a widely
read work of his, dealing with the conduct of the pious
Jaina laymen. Other works ascribed to him include -
Jinasatakalamkara, Svayambhustotra, a medical work
(referred to in Ugraditya’s Kalyanakaraka), an
astrological work (mentioned in Bhattotpala’s
commentary on Brihajjataka) and a grammatical
treatise (referred to by Pajyapada).” He is said to have
written in Kannada also, although none of this writing
has survived.

His name is connected with the Pallava
principality of Kanchi, the Kadamba rulers of Karhad
in Banavasi and the Dravida-Sangha. Sivakoti
(Sivaskanda) of the Kadamba dynasty is said to have
been his disciple ; a legend makes him abdicate the
throne and enter the monastic order.
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Pujyapada

Samantabhadra was succeeded by Simhanandi*
who was instrumental in the establishment of the Gan ga
dynasty in the Kannada country.” He was a
contemporary of Madhava - Kongunivarma, the
founder of the Western Ganga kingdom in Mysore : in
fact Simhanandi was Madhava’s teacher. While Jain
gives the date of the founding of the kingdom as 188-
189 A.D.27, M. V. Krishna Rao places Madhava around
350-400 A. D.27. If we take Samantabhadra’s date of
demise as 185 A. D., Jain’s date for Simhanandi appears
reasonable. But historians are inclined to place the
founding of Gangavadi 96,000 around 353 A.D.
Simhanandi, therefore, may not have been the
immediate successor to Samantabhadra, although he
came in the same lineage. Tradition holds that Kavi-
Parame$wara succeeded Simhanandi, and he was

succeeded by Pujyapada, whose date is given usually
as around 480 A.D.*.

‘Pujyapada’ was how he was addressed, but his
name was Devanandi. He was so outstandingly great
as a writer, scholar, grammarian, mystic, poet and Yogi
that posterity has chosen to call him only ‘the Reverend
One’ (Pajyapada). His genius was versatile, and as the
~head of a religious order (Nandi-Sangha
Kundakundanvaya) for half a century he made a
profound impact on his times. He was beyond doubt
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one of the greatest intellects of the country; people
perceived Mahavira’s own mind in him and so called
him ‘Jinendrabuddhi’. The grammatical treatise that
he wrote was called Jainendra Vakarana, and he was
recognised by no less an authority than Vopadeva as
one of the eight great grammarians of the country®.

Devanandi-Pujyapada was born in Kollegalapura
in Mysore in a Brahmin family; his parents were
Madhava-bhatta and Sridevi. He was a contemparary
of the Ganga King Durvinita (482-517 A. D.), who was
also a Kannada poet; Durvinita was Pajyapada’s
disciple. Pujyapada travelled widely in South India and
went up as far as Videha (Behar) in the North. His pupil
Vajranandi is credited with the reorganisation about 604
A.D. in Madurai of the South Indian Community
(Dravida-Sangha)*, which “movement must have first
brought in the idea of a Sangam to the Tamil country™'.
This Vajranandi succeeded Pujyapada and ruled the
Community for twenty two years.

Devanandi’s magnum opus was a commentary
upon Umasvami’s Tartvartha-S atra, the earliest so far
discovered. This commentary entitled Sarvarthasiddhi
consisting of 5,500 verses, is a remarkable treatise,
revealing a rare brilliance of exposition and
comprehensive erudition. His grammatical work has
already been mentioned. Other works from his pen
include two didactic poems, [shtopadesa and
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Samadhisataka, a hand book for the laity,
Upasakachara, and a short tract, Santyashtaka.

Akalanka

After Pujyapada, the most celebrated name is that
of Akalanka, referred to respectfully as Bhat takalanka
or Akalankadeva. Srutasigara has called him the great
intellect”™. He was an important figure in the South
Indian Jaina Sangha. Founded by Kundakunda in the
first century of the Christian era, it had fallen into
inactivity until about 604 A.D. Pajyapada’s disciple
Vajranandi revived it. Since then, it functioned with
great vigour. Another disciple of Pujyapada, Gunanandi
(about 550), Vakragriva (about 575), Sumatideva
(about 600), and Patrakesari (about 600), were
important figures who brought credit to this
organisation and strengthened the hands of Vajranandi
in his great task. Akalanka belonged to this group and
was a child of this movement.

This great logician who was the founder of Jaina
school of logic lived around 642 A.D and was
connected with the country of Subhatunga of
Manyakheta and of Himas$itala of Kanchipuram. His
teacher was Ravigupta, (Ravikirti of Aihole inscription
dated 634 A.D.), and Akalanka is said to have studied
Buddhism in the College of Kanheri. He distinguished
himself in his disputations with Buddhists and won
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laurels. His career is associated with the courts of the
Rashtrakuta king Krishna I, who is identified with
Sahasatunga, whom tradition makes Akalanka’s patron.
He is said to have defeated Buddhists at Kanchipuram
and driven them to Ceylon. Probably Dharmakirti, the
eminent Buddhist logician was his contemporary, as
also Bhartrhari and Kumarila. The Kannada country
has preserved his memory vividly; in fact, he is said to
have hailed from Sravanabelgola®.

A great logician, disputant and orator, he prepared
a commentary on Tattvartha Saira, known as
Tattvartha Varttikavyakhyalankira; another on
Samantabhadra’s Aptamimamsa, styled Ashtasati
consisting of 800 verses. Vidyanandi has written a gloss
on the latter entitled Ashtasahasri. Akalanka wrote a
work on logic, Nyayavinischaya and another
philosophical tract Svaripa sambodhana.

Akalanka’s school of logic had many exponents,
the prominent of whom was Vidyanandi (about 780 A.
D.). He is described as the master of the Jaina doctrine
(Syadvada- Vidyapati). He is mentioned as an authority
by later writers such as Prabhachandra (950 A. D.),
Manikyanandi (about 950 A. D.) and Vadiraja (about
1000). Besides a gloss on Akalanka’s Ashtasati, already
referred to, he wrote Slokavartika, Aptapariksha,
pramana-pariksha, Vidy ananda-mahodaya, and other
works. This author lived in the Ganga kingdom of
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Talakadu, contemporary of Satyavakya®, Sivamara and
Marasimha. He lived in Sripura, close to Sringeri, and
maintained cordial relations with the Vedantic teachers
of the place.

Others

Akalanka was the last giant of Jain thought in
the South. But the development of Jainism did not stop
with him. There were several others saints and scholars,
poets and propagandists who upheld the greatness of
Jainism, although they were not so outstandingly great
or original as Kundakunda, Umaswami, Samantabhadra
and Akalanka. In fact, right from the days of
Kundakunda there were minor writers who enriched
the Jaina literature in the South. Many of them are today
little more than names but during their days the
influence they exerted was considerable.

A Jaina poet of great skill who lived in the fourth
century, Kaviparamesvara, was a celebrity; although
no work of his survives today, he is said to have
compiled a Purana®. Srivardhadeva (Tumbuluracharya),
the author of Cudamani consisting of 96000 verses,
lived before the famous Sanskrit poet Dandin (6th
century); the book is no longer available but it seems
to have been written in Kannada. Prabhachandra, who
was a disciple of Akalanka and later of Manikyanandi
and Padmanandi, wrote Nyayakumuda-chandrodaya a
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treatise on logic. Sarvanandi, the author of Lokavibhaga
(about 458 A. D.), lived in Kanchi as a contemporary
of the Pallava king Simhavarma. This was a Prakrit
work of 1,563 verses which was rendered into Sanskrit
by Simhasiri in the twelfth century. The former has
disappeared but luckily the latter is available. Ravikirti,
known by the Aihole Inscription (dated 634) of Pulakesi
IT 7, was a great scholar. His establishment at Aihole
in Mysore State was an important seat of Jain learning;
he had the great Chalukyan King Pulakes$i himself as
his patron.

The Dhavala Literature

The circumstances which led to the compilation
of the earliest and most important scriptural text in
South India, Shatkhandagama-Siddhanta in about 75
A. D. has already been mentioned. This Prakrit work
is in five books, one of them being Jivatthana, 177
verses of the ‘Satprarupana’ chapter of which was
composed by Pushpadanta; the others (Khuddabandha,
Bandasamitti, Vedana, Vargana and Mahabandha)
were the work of Bhatabali. The first five books of
this great work consist of 6,000 verses, and there is a
commentary on them, entitled Dhavala, by Virasena
(710-30 A.D.); this commentary consists of no less than
72,000 verses. The last book, Mahabandha, was so
clear that no commentary on it was considered
necessary; this book goes by the name of Mahadhavala.
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This work, which is canonical for the South Indian Jains
of the Digambara persuasion, deals with the Paryayas
that spring up as a result of the interaction between
Jiva and karma; itis styled as the” Paryayarthikanaya”,
the scope being the world of normal transactions
(samsara). Another text, supplementary to this is the
Kashyaprabhrta, compiled by Gunadhara, which deals
with the Atman: this work is described as
“dravyarthikanaya”, its scope being the transcendental
state (paramartha). Virasena who prepared the Dhavala
commentary on the books of the Shatkhandagama
prepared a commentary on this Kashayaprabria also;
this latter commentary is known as Jayadhavala and
consists of 60,000 verses. A disciple of Virasena,
Jinasena, helped him in this work : the first 20,000
verses were completed when Virasena passed away;
the disciple added 40,000 verses and completed the
commentary.

These commentaries, excellent and voluminous,
were discovered in recent years in the Siddhanta-basadi
of Mudabidri (famous as the Banaras of Jains, Jaina-
kasi) in the South Kanara district of Mysore State,
where they were lying unnoticed for more than a
thousand years. Virasena’s Dhavala commentary was
completed in 780 A. D.*, during the reign of Dhruva-
Dharavarsha (A. D. 779-93), the Rashtrakata King. This
Virasena was a disciple of Aryanandi belonging to
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Saptastapanvaya, a northern division that came to
Deccan around the seventh century, but studied the
Jaina doctrines under one Elacharya(?). He prepared
this commentary in Vatagrama near Nasik in the
Rashtrakata territory and it is surmised that he took
twenty five years to complete this work. This work in
mixed Prakrit and Sanskrit marked an important epoch
in the preparation of commentarial literature, and
Virasena’s celebrity was established by it*.

His disciple Jinasena-swami (770-850), who not
only completed the master’s commentary Jayadhavala
but wrote the well-known poetical biography of
Parsvanatha-tirthankara, Parsvabhyudaya and the
Mahapurana, was a fine scholar who belonged to the
Senagana. He was a teacher of Amoghavarsha (815-
77), the Rashtrakata king, during whose reign he
completed the Jayadhavala commentry of Virasena®.
His fame rests on the Parsvabhyudaya, which was
written at the request of a fellow-student Vijayasena,
as a challenge to Kalidasa's Meghasandesa. He
commenced writing Adipurana soon after, about 880
A.D. as a Mahakavya in 47 sections, but he, had
completed only forty two sections and three verses in
the forty third section (a total of 10,380 verses) when
he passed away. This encyclopaedic work was
completed by his student Gunabhadra who wrote
another 1620 verses in 898 A. D. The work, when
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completed, was worshipped in public in Banavasi and
the governor of the province participated in this
function. The Jainas hold Jinasena in high esteem as
the author of this most popular Parana.

His student Gunabhadra, who was a teacher to
Akalavarsha Krishna II (377-414 A.D.), the
Rashtrakata king who wrote a sequel to Adipurana,
viz. Uttarapuranpa at Bankapura in Banavasi province
when Lokaditya of Chellaketana family was ruling there
as a feudatory of the Rashtrakata king. Even this work,
as his master’s, could not be completed by him; it was
given to his student Lokasena to complete it, although
he had to add a much smaller number of verses.

Somadeva, the most learned of the South Indian
Jaina teachers, was a disciple of Nemideva of
Devasangha, a great logician (sakalatarkikaloka-
chadamani), and a contemporary of Arikesari’s son, a
Chalukya feudatory of the Rashtrakata king Krishna
II1. His Yasatilaka-champu in mixed prose and verse is
described as “a work of true poetical merit, but the
bitterness of philosophical hatred has excluded (it) so
long from the lists of classics of India”*2. He completed
this great work in about 959 A. D.

His students Vadiraja and Vadibhasimha were
well-known authors in Sanskrit. The latter’s Gadya
chintamani and Kshatrachidamapi are important texts;
his other teacher Pushpasena was a saintly character of
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great renown®. This Vadibhasimha (Odeyadeva) has
been mentioned in the Belagame grant of Chalukya
Jayasimha II (1015-1042) of 1036. Vadiraja wrote
Parsvanathacharita in twelve cantos around 1025; his
YaSodharcharita is also well-known.

1. D. N. Mookerjee, “Chandragupta and
Bhadrabahu “, Journal of Indian History, 1941,
20, 3, pp. 249-274. According to this author,
Bhadrabahu led the community between 54 and
31 B.C. and Chandragupta died in 19 B.C. in
Sravanabelgola when Samudragupta was ruling
over the North.

2. Epigraphica Camnatika, 11, Sravanabelgola 254,
pp. 110-111.

3. Cf. S. Srikantha Sastri, Sources of Karnataka
History, p. 212.

4, It is believed by some scholars, that the
Kalpasitra and the Niryuktis ascribed usually to
the Bhadrabahu Srutakevalin were in fact the
works of this second Bhadrabahu. There is also
a suggestion that the Niryuktis were composed
by still another Bhadrabahu, the third, who lived
in the 6th Century A.D. Cf. J.P. Jain, op. cit. p.
163.
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Vivekabhyudaya, I, 3-4, p. 54 ; B. A. Saletore,
Mediaeval Jainism, p. 228.

Devasena’s Darsana Sara, (10th cent.)

FTfasaee F .. FHET qTgSaal HErE! |
Op. cit. pp. 237-238.
Cf. D. C. Mahajan, “Samantabhadra and
Pataliputra”, The Jaina Antiquary, 1948, XIV, 1,
pp. 36-45.
In fact, he had five names ; Vakragriva, Elacharya,

Grdhrapiccha, Padmanandi and Kundakunda. Cf.
Pakshikapratikramanakriya -

AT FuegRTEd] aFAar AEHid: |
ATl Eies: eI daa ||

alsoc cf. discussion in Introduction to
Pravachanasara (A. N. Upadhye) 1935, p. I ff.

e Tar qiwgfa: frfees: wmEa=:
TANSHEAT THGATALT Ha=real qf=ghadi ||

Op. cit. p. XXIL also J. P. Jain op. cit. p. 125,
where his date is given as 8 B. C. - 44 B. C.

For details see A. N. Upadhye, Introduction to
Pravachanasara.

A. Chakravarti, Introduction to Panchastikaya
(Sacred Books of the Jains Series, Arrah, 1920)
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He holds that Elacharya (Kundakunda) hailed
from Hemarama (Ponnur village) in Malaya
(Wandiwash) in Dakshinadesa (Madras State).
Also cf. Chakravarti, Jaina Literature in Tamil,
1241.

as also in Pakshikapratikramana kriya -

T PG A |
SaTETfaTRTEEt e ARy 1

According to Nathuram Premi, he belonged to
the Yapaniya sangha.

M. Winternitz, A History of Indian Literature,
Vol I1; 1933, p. 579.

This is the belief of Svetambaras ; the Digambaras
do not accept that this gloss was Umasvami’s as
it contains ideas not acceptable to this division.

J. P. Jain, op. cit. p. 135.

Saletore, op. cit., p. 225f ; J. P. Jain, op. cit., p.
148. Vamsavali places him around 419 A. D.

But according to their pattavalis his date is around
360 A. D. : he is their sixteenth pontiff.

Jinasena, Mahapurana :

TH: ST HEd hiaded |
EEEIEERICERTIEEIHG TG OB
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FHEHT TR = ATfeA] Ay |
A FHRRR i gEmiad ||
StTERaRIsH femertfEag=ssit (Mahapurana)
@rfafaia oo e = faemes |

AT gAY ATRT wesdy 1|
uforamfearea: ... (Parsvanatha carita)

S. Srikantha Sastri, op. cit. p. 38.

Mallishena’s Sravanabelgola Epitaph ; EC. II No.
59,

M. V. Krishna Rao, The Gangas of Talkad, 1936,
i 03

J. P. Jain, op. cit., p. 145
M. V. K. Rao, op. cit., p. 25

A Digambara Pattavali gives 201-251 A. D. as
his date ; Lewis Rice places him about the middle
of fifth century. After a critical examination of
available evidences, J. B. Jain arrives at 464-524
A. D. as his date (op.cit. P. 161)
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Others being Indra, Chandra, Kasakritsna, Panini,
Amra and Apisali (Dhatupatha). Pujyapada’s
grammar was known as Sabdavatara.

Devasena, ‘Dasanasara’ p 24

A Chakravarti, The Jaina Antiquary, 1938,1V,2,
P 43

“Mahaprajnah”, Comm. on Kundakunda’s
Bhavapahida 5, 34.

L. Rice, Coorg and Mysore Inscriptions, E.C. 1.
p 372. In Mallishena’s SB Epitaph, there are
several fine verses in his praise. There is an
Akalankacharita widely read in Mysore which
calls him =2atssagt fwa: Mallishena’s
Mahapurana has this eulogy on him
FHATRIGUTAS!: §EUT ATfagarT: |
SETRAISFAS ISHT TRaTa et ||

Rajamalla I (815-850), son of Vijayaditya.

This purana appears to have borne the title
Vagarthasangraha.

| o4: Hfdfcier el wHeeR: |
FETHEFE Foed TV T2 TR ||
' (Adipurana of Jinasena)

In this inscription, composed by Ravikirti there
is mention of a Jina temple built by him
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38. A.D. 816 acc to H. L. Jain (editor of Dhavala,
Amroati) and Jayadhavaja, Mathura; but J. P.
Jain has shown that the date given in the colophon
of Dhavala corresponds to October 16, 780 A.
D. (J. P. Jain. op. cit. p. 187.

39, Punnata Jinasena’s Harivams$a
foramen weleeE FEi1 Ighatdq: |
FRATR: Fifdfararegrawmad 1 (1, 39)

Svami Jinasena'’s Mahapurana

ST IET TATTAGREIIIT: |

| : QAT TATHT HfTgraRen! A | |
Hrehfered whfd = ferd Wgre 8d |

AT AT ATEeT A6 9T aEERR ||
frgramafaagm fargigRieR |

HA: TG S ggurEg e |

et WRdl o $ifde fagfasda |
BT ST I AAIEH_ ||

40. = = i@ S g sfeAr (Colophon)

4]1. s sidETe Seaa gHE |
HETVRTGTAehaTat ST ||
Mallishena’s Mahapuranpa 1, 2, 3.
Also,
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swafee fears: Safimegyarer
IR CKiE LRI R ERItC 2 (Hl
IEARIRASTET T STTEHTAT
Hfg e FRaATeTsAT ||

Gunabhadra’s Uttarapurana

Peterson, Report of Sanskrit MSS. 1V, P 33

s AT 2 e et
wfenta et 2 wfieenq |

geftra: Wefaeafasrsia
arvitire, gt 1)
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Section II1

Jainism in Karnataka

Although Jainism entered South India before the
Christian era, royal patronage and support for this
religion was delayed for a couple of centuries. The
Mauryan King Samprati did for Jainism in the North
what his grandfather Asoka had done for Buddhism.
Kharavela, the monarch of Kalinga, who ascended the
throne about 143 B.C., was a Jain enthusiast; he
convened a Jain conference at Kumaragiri and helped
the spread of Jainism in South India, especially in the
present Andhra Pradesh. Even during his days, Maduraj
in the present-day Tamil-nadu was an important jain
centre. The Kadambas who rose to power in the South
in the early centuries of the Christian era were inclined
in favour of the Brahmanical religion, but encouraged
Jainism also. Their King Kakusthavarma (about; 399
A.D.), his grandson Mrige$avarma, and his sons
Ravivarma and Bhanuvarma were all patrons of
Jainism. The Gangas, who ruled over the major part of
Mysore State from the fourth century to the tenth, were
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zealous supporters of Jainism; in fact, this dynasty
commenced with the blessings of the Jain master
Simhanandi. It was during the Ganga period that this
religion took a firm root in Karnataka. The Kongu
region comprising of Coimbatore and Salem districts
of today was “the real centre of Jainism at the
commencement of the Christian era and kept this
distinction with her for a long time even to the close of
the VII century.” Punnata, the Southern part of Mysore
including Coorg, was also a Jain centre during this
period, with Hanasoge (now a village in Mysore district
on the banks of Kaveri) as an important seat. The
Chalukyas (419-1156), who started their career as
feudatories of the Kadamba Kings, patronised Jainism,
especially the Western faction. The Rashtrakata
monarchs (757-933 A.D.) contributed much to the
growth of Jaina literature and helped this religion spread
in Deccan®. The Hoysala Kings (1006-1250) were
themselves Jains and they zealously encouraged this
religion. They are responsible for numerous fine
monuments in Mysore State, basadis and status.
Patronage continued during the reign of the Vij ayanagar
Kings, and of the Wodeyars of Mysore. Along the West
Coast, Jainism was a late arrival but it soon captured
popular attention. Madabidri and Karkala in South
Kanara became important Jain centres. The ruling
chieftains (Wodeyars, Choutars, Ajilars, Milars,
Savantas and others) were patrons of Jainism. Jainism
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was a popular religion in this region, even after it lost
its patronage and popularity elsewhere in the South by
about the twelfth century.

The Gangas

Commencing their political career as rivals of
the Kadambas, the Gangas rose to great power in the
major part of Mysore State by about 400 A. D. The
founder, Dadiga (Konguni-varma), belonged to
Kanvayana-gotra of the Ikshvaku clan, and hailed from
Ganga-Perur in the Kadapa district of the present-day
Andhra Pradesh. They were most of them worshippers
of Vishnu, and there has been so far “no satisfactory
explanation why a family of Brahmin princes came to
accept Jainism in South India”’. The founder was
helped by a Jaina Acharya, Simhanandi (probably the
predecessor of Kaviparameswara whom Pujyapada
succeeded) in the founding of the kingdom about 350
A. D. They were, as Rice has observed, the principal
Jaina dynasty with Nandagiri (the modern Nandi Hills),
as the fort, Kuvalala (modern Kolar) as their city,
Jinendra as their God, the Jaina matha as their faith”*.
During the reign of Harivarma, the founder’s grandson,
the capital was shifted to Talakadu in South Mysore,
and the dynasty came to be known as the Gangas of
Talakadu.

The Ganga king Avinita who was anointed in 475
A.D.’ had Vijayakirti as his teacher, and he “displayed
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large partiality towards Jainism and in ‘later life made
a number of grants for Jain bastis in Punnad and other
places®” although by personal inclinat : on he was a
Saivite. His successor, Durvinita, was a remarkable
personality. Becoming king in about 482 A.D., he
became celebrated for his valour and piety; he has been
likened to Yudhisthira and Vaivasvata-Manu in the
inscriptions. His teacher was Devanandi-Pajyapada,
and in his court for sometime was the famous Sanskrit
poet Bharavi. The Rashtrakata king Amoghavarsha-
Nripatunga hailed this king as one of the best writers
in Kannada prose; he is known to have written a
Kannada commentary on the fifteenth canto of
Bharavi’s Kiratarjuniya. Durvinita also wrote
Sabdavatara, a commentary on Panini, and rendered
into Sanskrit Gunadhya’s Paisachi work Vaddakatha.
He encouraged Jainism although he himself was a
Vaishnava. But his son Mushkara, was an enthusiastic
Jain, and built many Jain shrines; the one near Bellary,
Mokkara-basadi, is a memorial to him. The great Ganga
king, Sripurusha (about 750 A.D.) was likewise a Jain
and made numerous magnificent grants to Jaina shrines
as also to Brahmin temples®. His son Shivamara
Saigotta (c. 780 A.D.) built a Jain temple, and his
nephew, Rajamalla I, excavated a Jain cave in
Wandewash (North Arcot district)’. His son Nitimarga-
Ereyaganga, who was a contemporay and political
adversary of the Rashtrakata king Amoghavarsha was
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like his great adversary, a devout Jain, “a bee at the
lotus feet of the adorable Arhadbhattaraka.”

The last Ganga king, Marasimha II (famous as
Dharmavatara, ‘Religion Incamated’, Ganga-Vajra,
Diamond among Gangas’) was a great conqueror. But
towards the end of his life, he took monastic orders
under the Jaina teacher Ajitasena, and died in
Bankapura (Dharwar) by sallekhanain 974 A. D. With
him, the glory of the Gangas ended. Overcome by the
Rashtrakutas, defeated by the Cholas, the Ganga princes
continued in oblivion as feudatory chieftains until they
finally got dissolved in the Vijayanagar empire.

One of the later Ganga chieftains, Rajamalla IV
(974-984 A. D.), was powerful and famous. It was his
general, Chamundaraya, who contributed much to his
power and fame; it was he who helped Rajamalla
recover the kingdom from the usurper Panchaladeva—
Mahasamantain 975 A.D. Chamundaraya’s father and
grandfather had served Rajamalla’s father Marasimha.
Besides being a great warrior, Chamundaraya was a
scholar, poet, and author. He was a devout Jain, a
disciple of Ajitasena (or Jinasena'?) ; his name is
associated with the splendid colossus Gommate$vara
on top of Indragiri at Sravanabelgola'' a basadi on
Chandragiri at the same place, and a work in Kannada
dealing with the lives and legends of the Tirthankaras'?.
The world famous Gommata colossus is said to have
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been got made by Chamundaraya in about 383 A. D.,
and the inspiration for this statue appears to have been
amuch bigger image of the same saint (Bahubali), 525
bow-measures tall, erected in Podanapura by the saint’s
brother Bharata. This Podanapura is identified with a
place known now as Bodhan in Hyderabad, which was
a famous Jain centre till about the tenth century.
Chamundaraya, who was honourea by people and
princes alike, was a general not only of Rajamalla IV,
but also of his father Marasimha, and of his brother
Rakkasaganga (985-1024"%). Rakkasaganga was an
independent sovereign until the death of
Chamundaraya, and then become a feudatory of the
Chola King, Rajaraja. This drew the curtain on the
Ganga period in the South. But even as feudatories and
petty chieftains, the descendents of Rakkasaganga
patronised Jainism. Chamundaraya’s son Jinadeva who
was a devout Jain like his father, was a great builder,
and a descendent of his, Timmaraja was responsible
for another colossus of Gommata in Venar in South
Kanara.

The Rashtrakitas

The Rashtrakatas were a great power in South
India for more than two centuries, and like the Gangas
of Talakadu, they were zealous patrons of Jainism; Jaina
literature, in particular, found its golden age under their
patronage. The Gangas had set up this tradition before
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the Rashtrakutas rose to power, and the Chalukyas, who
were another important dynasty sandwitched almost
between the Gangas and the Rashtrakatas, were also
inclined to patronise Jainism.

The Chalukyas who began their rule in about 419
A.D., much earlier than the Rashtrakitas, continued
their hold even after the Rashtrakatas rose to power
and declined. The Chalukyan prince. Jayasimha I
patronised and honoured the great Vadiraja, disciple
of the famous Somadeva of the Devasangha'4. His
grandson Pulakesi I (about 500 A.D.), who drove the
mighty Pallavas off Badami, was a Jain enthusiast; he
was responsible for the celebrity of the Samkha-
Jinalaya at Puligere (Lakshmes$vara). It was during the
reign of Pulakesi II that the Chalukya branched off into
the Eastern and Western lines, the Eastern under the
leadership of Kubja-Vishnu, younger brother to
Pulakesi IT, with headquarters at Vengi (Krishna district)
and Rajamahendri in Andhra Pradesh, and the Western
under the leadership of Pulakes$i himself in Badami and
Kalyani in the former Nizam’s Dominions. The.
Western one favoured Jainism, and the famous Aihole
inscription of Pulakesi II was composed by his teacher,
the Jain celebrity Ravikirti, who built a “stone temple
of Jinendra, which is the abode of glory”.!* This
Pulakesi was a great conqueror and among those
humbled by him were the Gangas, the Malava and
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Garjara kings, the Kalingas, the Cholas, the Pandyas
and the Keralas. His descendent Vikramaditya I (around
660 A.D.) had Traividyadeva for his teacher; and
Vikramaditya II (about 733 A.D.) was a disciple of
Pandita Vijaya of Devagana (Malasangha). His wives
Lokamahadevi (of Kalachuri clan) and Jakaladevi (of
the Kadamba line) were both ardent Jains and built
numerous Jaina shrines around Gulbarga.

His successor, Kirtivarma I1, was defeated in 755
A. D. by the Rashtrakutas, and Chalukya power came
to an end'S. The Rashtrakata dynasty is of considerable
antiquity in the South ; the princes of this line had
established small principalities as early as the sixth
century, under the Chalukyas of Badami. They hailed
originally from Lattanuru near Bedar in Hyderabad
Karnatak. Their first capital appears to have been
Mayurkhandi near Nasik and later it was shifted to
Mainyakheta (Malkhed) in Hyderabad. Although they
were votaries of the Vedic religion, they were greatly
interested in Jainism, and supported it with a big heart.
Their period is considered the golden age of Jaina
literature.

Akalavarsha-Krishna I (758-772 A. D.) was the
first great monarch in this dynasty. The most famous
of the Rashtrakata kings, however, was Amoghavarsha-
Nripatunga (815-877), son of Govinda III: He was
celebrated as ‘atiSayadhavala’ and ‘Viranarayana’.
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Although involved in wars almost incessantly he was .

by inclination a pacifist; he was more scholarly than
militant, an author by choice and a warrior by necessity.
His Kavirgjamarga, one of the oldest Kannada works
available today is a work on poetics and is a masterpiece
on the subject. He is said to have written a work in
Sanskrit entitled ‘Prasnottaramalika’ dealing with Jain
ethics'”. Although he retained the popular Hindu
religion, he was a zealous Jain; there is an account
which mentions that he abdicated the throne several
times with the intention of becoming a Jain muni. It is
said that finally he took diksha and died by sallekhana.

His teacher was Jinasena of the Punnata Sangha,
author of Adipurana and Parsvabhyudaya's; disciple
of Virasena. The great commentary Jayadhavaia was
prepared during Amoghavarsha’s reign. He appointed
Gunabhadra, a talented Jain monk and disciple of
Jinasena to be a mentor to his son Krishna II (880-913
A.D.), who however turned to be an ardent Saivite.
Gunabhadra had to seek shelter under a feudatory
Lokaditya at Bankapura (Dharwar), where he
completed the Uttarapurana. This Lokaditya was a
Jain, governor of Banavasi ; his father Bankeya was
serving under Amoghavarsha. During the rule of
Krishna II, a Jain lady, Jakkiyabbe ruled over
Nagarakanda; Jainism flourished in this region.
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Nityavarsha-Indra ITT (913-929 A. D.) was again
a patron of Jainism, and the last king Indra IV, who
was defeated by the Chalukyan King Tailapa IL, retired
to Sravanabelgola and died by sallekhana in 984 A. D.
The glory of the Rashtrakatas ended, and the Chalukyas
recovered their sovereignty.

During the Rashtrakita period, Jain literature
flourished as never before. Akalanka’s Ashrasati, and
Vidyanandi’s gloss thereon entitled Ashtasahasri;
Manikyanandi’s treatise on logic Parikshamukhasatra
and Prabhachandra’s commentary on it Prameya
kamalamatanda ; Mallavadi’s work on logic; Jinasena’s
Adipurana and Parsvabhyudaya, and Gunabhadra’s
Uttarapurana | Amoghavarsha’s Prasnottaramalika ;
the Kannada works of Pampa, Ponna, Ranna, Asaga
and Chamundaraya ; Nemichandra Siddhanta-
chakravarthi’s Gommatasara and Dravya-sangraha
Somadeva’s Yasastilaka-champu; Vadibhasimha-
Odeyadeva’s Kshatrachadamani and
Gadyachintamani; Vadiraja’s works; Pushpadanta’s
Mahapurana and Yasodhara-kavya; and Indranandi’s
Jval amalini-stotra are some of the more important
works belonging to this period. Jainism became a
popular religion and acquired a high intellectual
prestige.

The Kalyani Chalukyas succeeded the
Rashtrakitas in about 974 A.D. and they were not well-



56 Janism v SourH Inpia

disposed towards Jainism. The Saivite movement
gathered strength. Jayasimha II (1018-1042), the
grandson of Taila II who defeated the Rashtrakiitas was
converted from Jainism to Saivism, and with the zeal
of a convert began persecuting Jains. Likewise the
founder of the Kalachari dynasty, Tribhuvana malla-
Bijjala (1156-1167), was a Jain, but in later life he
became a Saivite and became antagonistic to Jainism.

The Hoysalas

If the Ganga empire owed its foundation to the
blessing of the Jain teacher Simhanandi, the Hoysala
kingdom which was the most illustrious in Karnataka
commences with blessings from another Jain teacher,
Santideva. The Hoysalas hailed from the Angadi village
in Shikarpur Taluk in Mysore State. The founder of
the dynasty was Sala, whose teacher was a Jain ascetic
Sudatta. The first historical figure, however, was
Vinayaditya, (1047-1100) a feudatory under
Vikramaditya VI, the Chalukyan King. His preceptor
was the Jain monk already mentioned, $antideva-muni;
the king was a devout Jain, as also his son Ereyanga,
who was the “right hand of the Chalukyan monarch”?
Ereyanga’s son, Bittideva (Vishnuvardhana) (1111-
1141) was a great king, and his achievements both in
war and in peace were remarkable.?' He conquered the
Nilgiris, the Pandyas, the Kongu Kings, the

r




Jamism N KARNATAKA 57

Pombuccha, the Thuluvas and Ucchangi. He was a Jain
like his ancestors but there is a legend that
Ramanujacharya converted him to Vaishnava faith.
While the legend is popular and persistent it is
unfounded; none of the numerous inscriptions of this
king contains any reference to this event, nor does any
inscription mention the influence of Ramanujacharya
on the king. Even after about 1125 A.D., when
Ramanuja is supposed to have left Mysore state, this
king made grants to Jaina teachers like Sribala Tarkika
Chakravarti and saw merit in the consecration of the
image of Par§vanatha®. Whatever religion he followed,
itis certain that he was broad-minded enough to honour
all religions he came into contact with.

It is his wife, Santaladevi, that figures
prominently in the history of Jainism in this part of the
country. She was undoubtedly a Jaina enthusiast; ** she
seems to have inherited this devotion from her mother
Machikabbe, whose husband* however was a Saivite.
She was responsible for a Basadi, gandhavarana-basadi,
in Sravanabelgola. She also gave a village to the
Brahmanas, and she was associated with the Kesava
temple at Belur in Hassan that her husband, Bittideva-
Vishnuvardhana, built. Although the royal couple were
Jains by persuasion, they supported Vaishnavism and
Saivism also. They had as their teacher, Prabhachandra-
Siddhantadeva of Pustakagaccha, (Desigana, Mula-
sangha), disciple of Maghachandra- Traividyadeva.



58 JaiNism 1N SoutH INpia

The ministers and generals of this King were
Jains and supported this religion with enthushiasm. Of
them Gangaraja who was the right hand of the King
was a Brahmin by birth, but was a Jain by persuasion;
his father was Budhamitra, and mother Pochambika, a
pious Jain. His teacher was Subhachandra. The praise

of this general is to be found in the Chamundaraya- -

basadi in Sravanabelgola, built by Gangaraja’s son
Echana.® Gangaraja himself got the Sasana-basadi
constructed around 1117.% He was a tower of strength
to the King, and in gratitude the king granted him
Gangavadi, where a Gommata statue was erected and
many Jain shrines were built.

Another general and minister of Bittideva
Vishnuvardhana who was an enthusiastic patron of
Jainism, was Punishamayya; the Par§vanatha-basadi at
Chamarajanagar near Mysore was his work. There were
several others in the employ of Bittideva who helped
the cause of Jainism.

After Bittideva-Vishnuvardhana, the Hoysala
Kings continued the patronage to Jainism. Narasimha
I made a grant to the Bhavya-chudamani-basadi. His
treasurer (bhandari) Hulla was an interesting figure.
He served as treasurer to three Hoysala Kings in
succession, Bittideva, Narasimha and Vira-ballala II.
Son of Jakkiraja and Lokambika, this Hulla was a




Jamvism IN KARNATAKA 59

devout Jain, being the disciple of Malladhari-Swami.
He built the Chaturvimsati-jinalaya in Sravanabelgola,
also known as Bhandari-basadi after him, and
renovated the Jaina Shrine at Bankapura. Several other
basadis in the vicinity are attributed to him. The
Virabaljlala jinalaya built by a merchant in 1176 was
in honour of Viraballala I, successor to Narasimha. A
‘minister of this king, Nagadeva who was a student of
Nayakirti, built a Jina shrine at Halebid for which the
king made a grant. The best among the Hoysala Kings,
Pratapa Viramanmathadeva (1257-1271) made a grant
to a basadi at Kogali in Bellary. The Hoysala Kings
were all supporters of the Jaina religion; and their
ministers and generals, vied with them in the patronage
to Jaina shrines.

Vijayanagar Kings

Although the Kings of the Vijayanagar empire
were devotees of Vishnu and Siva, they not only
tolerated but encouraged Jainism. When there was a
dispute around 1368 between the Jainas and the
Vaishnavas, the King Bukka I reconciled their
differences and admonished the parties: “As long as
the sun and moon endure, the Vaishnavas will continue
to protect the Jaina-darsana. The Vaishnavas and tne
Jainas are one (body) : they must not be viewed as
different””. The queen of a later King Devaraja I,
Bhimadevi had Abhinava Charukirti Panditacharya as
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her teacher and installed the image of Santinatha
Tirthankara in the Mangayi basadi at Sravanabelgola.
Bukka II made a grant to the Gurugala-basadi at
Mudabidri in South Kanara. Jeevaraya IT who was “a
wish-fulfilling tree to Brahmins” built a Parévanatha-
shrine in his own capital®. The Jaina shrines at Bidare
(Parsvanatha temple), Chinglepet (Trailokyanatha
Jinalaya), Kurugodu in Bellary and other places became
opulent during the Vijayanagar rule.

The tradition of patronage was continued under
the Wodeyar Kings of Mysore, although their own
religious persuasions were different. Chikkadevaraja
in particular was favourably inclined towards Jainism
owing to the influence of his friend and helper,
Visalaksha-Pandita, who was a Jaina teacher. The Kings
not only made munificent grants to the Jaina shrines in
the State, but repaired numerous basadis and
contributed to the splendid upkeep of Sravanabelgola.
The custom of ceremonial bathing of the Gommata
colossus, for long suspended, was revived by the
Mysore Kings. Besides the Wodeyars, the Ratta rulers
of Saundatti (Belgaum), feudatories of the Rashtrakitas
of Malkhed, who established their power in 1050 were
helped in this by a Jaina teacher Prithvirama. Among
the titles of these kings, there was one which said that
they were responsible for the spread of Jaina
Siddhanta®. There is an inscription which speaks of
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the king being “purified by the fragrant waters of the
rites of the Jaina religion™®. Subhachandra of the
Kundakunda lineage, the Jaina teacher who was
honoured by the Ratta Kings Kartaviryadeva and others,
was known as “the high priest of the province”.

Jainism in Kannada

The Jain poets heralded the golden age in
Kannada literature. The earliest known Kannada work
Kavirajamarga, a work on prosody, was by the Jain
enthusiast Nripatunga-Amoghavarsha (815-877 A.D.),
the Rashtraktta monarch. Even before his times, there
were numerous poets in Kannada, Durvinita, Srivijaya,
Chandra, Durgasimha, Chaudarasa and others, most of
whom were Jains. Out of the 280 Kannada poets,
according to an estimate®, no less than 95 were Jains.
It is said that there was a celebrated Jaina saint in the
seventh century, Tumbuluracharya, who wrote a
Kannada polemic entitled Chadamani’?; his
contemporary Syamakunda is reputed to have
composed a prabhrta in Kannada. Saigotta-Sivamara
(about 800 A.D.), the Ganga-King who was a Jain,
wrote Gajashtaka, which was a popular work

The first prose work in Kannada that is available
to us deals with Jaina religion, the merits of asceticism
and the wisdom of the Jaina monks: Sivakotiacharya’s
Vaddaradhane (about 920 A.D.) , This is doubtless a
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remarkable work of rare literary merit. It contains
nineteen pretty stories with Jaina saints as heroes, and
hence the alternate title for the work
Upasargakevaligala Kathe. Each story is prefaced by
a Prakrit verse, as rendered into Kannada, which gives
in a nutshell the story. This is justly classed among the
immortal classics of Kannada.

Pampa (born 902 A.D.) who is celebrated as the
“first poet” (adikavi)®®>, was the son of
Abhiramadevaraya, a Brahmin from Vengipalu in
Vengimandala in Andhra Pradesh who came to accept
the Jaina faith, settled down in Vemulavada in the
present-day Karimnagar district of Hyderabad, at that
time a part of the Karnataka province. His patron was
Arikesari III who ruled at Puligere I (modern
Lakshmeévar in Dharwar area). It is this patron that
the poet sought to immortalise in his
Vikramarjunavijaya (also known as Pampa-Bharata),
which is the earliest extant Kannada version of the
Mahabharata story. If this was a work with a secular
theme, Pampa wrote also a religious work Adipurana.
(in941 A.D.), designed to “enlighten the whole world
about the Jinagama”. In this latter work, literary merit
comes in with doctrinal stuff. It deals essentially with
the life-story of the first tirthankara Adinatha, and the
grand sacrifice of his son Bahubali; the work proclaims
the excellence of renunciation.
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After Pampa, another Jaina author Ponna
enriched Kannada literature with his work Santipurana,
dealing with the life of the sixteenth tirthankara
Santinatha. This poet had Jinachandra® of Kranurgana
for his teacher, and was patronised by the Rashtrakata
king Akalavarsha-Krishna III (939-968 A.D.) Besides
the religious work mentioned above, written at the
behest of the brothers Mallapa and Punnimayya of
Punganur in Vengimandala, Ponna also wrote a secular
piece, Bhuvanaikaramabhyudaya, now no longer
extant®. Mallapa, the elder of the Punganur brothers,
had a daughter who has lived down in history as “the
wish-jewel of charity” (danachintamani®®.) Attimabbe
for that was her name-got a thousand copies made of
Ponna’s Santipurana and distributed them among the
people! This work, while great, is rather pedantic ; the
literary merit is not all too obvious.

With Pampa and Ponna, Ranna (born 949 A.D.)
makes the “three jewels among poets” (kavijanadol-
ratnatraya). Unlike Pampa and Ponna, who were Jaina
Brahmins, Ranna (Ratna) was a Vaisya from Muduvolal
who spent his early life in Sravanabelgola. On a rock
in Sravanabelgola can still be seen his name etched by
himself: “Sri Kavi Ratna”. He learnt Jainism under no
less a teacher than Ajitasena, and was patronised by
the Chalukya Ahavamalla, He was honoured by the
Chalukyan emperor himself with the title” emperor of
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poets” (Kavichakravarti), and his works amply justified
this title. He stands unsurpassed in the world of
Kannada letters. Of the works that he wrote, Ajita
purana a champu work in twelve chapters deals with
the life of the second tirthankara, Ajitanatha; this work
was written in 993 A.D. at the request of Attimabbe
(known to the world as Danachintamani) already
mentioned. More famous than this religious work,
however, is his Sahasabhima-vijaya (also known as
Gadayuddha) dealing with the fight between Bhima
and Duryodhana, a theme taken from the thirteenth
canto of Pampa’s Bharata (Vikramarjunavijaya). This
is a work of great poetic beauty and its attraction
continues to this day.

After this great trio, we come to Chamundaraya,
general of the Ganga prince Rajamalla II. We have
already noticed him in another context”’, and here we
will consider him only as an author. He was a
contemporary and patron of Ranna. He was as great a
scholar as a soldier. His prose work Trishashtilakshana-
purana, (also known as Chaundaraya-purana), deals
with the sixty-tree august personages ( Salakapurushas)
of Jaina religion; it is based on the Sanskrit
Mahapurana of Jinasena and Gunabhadra. Among
early prose works in Kannada, this stands preeminent.
This was written around 978 A. D. He is reputed to
have also written a Sanskrit work Charitrasara. It was

r
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at his request that Nemichandra prepared his famous
Prakrit treatise Gommatas ara*®.

Santinatha’s Sukumdaracharita (about 1060), a
Champu work is in fact a compendium of Jaina religion.
Nagachandra (about 1105), who perhaps hailed from
Bijapura was a contemporary of the Chalukya king
Someéwara IV (1100-1126). He styled himself modern
Pampa (abhinava-Pampa), and justified this claim by
two great works, Mallinathapurana, a religious book
dealing with the life of the nineteenth tirthankara of
that name, and Ramachandra-charitapurana which is
a Jain version of the Rama story. The former work, in
fourteen chapters, is eloquently descriptive but lacks
the fine poetic quality that is found in the latter; there
is not much of story in it but his knowledge of Jainism
as shown here is considerable. If the old Pampa handled
the Bharata story in a novel way, ‘this modern Pampa
has handled Ramayana in a more interesting way; better
in accord with the Jaina sentiment.*® Nagachandra is a
fervent Jaina, and prays that it may be granted to his
mind to eschew all other relishes (rasas) and dive deep
in the relish of peace ( $antarasa) which is the only relish
Jina is fond of.®°

Nayasena’s Dharmamrita (about 1112 A.D.) is
an important work dealing with different aspects of Jain
religion in fourteen chapters; it promises to “show in
excellent light whatever is the essence of Jainism”. The
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author who hails from Mulagunda (Dharwar district)
is a fine scholar in Sanskrit, Kannada and Tamil. He
traces his spiritual lineage from Ajitasena and
Somadeva; his immediate teacher was Narendrasena-
Traividya of the Senagana. He employs in this work
the art of weaving stories for religious propaganda, and
one can find in his work a zeal to justify his own religion
at the cost of others. This latter quality, not altogether
praiseworthy, is found in a sumptuous measure in
Bramhasiva’s Samayaparikshe (about 1125).
Brahmasiva, a contemporary of Nagasena, was a Jain
who got converted to Saivism and later returned to
Jainism. This is a poetical work of considerable merit,
but his attack on other faiths is not in best taste. His
other work Trailokyachidamani, is equally fanatical
but is a fine piece of poetry. This intolerance of non-
Jaina religions reaches a climax in ‘Vrittavilasa’ (mid
12th century) who is an excellent story-teller with a
genius for humour, if also for biting sarcasm.

Karnaparya’s Neminathapurapna (A.D.1140)
includes in the story of the tirthankara Nemi the
Mahabharata story and an account of Krishna’s life
and exploits according to Jain tradition. The work
remained unfinished, the eighth chapter closing with
the death of Kamsa, hence the name Ardha-Nemipurana
for this work. Aggala wrote Chandraprabhap drana
(1189), Acanna Vardhamanapiarana (A.D.1195),
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Gunavarma Pushpadantapiarana (A.D.1235),
Kamalabhava Santisvarapirana (A.D.1235),
Mahabala Neminathap arana (A.D.1258), Madhurakavi
Dharmanathaparana (A.D.1385), Janna (between
1170 and 1235) Anantanathaparana and
Yasodharacharita, Kumudendu the Jain Ramayana
(A.D.1275), Hastimalla Parvapurana (A.D.1790), and
Bhaskara Jivandharacharita (A.D.1404).

Ratnakara-varni (about 1557), another giant in
the literary field, wrote extensively on Jaina themes:
Ratnakarasataka, Aparajitesvatasataka,
Trilokasataka, and Bharatesavaibhava. The last
mentioned work, which is a much admired classic, deals
with the story of Bharata, the elder son of the first
tirthankara. This is a huge work of 80 sections in
Sangatya style, and set the model for this kind of
compositions in Kannada which appeared in profusion.
Bahubali’s Naga-kumaracharite (1560), Payanna’s
Samyaktvakaumudi  (1606), Panchabana’s
Bhujabalicharite (1614), Chandrama’s poem on the
Karkala colossus (1646) Dharanipanditas
Bijjalarayacharite (1650), Chidananda’s
Munivamsabhyudaya (1680) are among the well-
known works written in this style.*!

Jainism in West Coast

Jainism was once widely prevalent and powerful
in the coastal regions belonging to Mysore along the
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Arabian Sea. Even to this day the Jain population there,
especially in Karkala, Puttur and Mangalore taluks, is
considerable. But the advent of Jainism into this region
is hidden in legends. There are wild stories current.
One of them, recorded by Buchanan in his Journey
(p.80), is that Jainism was a popular faith in Arabia
2,500 years-ago, and that consequent on a persecution
at Mecca by King Purasu Bhattara (?), who was the
founder of the Mohammeden faith (!), Jains in large
numbers left the country and arrived in the West Coast*.
Basrur in the Kundapur taluk was originally a sea-port,
although now no longer so, and Jains were once the
chief people in the area. Their ancient Adinatha shrine
has now been converted into a Hindu temple, but a
part of the village is still called ‘Basti-keri’*. The
surmise is that this was the original settlement of Jainas,
who probably were refugees from the North, rendered
homeless by religious persecution.

The Jaina tradition in Karkala traces the origin
of Jainism in South Kanara to the times of the legendary
Jinadattaraya of Hombuccha in Shimoga district (about
the 8th century). The descendents of this king, Bairasu-
Wodeyars, were zealous Jains and built numerous bastis
in and around Karkala. The celebrated Gommata
colossus at Karkala was installed in 1431 by a scion of
this dynasty, Vira Pandya Bairasa Wodeyar. Padmavati
is the tutellary deity of this dynasty, and her chief temple
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is in Hombuccha, their first capital. The Bairasu kings
moved later to Karkala and established Jaina
principalities in Barkur, Mulki, Bangadi and other
places.

But the Karkala pontificate is a later one and is
said to be a branch of the Hanasoge pontificate near
Mysore. Mudabidri, about ten miles off Karkala, is a
celebrated Jaina centre; it is described as the Banaras
of the Jains (Jaina-K asi). The pontificate of this place
is associated with the Sravanabelgola pontificate. A
monk from Sravanabelgola is said to have established
the first basadi (Parsvanatha-basadi) in Mudabdri
around 714 A.D.; this basadi (also known as Gurugala-
basadi) was also the first monastic settlement. But the
conversion of this settlement into a pontificate was the
work of one Charukirti Panditacharya, the head of the
Sravanabelgola pontificate, in 1220, and he is supposed
to have arrived in Mudabidri at the instance of
Viraballala-raya (1172-1219). This pontiff is also
associated with the matha at Nallore in Karkala Taluk,
which was earlier than Mudabidri matha.

The earliest of Jaina settlements in this area
appears to be the one in Varanga ; the Nemisvara basadi
of this place is of great antiquity. Around 1161-1162,
King Kumara-raya made munificent grants to Jain
house holders and patronised Jain poets. It may be of
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interest to recall that the manuscripts of the Dhavala
literature were preserved by the Jains of this area. The
‘Siddhanta-basadi’ at Madabidri which was founded
in 714 A.D., was the place where these manuscripts
found their final resting place.

The Alupa kings patronised Jainism, as also the
Chautars (1160-1867) and the Bangaras. Kulasekhara-
Alupendra I (1215) and Kulasekhara Alupendra III
(1384) made gifts to the ‘Par§vanatha-basadi’ of
Mudabidri, already mentioned; and there are epigraphic
notices of these and numerous other gifts. More than
the princes, wealthy merchants of the place contributed
much to the spread of Jainism in this area. The
thousand-pillared ‘basadi’ of Mudabidri (known as
‘Tribhuvana-tilaka chudamani’ was built by a group
of Jain merchants (Settis) in 1430, and this is the most
magnificent of Jain shrines in South India. The queen
of Bhatkal, Bhairadevi, was struck by the devotion of
these merchants, and got built a mantapam in front of
the basadi in 1451. Nagaladevi, queen of the Bhairaraja,
likewise felt a call to get a splendid monolith
manastambha, fifty feet high, erected in front of the
basadi. Names of several of these merchants who built
basadis in Mudabidri have survived: Vikrama-setty,
Derammasetti, Chola-setti, Madayi-setti, Baikaniti and
others.
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The Ajila chieftains of Venar were Jains and had
their palaces at Venur, Alatangadi, Kela and Baraya.
Timmana-Ajila, (1154-1180) was a powerful ruler and
a great protagonist of the Jaina faith. His successor,
Vira- Thimmana-AjilaIV (1550-1610) was the one who
got the Gommata-colossus at Venur installed in 1604.
The Heggades of Kuduma (Dharmasthala) were another
important Jain ruling family; their principality has
survived to our own day.

1. M. Arokiaswami, The Kongu Country, 1956, p.
185.

2. Cf. R. S. Altekar, “Jainism in Deccan under the
Rashtrakatas “, The Jaina Antiquary., 1949, XV,
L. pp, 241.

3. M. Arokiaswami, The Kongu Country, 1956, p.
113.

4.  Lewis Rice, “Mysore Gazatteer, 1, p. 388.
According to Saletore Medieval Jainism, p 23.

6. M. V. Krishna Rao, The Gangas of Talkad, 1935,
p- 34

7. Mpysore Archeological Report, 1916, p. 36. This
work is also ascribed to Pojyapada, his teacher.

8. M. V. Krishna Rao, op. cit., p. 59; E. C. IT, Ng.
35.



72

10.

11
12,

13:

14.
15.

16.

Jainism IN SoutH INpia

S. R. Sarma, Jainism and Karnataka Culture,
1940, p. 17

SHRATH MR HIEHETRTATIT FRUTARTIRIEAR TR
AT SRR 7R .. ... (Bhavanasangraha)

For details see Appendix I.

Trisashtilakshana purapa, also known as
Chaundarayapurapa.

According to M. V. Krishna Rao, op. cit,, p. 114
But the dates of the three Ganga kings are also
given thus: Marasimha (961-974).

Author of Yasastilaka-champu.

S Fommssta sramafes faffod afdmar dadifdeg 1
cf. S. Srikantha Sastri, Sources, p. 42, LA., V, p.
67

Even when their power waned, they still
patronised Jaina authors. Tailapa (963), Tailapa
I, who was the patron of the Kannada poet
Ranna, and Satyasraya (997-1009) merit mention
in this connection. Jayasimha III, the grandson
of Tailapa, became a Vira-Saiva owing to the
influence of his wife Suggala devi, and is
supposed to have persecuted the Jains (cf. S. R.
Sarma, op. cit. p, 25)
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F. W. Thomas; JBBRAS, XXII, p. 80. This work
was translated into Tibetan.

In the colophon of this work we read -
HE] 39 RS |

Cf. R. S. Altekar: “Jainism in the Deccan under
the Rashtrakutas “, The Jaina Antiquary, 1949.
XV, 1,pp. 24 1.

“Chalukya-bhupalana balada bhujadanda”.
SFIAATE stefR Fsial=

Inscriptions speak of him as

TSRS, TS, e, qeraeaiars foEea

Teead, TEfaArE, AR, AriediaenR, s

FWEA, etc.

Cf. S. R. Sarma, op. cit. p. 41.

She is described in inscriptions:

frmadfnds, fmadeamraym, SamdeeTtEt -
Faraarsy, Frarmaarsi, ete.

Piriyapergade Marasingayya.

TR e A= e Fagesra araga=l
&

FEgTEl faaud fadzet srrgaaTafa:,
SAmffufeuTeye agfrdisaiad ||
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28.
29,
30.
31,
32.

S8

34.
39,
36.

L.
38.
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Inscription dated 1398. Cf. S. R. Sarma op. cit.,
p. 44.

Hultzch, South Indian Inscriptions, Vol. 1, p. 166.
Fleet, Ratta Inscriptions, JBBRAS, X, p. 192.
S. R. Sarma, op. cit., p. 50.

R. Narasimhachar Karnataka Kavicharite.

Akalanka mentions this work as consisting of
96000 granthas: Devachandra (1838), however
gives the bulk of the work as 84000 granthas.
The author’s real name seems to have been
Srivardhadeva.

“Unsurpassed in style among the Kannada poets”
(R. Narasimhachar)

Who was honoured by the kings of Vaniyavadi.
Probably dealing with the story of Ramayana.

She built a basadi at Lokkigundi in 1007 ; her
son Padavela-Taila was a ruler of the Masavati
area.

He is better known in Kannada as ‘Chaundaraya’.

Chamundaraya was known as Gommataraya,
after the colossus at Sravanabelgola that he got
erected. Gommatasara mentions.

Trerey fafufam afrauesefomm sag ||

Y
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Perhaps he followed Vimalasuri’s Prakrit
Paumacharia (1st Cent. A. D.) and Ravishena’s
Padmapurana in Sanskrit (2nd cent A.D.) in his
handling of Ramayana.

Mallinathapurana, Jinastuti, 11. Cf.
Desabhashana, “Dharmamrita aur uska karta”,
Jain Siddhanta Bhaskar. 1949, 16, 1, 1, pp. 69-
70.

Cf Mirji Anna Rao, Jaina dharma, Mysore, 1969
(revised edition), Pp. 724-730. Also K. G.
Kundanagar, “Contributions of Jains to Kannada
Language and Literature”, Jaina Antiquary, 1949,
X1V, 2, pp. 78-87.

Saletore, op. cit.. p. 409.

Supplement to the District Manual for South
Kanara District, 1938, p. 344.
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Section IV

Jainism in Tamil-Nadu

Early Jain Influence

The Tamil country emerges clearly into the
historical perspective only about the fifth century A.D.,
when the Pallava kings of Kanchipuram rose to power.
The early Pallava kings were Jains ; it was
Mahendravarma I (600-630 A.D.) that got converted
to Saivite religion. It may safely be assumed that before
that time Jainism had made a great impact on this part
of the country. The history of Jainism in Tamilnadu is
traced back to the last days of Bhadrabahu, the
Srutakevalin, who chose to remain in Sravanabelgolain
Karnataka along with Chandragupta, and dispatched
the rest of his disciples to the Chola and Pandya regions.
The next great event in the memory of the Tamilians
with regard to Jainism is the conference of Jaina monks
that Kharavela, king of Kalinga, convened about 130
B.C. at Kumaragiri, to which the Pandyan king sent
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shiploads of rice. Southern Madurai even at that time
was an important Jaina centre.

There is a tradition, already mentioned, that
Bhitabali (66-90 A.D.) the successor of Dharasena,
the third ekangadhari went to ‘Dramiladesa’ (Tamil
country) after spending the rainy season at Ankulesvara
(Broach) with Pushpadanta who himself proceeded to
Banavasi (Kannada country). A Jain community must
have existed here since that time. It was in the first
century A.D. again that the celebrated Kundakunda is
said to have organised the first South Indian
Community ( Dravida Sangha) at Tiruppapuliyur (then
known as Southern Pataliputra), a suburb of the present-
day Cuddalore near Madras. This place had important
Jain shrines and a monastery, which the Pallava king
Mahendravarma I (600-630 A.D.) is said to have
destroyed when he became a convert to Saivism. The
first Sangha which Kundakunda founded apparently
fell into bad days and Vajranandi, a disciple of
Pajyapada, revived it in 450 A.D." But the new centre
of the Sangha was in Southern Madhurai. Patrakesari
(about 500 A.D.) author of Trilakshanakadharthana
was an important leader of this Sangha. It is surmised
that this Dravida Sangha furnished the model for the
famous Tamil Sangams.? From the commencement of
the Christian era, till about the close of the seventh
century,’ Jainism was a prevalent religion in the Tamil
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country, especially in the Kongu area (comprising of
the present Coimbatore and Salem districts).’ “On the
whole”, writes a well-known historian, “Jainism had
more influence than Buddhism on the lives of the
people, owing to the striking contribution made by Jaina
authors to Tamil literature. Jainism had much more in
common with Hinduism than Buddhism, and many
popular beliefs and practices were common to both.
Jainism has been steadily losing ground but it has not
altogether disappeared from the Tamil land. Besides
material relics in places like Madurai and Kanchipuram,
where they were once fairly strong in numbers, they
still form small communities in different places”.*

Royal Patronage

The Pallavas of Kanchipuram, who rose to great
prominence in Tamil country about 225 A.D. were
originally feudatories of Satavahanas. They were
Brahmanic princes of Bharadvaja-gotra but supporters
of Jainism. Sivaskandavarma, (about 4th century) who
styled himself a Dharmamaharaja extended his
kingdom from the Krishna river to South Pennar and
Bellary. He and his successors were enthusiastic Jains
and it was during the reign of Mahendravarma I
‘Vichitrachitta’ (‘versatile genius’) that Jainism
suffered a set-back. Mahendravarma (600-630 A.D.)
son of Simha-vishnu was no doubt a talented prince,
but in later life became a bigotted Saivite. He came

Y
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under the influence of the Saivite saint Appar
(Tirunavukkarasu) and changed his religion from
Jainism to Saivism; Appar himself was a Jain,
converted to Saivism. As a Jain in early life
Mahendravarma was responsible for the famous Jain
paintings of Sittan vasal in Pudukkottai. There is a rock-
cut temple here dedicated to the tirthankaras, and the
“cave itself is a Jaina cave”.’ The name “Sittanvasal”
is the Tamil vision of the Prakrit name” Siddhanna-
vasa “ (from the Sanskrit Siddhanam Vasah), meaning”
the abode of the Siddhas or Jain ascetics”. The theme
of the remarkable fresco paintings done on the ceiling
of this temple is principally the heavenly pavilion
(samavasarana) for the Jina to sit and teach. The
paintings as well as the sculptures of this shrine reveal
the deep devotion of Mahendravarma to Jainism. But
on conversion to Saivism, his fanaticism was turned
against this religion, and he began the persecution of
Jains. The great monastery at the Southern Pataliputra
(Tiruppapuliyur) near Cuddalore was completely
destroyed by him.

Saivism and Vaishnavism thereafter rose to
popularity, Buddhism and Jainism falling on evil days.
Mahamalla-Narasimhavarma (630-668 A. D.) was a
great builder of Saivite and Vaishnavite shrines, the
famous monolithic shrines of Mahabalipuram
(Mamallapuram) near Madras owe their existence to
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him; but he tolerated Jainism. The Chinese traveller
Hiuen-tsang who visited Tondamandalam, the realm
of the Pallavas, about 640 A. D. found in Kanchipuram,
the Pallava Capital, “many hundred deva temples and
a multitude of heretics, mostly belonging to the
Nirgranthas”®. But the anaemic hold of Jainism on the
influential sections of the country was fast loosening.
The later Pallavas were such zealous Saivites and
Vaishnavites that Jainism was outlawed, and the Jains
were even taxed.

The beginnings of the Pandya rule may be dated
back to about 600 A. D. Kadungon, the first known
Pandya monarch ruled from 590 to 620 A. D. but the
most celebrated of the monarchs in this dynasty was
Arikesari Parankusa Maravarma (670-710)7, who
conquered Tinnavelli and the Chera dominion, fought
with the Pallava kings and established the Pandya
supremacy. Also known as the Kun-Pandya he was a
Jain as were his ancestors. But his wife, a Chola
princess, was a Saivite, devoted to the celebrated saint
Sambandar, whom she invited to Madurai. The Pandya
king came under his influence and changed his religion
to Saivism, even as the Pallava ruler Mahendravarma
did under the influence of Appar. If Mahendravarma
destroyed the Jain shrines at Tiruppapuliyur, Kun-
Pandya got 8000 Jains impaled on stakes®. Subsequent
Pandya kings were all Saivites, and Jainism missed
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royal patronage. But Jains continued to be in the
forefront of cultural progress, and contributed
considerably to it. “ The period of prevalence of the
Jainas in the Pandya kingdom from the 9th or 10th to
the 13th century is justly termed the Augustan Age of
Tamil literature™.

The Chola Kings with Uraiyur (near
Tiruchirapalli) as capital were no doubt fanatic Saivites,
but there is “no evidence of Jainas being persecuted”
by them'. The name of Tiruchirapalli itself suggests
Jain influence. In Tamil, pallichandam signifies the
land belonging to Jain temple (pajfi). An epigraph
behind the boulder containing the Ucchi-Pillaiyar’s
temple in Tiruchirapalli mentions the name ‘Chira’,
perhaps a Jain monk living in the cavern there. The
settlement of Jaina monks under the leadership of this
Chira perhaps gave the place its name. Hiuen-tsang
who visited the Chola kingdom (Renandu, chu-li-ya)
about 640 A. D. found “several tens of Devi temples,
and numerous Digambaras™'?. Tirumalavadi in the
Tiruchirapalli district, where Kundavai built a Jain
temple, was an important Jain centre. Thirumalai Hills
near Polur in North Arcot were Jain settlements, caves
there containing foot-prints of the sages that came in
the entourage of Bhadrabahu during 297 B. C. This
settlement was originally set up by the Chera King Elini,
and Kulottunga III who came in his family line engaged
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himself in some renovations. Kandavai, wife of
Vallavaraiyar Vandeyadevar, (and daughter of the Chola
King Parantaka I, and elder sister to the famous Raja
Raja I) caused a Jinalaya to be built on the Tirumalai
Hills, about 1012 A.D. It is interesting that in Hanasoge
(a village in Krishnarajanagar Taluk in Mysore district)
which was originally an important Jain centre in the
Punnadu country, there is a basadi which is described
in the Sanskrit inscription on the front door as ‘Sri-
Rajendra-Chola Jinalaya of Desigana and Pustakagaccha.

But by far the most important Jain centre in the
Tamil country was Tirupparuttikunram (celebrated as
Jina-Kanchi) which lies in the neighbourhood of
Kanchipuram; and there are numerous Chola
inscriptions in this place. With Kolhapura, Penukonda
and Delhi (?), this town claimed the honour of being
one of the four seats of Jain learning (Chatus-
simhasanas), according to Jains in Tamilnadu. The great
Jaina writers Akalanka, Chandrakirti, Anantavirya,
Mallishena-Vamana and Pushpasena are associated
with this seat of learning, and the Munivasa within the
Jaina temple contains five cells for their spirits. A
village near this town (twelve miles from
Kanchipuram), Tiruppanamur, is said to be the place
where Akalanka won his victory over the Buddhists ;
this is a Jain village. Arikamedu near Pondicherry was
another Jain centre where there is available a large
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image of Jina; Arikamedu is said to be a corruption of
‘Arahan-medu’ (the mound of Arahan)

Jainism in Tamil

The Jaina influence on Tamil literature dates back
to the second century of the present era. It was then
that the celebrated Tamil classic Silappadikaram (Epic
of the Anklet) was composed by Ilangovadigal. The
author of this champu work, consisting of prose pieces
(urai) and poetry (saiyul), music (isai) and drama, was
the younger son of King Cheraladan of the Chera
country who became a Jaina monk. There is a leg and
that this king whose capital was at Vanji (modern Karur)
had two sons, the elder of whom was Senguttavan end
the younger Ilangovadigal (a name that he bore after
he entered the monastic order), and that on a prophesy
that the younger brother would become the king after
his father and the elder brother thereupon becoming
distressed, Ilangovadigal chivalrously renounced
wordly life and became a monk. He resided in
Kunavayil near Karur, the ancient capital of Chera
Kings. In due course this royal ascetic got acquainted
with the corn-merchant Kulavanigan-Sittalai-Sattanar
of Madurai, a Sangam poet, and composed Silappadi-
karam. Sattanar himself is said to have composed
Manimekhalai (‘Jewel Belt’), another great classic in
Tamil, with Buddhist leanings.
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Silappadikaram is by all standards a great work,
dealing with the story of Kovalan, an young merchant
of Puhar (Kaverippumbattinam of today) on the banks
of Kaveri and his faithful wife Kannagi; the title of the
book is got from the anklet ( silambu) of Kannagi which
she sold in order to help her husband proceed to
Madurai’®. The work, in three chapters (kanda) and in
thirty sections (kadai), is held in the highest esteem by
the Tamil people. There. is a commentary on this work by
a Jain, Adiyarkunallar, an author of the twelfth century'.

The Kura/which has been accorded the status of
the Veda in Tamil literature, is said to have been
composed by the celebrated Jain master Kundakunda'®
himself in the first century A.D. ; there is another belief
that Tiravalluvar, who is popularly known as the author
of this work, was a disciple of Kundakunda. The issues
are hotly debated, and the settlement is not in sight.
The Saivites and the Vaishnavites also lay claims to
authorship of this work. It is intriguing however that
another early Tamil classic with unmistakable Jaina
leanings, Nilakesi, quotes from Kura/and prefaces the
quotations with the words “as mentioned in our
scripture”. Kundakunda who was the founder of the
South Indian Community (Dravida-sangha) may
indeed have been responsible for this work'¢.

The work is so called because of the meter
(kuralvemba) employed in it, a metre peculiar to Tamil.
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The work with no less than 133 decads has been
composed in this short metre, and it is a marvel of poetic
skill. The topics dealt with are religion (dharma or aram
in 38 decads), wealth (artha or poru/in 70 decads),
and love (kama or inbam in 25 decads). The work
appears to be based on the doctrine of ahimsa and
agrees very well with the Jaina ideology.

Another great work belonging to the same period
(about the first century A.D.) is Naladiyar, famous as
the ‘Veda of the cultivators’ (vellavar vedam). There
is an interesing legend about this work. When a famine
raged in the North, a group of 8000 Jain mendicants
migrated to the South, and a Pandya prince gave them
shelter. He became so attached to them that when, after
twelve years, the famine in the North abated, they
wanted to return, he did not allow them to leave his
capital. The monks however left stealthily, and before
leaving each of them composed a verse on a leaf and
left the heap where they were lodging. These leaves
were later put into the Vaigai river, no one knowing
about the compositions inscribed on them. In due course
some leaves floated back to the shore, and when the
writings on them were discovered, an attempt was
immediately made to salvage them from the waters.
But a major portion had already been lost or destroyed,
and only four hundred could be gathered. The writings
on these leaves were recopied and the collection of four
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hundred verses thus got is Naladiyar. Each of these
verses is a quartain (a four-lined venba), and the
collection is arranged in three cantos similar to the
Kura/ arrangement : the first canto (dealing with
religion) consisting of 130 verses in 26 sections, the
second (dealing with wealth) consisting of 260 verses
in 26 sections, and the third (dealing with love) with
only ten verses.

Another important Jain work is jivakachinta-
mani, celebrated as one of the five great epic poems in
Tamil. It is ascribed to a Jain ascetic, who lived
sometime between the eighth and tenth centuries of
our era,'” Tiruttakkadevar, who hailed from Mylapore
in Madras and later went to Madurai for study. This is
a work of great bulk, with 3145 poems in thirty sections
(lambakas), and is supposed to have furnished the
model for the Ramayana in Tamil written in the twelfth
century by the famous Kamban. The work deals with
the life of Jivaka, a romantic hero who married eight
times."® The theme as also the treatment borrows
heavily from older Sanskrit works like Jinasena’s
Mahapurana where the story occurs in its original form,
Vadibhasimha’s Kshatrachiadamani, and
Jjivandharachampu. There is a legend that the Chola
King Kulottunga II found Jivakachintamani so
delightful that he directed the Saivite poet Sekkilar to
compose Periyapurapam (Lives of Saiva Saints) on that
model.
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Sripurapa is a popular Tamil text written in
maanipravala prose, dealing with the sixty-three great
men of Jaina religion. The authorship of this great work
is obscure, but the treatment is clearly influenced not
only by Jinasena’s Mahapurana but also by
Chamundarayapurana. The ‘Sixty-three Nayanars’ of
the Saivite hagiology are supposed to be the result of
the Jain tradition’s influence."

The Tamil version of Brihatkatha by Konguvelir
viz., Perungadai, parts of which are extant deals with
the adventures of Naravahanadatta, prince of
Kausambi. The author of this work was a Jaina,
although it is not a Jaina work. Nilakesi, the author of
which is unknown, describes how a Jain monk,
Munichandra, converts Nilakesi to Jainism and puts a
stop to the blood-offerings that were being made to
Kali.?®

Among works of lesser importance may be
mentioned Jivasambodanai, an address to the soul
expounding the different modes of meditation, written
by Devendramuni, Yasodarakavya of unknown
authorship, and Chiddamani dealing with the stories of
Vasudeva and Prativasudeva, by Tolamolittevar.
Aranerichharam “The Essence of Virtue’s Way” is a
work by Tirumunaippadiyar, a Jain ascetic, and deals
with the five great Vratas. Palamoli is an interesting
collection of proverbs, four hundred quatrains in venba
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meter; the author was a Jain, Munrunaiyar Araiyanar.

Mallishena-Vamana (about 1300) of

Tirupparuttikunram (Jina-Kanchi) was a great writer
in Sanskrit, Prakrit and Tamil. His Merumandara
purana is a Tamil work of considerable renown?'. He
wrote a commentary on the Tamil classic Nilakesi
already mentioned, entitled Samayadivakara.

Devasena, Darsanasara, Cf. Salatore, Medieval
Jainism, pp. 237-238 and A. Chakravarti, Jaina
Antiquary, 1938, 4, 2. p. 43.

K. A. N. Sastri, The Culture and History of the
Tamils 1964, p. 11.

Cf. M. Arokia swami, The Kongu Country, 1956,
p. 185.

K. A. N. Sasti, op. cit. p. 109.

T. N. Ramachandran, Jaina Monuments of India,
o T 17

Beal, Buddhist Records of the Western World, vol.
2,p- 231. Here ‘deva’ and ‘heretics’ refer to Jain
ascetics, the nirgranthas, Cf. K. A. N. Sastri, op.
cir,, p. 22 (“ He found Jainism still flourishing™).
Dates according to K. A. N. Sastri, The Pandyan
Kingdom, p.41.

R. C. Majumdar (ed.) The Classical Age, (The
History and Culture of the Indian People)
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Bombay, 1962, p. 268 (“no doubt a palpable
exaggeration™).
Reinhold Rost, article in Encyclopaedia

Britannica, vol. 25, cited in S. K Aiyangar,
Ancient India, 1911, p, 374.

S. K. Aiyangar, op. cit., p. 190.

T. R. Ramachandran, Jaina Monuments of India,
p. 22-23.

R. C. Majumdar (ed ) op. cit., p. 265.

For the story cf. A. Chakravarti, “Jaina Literature
in Tamil” The Jaina Antiquary. 1939, 5, 1, pp. 1-8.

Arokiaswami. The Kongu Country, p. 314.

Elacharya cf. A. N. Upadhye, Kundakunda’s
Pravachanasara p. xiii.

The author “was perhaps a Jain”, cf. K. A. N. Sastri,
The Culture and History of the Tamils, p 129.

A. Chakravarti, “Jaina Literature in Tamil”, The
Jaina Antiquary. 1939, 5, 2, p. 38.

Hence the work is also called Mananul, “The
Book of Marriages’

K. A. N. Sastri, Op. cit. p. 109.
The Jaina Antiquary, 6,2 and 7, |
Cf. T. N. Ramachandran, op. cit., p. 31.
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Section V

Jainism in Andhra-De$a

Early Influences

The Andhra kingdom came intimately into
contact with Buddhism during the days of Asoka, and
Jainism entered this region in the days of Kharavela,
the Kalinga monarch, who was the grandson of
Khemaraja of the Chedi dynasty, a contemporary of
ASoka. Kalinga and Andhra were continuous stretches
of land and enjoyed common culture. Kharavela
(otherwise known as Aila or Aira,' and his personal
name was Meghavahana) ascended the throne of
Kalinga in 143 B. C., after his father Buddharaja.
Information about him is obtained by his celebrated
Hathigumpha inscription in mixed Ardhamagadhi and
Jaina Prakrit-Apabhramsa, which is dated about 160
B. C. This inscription found in a cave in Udayagiri,
north of Khandagiri which is three miles removed from
Bhuvaneswar in Orissa, begins with a characteristic
Jaina salutation®. There is little doubt that Kharavela
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was an enthusiastic Jain. He did for Jainism what Asoka
did for Buddhism. He convened in the thirteenth year
of his reign a conference of Jain monks at Kumaragiri;
about three hundred senior monks participated in the
deliberations and undertook to transcribe the canonical
texts’. He is said to have built a temple to Kalinga Jina
(Sitalanatha?) in his capital, Kalinga-nagari, at the
mouth of the river Vams$adhara. Ramatirtha
(Ramakonda near Vizag) became a great centre of Jaina
culture in Kalinga.

It was doubtless Kharavela, whose kingdom
stretched from the banks of the Ganga river in Magadha
in the North to the banks of Godavari in the South, that
introduced Jainism in Andhradesa. There is a legend,
however, that Vasupajya the twelfth tirthankara spread
Jainism in the Telugu country. And it is said that
Asoka’s grandson Samprati, who was devoted to the
cause of Jainism, sent missionaries not only to Kalinga
but to the Southern regions also. There is also a story
that the Nanda Kings long before Kharavela carried
away a huge image of Jina from Kalinga and that
Kharavela brought it back; the suggestion is that
Jainism was prevalent in this region long before
Kharavela’s days. There is a tradition that Bharata, son
of the very first tirthankara erected a colossal statue
of his saintly brother Bahubali, measuring 525 bow-
lengths, in Paudanapura, identified with the present-
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day Bodhan in Hyderabad. It was to visit this shrine, it
is said, Chamundaraya the Ganga general started with
his old mother from Karnataka and ended up at
Sravanabelgola ; the Gommata statue in Sravanabelgola
is supposed to be a smaller replica of the Paudanapura
colossus. While no colossus is now to be seen in
Bodhan, there are undoubtedly numerous Jaina
monuments in and around the place; it was a famous
Jaina centre till about the tenth century of our era. These
legends notwithstanding, there is little doubt that it was
only Kharavela that was responsible for the spread of
Jainism in the Andhra State.

This State abounds in Jaina reminiscences. In the
East Godavari area, Aryavata, Pithapura, Nedanur,
Tatipaka and Daksharama were once places of Jaina
interest; and so was Penugonda in West Godavari
district which was held in high esteem, as one of the
four Jaina seats of learning in the country. Nayakallu
in Ramallakota taluk in Karnool district, Ramakonda
(Ramatirtha) in Visakhapattanam, Vemulavada in
Karimnagar district in Hyderabad, Munugoda in Sat
tenapalli taluk in Guntur district were among the more
important Jaina villages. Place names ending with padu
‘ may safely be taken as suggestive of Jaina influence;
‘padu’ now means a deserted village site, which was
originally a monastic settlement of the Jains®, and there
is a large number of villages in Andhradesa whose
names end with ‘padu’.
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Royal Patronage

In Vijayawada there was an old Jain shrine,
‘Nudumbavasati’ presided over by one Kalibhadra of
Kavururigana of Sangha lineage ; he was also known
as Devanandi, and his teacher was Chandraprabha. This
shrine, which was also a monastery, was built by
Ayyana-mahadevi, queen of Kubja-Vishnuvardhana
(624-641 A. D.), brother of the famous Pulakesi II, and
founder of the Eastern Chalukya dynasty. This queen
donated a village, Musinikonda ‘in ‘Tonkanatavadi
country’, for this Jain shrine. Vijayawada during this
period was an important Jain Center. The next historical
reference to royal patronage to Jainism in the Telugu
country is that of Baddegaraja II, prince of Vemulavada
(in Karimnagar district of Hyderabad-Telangana), who
built’ ‘Subhadana-Jainalaya’ about two hundred years
later. The Vemulavada princes belonged to the
Chalukya line, and were feudatories of the Rashtrakiita
monarchs. Baddega, son of Arikesari, was a
contemporary of Krishna III (939-968), who patronised
the Kannada poet Ponna.

Baddega’s teacher was Somadeva-Sari, author
of Yasastilaka champu, completed about 959 A. D. This
Jain monk belonging to Devasangha was a great
scholar, poet and propagandist; he had remarkable
missionary zeal, and it was due to his efforts that
Jainism spread in this area. Almost in the same period,
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Ammaraja I (Vijayaditya) of the Mudigonda Chalukya
line patronised Jainism. He was himself a Saivite, a
devotee of Mahesvara-Siva and follower of the Vedic
religion; but his wife Chamekamba was a Jaina
enthusiast (a sravaki), and she prompted him to make
a grant for her teacher, Arhanandi of Valaharigana of
Addakaligaccha.” This teacher is described as the
disciple of Ayyapoti-munindra, himself a disciple of
Sakalachandra-siddhantadeva. The grant that
Ammaraja made was for repairing the Jaina shrine,
‘Sarvalokasraya-Jinabhavana’. Ammaraja had
numerous feudatories who were Jainas and they have
made their grants to Jaina causes through Ammaraja.

Durgaraja, governor of Kamma area and
feudatory of Ammaraja, granted a village,
Maliyampundi, to a Jaina shrine ‘Kataka bharana-
Jinalaya located in the South of Dharmapuri in Guntur
district. A disciple of Divakara (of the Yapaniyasangha.
in the lineage of Kundakunda), Sri-Mandira-devamuni,
was placed in charge of this shrine. Ammaraja made
another grant on behalf of two chieftains Bhima and
Naravahana, of Trinayana family®. These two chieftains
who were Jains by persuasion were students of the
ascetic Jayasena (Nathasena); and made the grant of a
village in Velamnadu area (present-day
Peddagadelavarru in Tenali taluk) for constructing a
Jaina shrine in Vijayawada.
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After Ammaraja and his chieftains, Jainism in
this area lost patronage for the next hundred years.
Another Eastern Chalukya king, Vimaladitya Bhima
I1T (1011-1022), who was a Saivite of the Parama-
maheswara sect, was converted in 1019 to Jainism by
a teacher from the Kannada country, Trikalayogi -
Siddhantadeva of Desigana. He supported Jainism with
passion. But when this dynasty fell into bad days during
the twelfth century. Jainism too lost its hold. However,
Rajarajadeva III (about 1253) patronised Jainism. In
Bhogapura in Visakapattanam district he built a Jaina
temple named after him, ‘Rajaraja-Jinalaya’. In the
twelfth and thirteenth centuries, Saivism became the
dominant creed in the Telugu country and Jainism
gradually was ushered into comparative insignificance.

Jainism in Telugu

Although Jainism is an old creed in Andhra
Pradesh, having entered it during the days of King
Kharavela of Kalinga, there is an intriguing paucity of
Jaina literature in Telugu. We do not hear of a Jaina
author of celebrity until the twelfth century when
Atharvanacharya lived and wrote. He was a Jain, but
no work of his on Jainism is extant, if ever he wrote
any. Said to have been a disciple of Akalanka, he was a
great Telugu poet and grammarian; among his works
available today are three Parvas of Mahabharata, a
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book on prosody and two works on grammar: He is
better known as the author of Atharvanakarikavali (also
known as Vikritivivekam), a grammatical treatise in
Sanskrit.

Another author Gokarna, a disciple of the Jain
saint Vagendrachidamani, held the title
‘Sravakabharananka’. The famous Telugu work
Kavijanasraya is ascribed to his authorship.®
Padmakavi (alternately known as Prabhachandra) wrote
a work Jinendrapurana, no longer available.
Sarvadevayya’s Adipurana is likewise lost. The dates
of these works are also not certain. Appayacharya, said
to have been a student of Pushpasena, wrote
Jinendrakalyanabhyudaya (otherwise known as
Pratishthasara) during the reign of Prataparudradeva
(1295-1323), the last Kakatiya king.

1. Ailaisconsidered to be the Apabhramsa form of
Arya ; it also signifies a Jain layman (Sravaka)

2. Afterthe Nandyavarta symbol, the first lines read

3. It is said that as a result of this conference seven
out of eleven Angas of the canon were recovered.
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Cf. B V. Krishna Rao, “Jainism in Andhradesa”,
Journal of Andhra Historical Research Society,
1942, 13, 3-4, pp. 185-196.

Kaluchumbarru grant, Epigraphica India, 7, pp.
177f.

Masulipatam Plates of Ammaraja, cf. B. /.
Krishna Rao, op. cit.

Cf. Vijnanasarvasvamu, vol. 3, 1959, pp. 54:-
ik

Also ascribed to Rechabhupalaka, Command :r
of Jagadekamalla, king of Kalyadipura.
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APPENDIX

GOMMATA COLOSSUS IN
SRAVANABELGOLA

The first of the twenty four tirthankaras, was
Rishabhadeva (called Adinatha), held in highest esteem.
The subject of the Gommata colossus in
Sravanabelgola, Karkala and Venar- all in Mysore State,
is described in legends as the younger son of this first
Tirthankara, the elder one being Bharata, after whom,
according to the Jains, India is celebrated as
Bharatavarsha, Bharatakhanda. or Bharatabhimi.

Rishabhadeva was a king before he became a
saint. His parents, Maru and Puru, find a mention not
only inJain Adipurana but in the Brahmana Bhagavata-
purana also. This Rishabhadeva had two wives,
Yasasvini and Sunanda. Of his sons, Bharata the elder
was born of the former, and Bahubali the younger of
the latter; he had a large number of children besides
these. When the king entered old age, he divided his
empire amongst his sons and retired into a forest retreat



Gommata COLOSSUS IN SRAVANABELGOLA 99

for practising austerities. Bharata now became lord of
Ayodhya, and Bahubali of Paudanapura. Bharata in due
course aspired to become the sole lord of the whole
country and directed his brothers, who were now
independent lords of different territories as decreed by
their father, to surrender their independence to his
suzerainty. The brothers (whose number is given as a
hundred), all except Bahubali, not approving of
Bharata’s mentality, relinquished their kingdoms and
retired to jungle retreats in a fit of renunciation. But
Bahubali protested aginst his brother’s unjust demand
and struck to his own; he announced his resolve to resist
any. aggression. The indignant Bharata attacked
Bahubali with a mighty force. A furious fight ensued
between the brothers, as the counsellors on both sides
decided that armies should not be involved. In the fight,
Bahubali came out victorious and Bharata was
humbled. Now Bahubali was the virtual emperor of
the whole realm. But he was overcome by a severe
grief at having caused so much pain to his brother for
the lust of power, and relinquished his claim and retired
to the jungle, where resided his father. Having been
initiated by him into asceticism, Bahubali engaged
himself in severe austerities. He continued in the
standing posture for years on stretch in deep
contemplation; molehills grew over his legs, snakes
made their dwelling therein, creepers spread over his
arms; he was lost in profound meditation. Ultimately
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he attained to complete liberation of spirit and became
a ‘kevali’ (an emancipated saint). Bharata later caused
a gigantic golden statue of his brother to be created at
Paudanapura.

It is this incident that is in the background of the
colossus of Gommata in Sravanabelgola. Gommata is
the local name for Bahubali. The term first appears in
a work written by the teacher of the person responsible
for the installation of the colossus, Gommatasara by
Nemichandra Siddhanta-Chakravarti. The word
according to M. Govinda Pai is a corrupt form of
‘manmatha’ (‘cupid’); Professor T. N. Srikantiah
suggests that ‘Gomata’ was first an appellation of
Chamundaraya who caused the colossus to be erected,
and that he got that appellation on account of the
benefaction of the spirit ‘Gummadi’ (corrupt
‘Kushmandi’) whose devotee he was. R.
Narasimhacharya translated the word ‘Gommata’ as
‘excellent’.

There are three celebrated images of this
Bahubali, all called Gommate$vara in Karnataka : one,
the 58 foot tall colossus at Sravanabelgola in Hassan
District, Mysore; another 41-foot image at Karkala, and
still another (35-foot) at Venar, both in South Kanara.
The first one is the oldest, being consecrated on March
13,981 A. D. at the instance of Chamundaraya, premier
of the Ganga King, Rajamalla. The image at Karkala
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was consecrated on the 13th of February, 1432, at the
instance of Virapandya, a vassal of the Vijayanagar
ruler. The Venar image was consecrated on the first of
March, 1604, at the instance of Timmaraja of Punjalike.

Of these the one in Sravanabelgola is supreme as
a perfect work of art. This town is 31 miles away from
Hassan, a district headquarters in Mysore State; it is
about 100 miles from Bangalore. There are two
celebrated hillocks in close vicinity, known as
Vindhyagiri (or Indragiri) and Chandragiri. The
Gommata colossus stands on the former and is visible
from all round within a radius of 15 miles. There are in
all about 33 temples here, the oldest dating 3rd century
B.C., associated with the Mauryan emperor
Chandragupta of Ujjain. Tradition has it that this
emperor came down South in the entourage of the
celebrated Jain ascetic Bhadrabahu Srutakevalin. He
settled down in Sravanabelgola as Muni Bhadrabahu
resolved to end his life there. On the Chandragiri stands
to this day a cave known to piligrims as “Bhadrabahu-
Guhe”, where the Muni is said to have passed away.
Even the emperor Chandragupta ended his life by
Sallekhana (the Jain practice of fasting unto death).
Since then the place is a Jaina sanctuary.

Sravanabelgola, however, has achieved celebrity
all over the world because of the remarkable colossus,
Gommata. It was installed there at the instance of



102 Jamism v Soutn Inpia

Chamundaraya, as the inscription in loco testifies. The
pious man is known to history as the able premier and
general under Ganga rulers of Talakadu, who were
devoties of Jainism. The king that saw the statue rise
was Rajamalla (reign: 974-984), who was so pleased
with the piety of his minister that he bestowed on him
the distinction of ‘raya’ (king) and made him Governor
of Southern Madhura (probably the modern Maddar).
The inscriptions call Chamundaraya the
‘dvitiyavibhavam’ (second in glory) of Rajamalla, who
was’ Gangakulachandra ‘(moon of the Ganga race).
This general was a renowned scholar and a pious
devotee, besides being an efficient administrator; he
was also the author to a couple of religious tracts both
in Kannada and Sanskrit. His religious preceptors were
the famous Jain ascetics, Ajitasena and Nemichandra;
the latter was the author of Praknt Gommatasara-
pancasangraha which work probably fired the noble
disciple with an enthusiasm for the installation of the
colossus.

The story goes that when once this
Chamundaraya, with his mother and Ajitasena, was on
a pilgrimage he camped at Sravanabelgola for the night.
Ajitasena had related to the Raya and his mother the
story of Bahubali and about the Paudanapura golden
image of the great saint. Great was the desire of the
royal mother to visit Paudanapura which however was



GomMMATA COLOSSUS IN SRAVANABELGOLA 103

now in the midst of an impregnable forest. But here in
Sravanabelgola Chamundaraya dreamt of the gi gantic
statue of Bahubali and determined to satisfy the desire
of his mother by erecting a similar statue right there on
the Vindhyagiri hillock. Next morning he looked
around and saw in a huge boulder of living rock the
suggestion of Bahubali’s image. He immediately sent
for artisans and artists and sculptors and set them to
work out his idea. Nearly twenty years must have
clapsed before the 58 foot tall image of wonderful
execution came to shape. The date of installation is
determined by Manjeswara Govinda Pai to be March"?
981 A. D. It is estimated that for over 130 years the
colossus stood all alone, without any surrounding
structures or buildings in close vicinity. Gangaraja, whom
we find mentioned in an inscription dated 1116-1117 A.
D. constructed the surrounding pavilions that we see
today.

The colossus is 58 feet 3 inches in height,
chiselled out of a living monolith of ‘fine grey gneissic
granite’ on the hillock, Vindhyagiri, 3767 feet above
sea level. The figure, for the size, is marvellously well
proportioned, with broad shoulders, thin waist and
square face, facing north: it stands utterly nude, in a
posture of determined but easy contemplation. The legs
are rather thick and stubby; a small rock reaching well
above the knees is made to represent the ant-hill, while
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physically it supports the colossus. The suggestion of
the ant-hill is given by the delineation of small snakes
emerging from their cavities. Creepers spread over his
legs and arms; the sage is one with wild nature, for
practical intents inanimate. The countenance of the
colossus is indeed an achievement, perhaps never
surpassed in the world of art; for the gigantic
proportions of the figure the face is executed with
consummate dexterity. Ordinarily such dimensions
instil in the beholder a sense of bewildered amazement
with a conspicuous streak of awesome repugnance; but
the face of Gommata is child-like as charming, as
innocent, as happy. A faint but evident smile shoots
forth from the womb of disciplined serenity, suggesting
sympathy with the sorrowing and struggling mankind
and an absolute mastery over himself. The saint stands
above the world, and no mortal shackle taints him: what
can reach such heights? He is verily a victor, a ‘jina’, a
lone one, a ‘kevalin’. His nudity proclaims his
detachment, his freedom from human passions and
sentiments, social defilements and mortal limitations.
He is sky clad (digambara); he is as free as the sky.
The saint stands stiff in a resolute posture; it speaks of
the effort that is needed for emancipation. One who
has his cyes set on kaivalya cannot afford to be indolent;
it would have been grotesquely absurd were Gommata
represented in a ‘sukhasinamurti’ posture. Says
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Zimmer: “The image of the released one seems to be
neither animate nor inanimate, but pervaded by a
strange and timeless calm. It is human in shape and
feature, yet as inhuman as an icicle; and thus expresses
perfectly the idea of successful withdrawal from the
round of life and death, personal cares, individual
destiny desires, sufferings and events”. As Dr. S.
Srikantha Sastri says, “the bliss of Kayotsarga and
Kaivalya radiates from the face”.

Having consecrated the colossus Chamundaraya
desired to have the image anointed ceremoniously by
the customary rite known as ‘panchamrita-abhisheka’
-ceremonial bathing in five nectars (milk, butter, honey;
sugar and water). Elaborate preparations were made
and equipment in titanic quantities set ready; but when
actually the sacred liquid was poured over the colossus
it would not even reach the thighs. It was not that the
quantity was insufficient but Chamundaraya had
become conceited at his remarkable achievement-rather
justifiably. Just then his guardian deity, Kashmandini
Yakshi, came in the guise of a pious old woman carrying
milk in a little ‘gullakayi’ shell as her humble offering
for the sage : When this ridiculously small quantity of
milk was poured over the image, strange to say, the
entire colossus was flooded with the liquid. Such was
the power of humility and strength of piety!
Chamundaraya learnt his lesson, and in gratitude had
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the figure of the cld dame (subsequently known as
Gullakayajji) carved in stone and erected in front of
the colossus.

From the episode came into vogue the ritual of
bathing the colossus ceremonially, periodically. The
usual interval is twelve years and the ceremony is styled
‘Mahamastakabhishekha’ or the Great Head Anointing
Ceremony. The first recorded historical ceremony was
in 1398 A.D. at the instance of one Panditarya. The
other dates are 1675 A. D. (Santivarni), 1659
(Doddadevaraya Wodeyar), 1675 (Visalaksha), 1677
and 1800 (Krishnaraja Wodeyar III of Mysore), 1825,
1827, 1887, 1900, 1910, 1925, 1940 and 1953. The
latest was in 1967. It is a function of supreme
significance for the Jains all over India, particularly
for those belonging to the digambara sect who
congregate in hundreds of thousands at Sravanabelgola
or this awe-inspiring occasion. The actual ceremony
is indeed a sight for the gods; its grandeur is perhaps
never surpassed by any event in the world. This great
honour shown to a sage who renounced the worldly
life for quieting the spirit is symbolic of the high esteem
in which the ideal of renunciation is held in India.
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